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LETTERS TO THE EDITOR
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Inuktitut Magazine,

We were very surprised in your
“visitors” entry in Inuktitut (#79).
We are making plans to visit Baker
Lake this summer in Aug. 9-14th if
all goes well. This should give us
time to revisit all the old haunts
and people we knew or remember
us. "Trying to locate a few pictures
even though not very good.

Mr. & Mrs. Donald McLauchlan
Calgary, AB

Ffim- (1aylor)

I enjoyed your stories (#79). I'll
try to submit something sometime.
I'm not working anymore-taking a
break to re-energize!

Takuniaqtuguqqai (maybe we'll
see you later).

Betty Harnum
Yellowknife

Inuktitut uqalimaagait,

Niriunnginaaqtaujuvuguk uqalimaa-
gassinnit INUKTITUT 79mit uqau-
siqaqtillusi “pulaaqtisinnit.” Parnakannu
niurruniaqtunu Qamanittuarmut aujaq-
pat Aaggiisi 9mit 14mut qanuinngikutta.
Pivigalaaqtussauvugut gimirrugiarlutigu
najugpattaminiqpuk amma Inuit qauji-
majavut suqquigijavullu. Ajjinnguatug-
arnit qiniraluarannu nanittautigijan-
ngikalaurattigu.

Uigiik nuliaritk Makalaaklan
Kaalguri, Aalpuuta

Fim- (Tailur)

Quviagilaugqakka unikkaat uqalimaaq-
tugit (79). Titirarunnaqgsiguma uqali-
maagassinnut qangakiaq titiralaaqtunga.
Iqqganaijarunniirama-taqaagsikainnalau-
rlunga uummattiarissilaaqtunga!

Takuniaqtuguqqai.

Piat Haarnam
Jalunaif
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Dear Sirs,

Re the “flower found in Labrador
and Nunavik regions” (actually in
fruit or seed) on the cover of the
summer ’95 issue of Ao*MDC.

I’'m a botanist. I believe this
is Sedum rosea, quite widespread
in the Arctic (circumboreal), and
along the Canadian Atlantic coast,
also in mountains of the northern
2/3 of North America. It's called
“roseroot” (or “rose-root”) in
English. I expect there are native
(including Inuktitut) names for it in
some Canadian localities. Spelled
S. roseum in Scoggan’s “The Flora
of Canada.”

It generally grows on cliffs or
rocks. I've seen it along the Bay
of Fundy, N.S., which is close to
where I grew up and where my

parents still live, also in the
Alberta Rockies.

Yours Sincerely,
Joe Johnson
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Fames R. Andersen's mailbox is
displayed here for be is still bealthily
delivering mail at the age of 76 in
Makkovik, Labrador.

Tomorraiws Maii Topay
When Sent The AIR LAE WAY
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Angutinut,

Pijjutaq ‘Nunaraq Laapatuamiisuuq
amma Nunavimmit avittugsimajuunnik’
(pirugtuulluni uvvaluunniit pirugsia-
saulluni) silapianganit INUKTITUUMIT
aujalisarmit ’95mit.

Pirugsialirijiujunga. Uppirusuppungalu
nunaraq taiguusiqarngat Siatam Ruusiamit,
ukiuqtaqtumit pirusuuq ammalu Kanataup
Atlaantik killinganit ammalu qaqqait
quvvasinninganit amialikamit. Nunaraq
tajjauvattuq ‘Ruus Ruutmit’ qallunaatitut.
Isumavungali Kanatamit nunaqaqqaaq-
simajunut asinginnit taiguusiqaqtitau-
giangita pigasiuttugu inuttitut. Titiraq-
tausimasuuq S. roseum sikuugantitut
atiqaqtitauvuq ‘Kanatamit Nunararijaq.’

Nunaraq taanna pirusuuq killuujanit
wjararniluunniit. Takusimavarali nunalim-
mit Pai af Vantimit, Nuuva Sikuusamit,
qanigilluniu piruqsavigilaugsimajama
amma najuqtunijju ullumi angijuqqaak-
kuma. Nunaraillu taakkua takujassaugivut
Aalpuuta Raakisnit.

Pinnanaqtumit titiraqtugq,
Juu Jaansan

S— o e—
i =

FJaimisi R. Aantursan titiqqaniarvi-
qutingat takussauvuq unmmattiarikka-

mi suli 76nit arraaguqalivaluaqtuni
Marruuvik, Laapatuarimit.
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This letter dated 1994 was found in
the office and given to me and is very
interesting. Although it is late in
appearing, it is included in this issue.
Ejetsiak Simigak bad taken the photo-
graph in 1961 and be takes us through
what happened before and after the
photograph. The photograph had appeared
in the 1994 INUKTITUT calendar.

To Inuktitut:

January 1994
Kangirsuk, Nunavik, Quebec

I was glad to see a picture I had
taken in the Inuktitut Calendar
1994. The picture I'm referring to
(of Allasuaq Atsiaq) appears in the
month of September. I will give an
explanation which can be inserted
into Inuktitut.

The person in the picture is a
very good friend of mine — taken
between Kimmirut and Cape Dorset,
in a place called Kangirsualuk
(Malcolm Bay in english). I grew
up partly in a place called Tatsiqtunit
at that time.

We went fishing during spring,
in June, and the lake we went fishing
at was called Ipiniq. We used to

Una titigqaq 1994-lisaq allavimmit nani-
Jaugami qaitaujujug tusarununaviutittuni
uqalimaagarmut saqqiqasiutivug kingu-
varaluagtuni. 1994-lisait ullugsiutit
saqqilaugtillugit Siititvvagsiummit
ajjiliurilaugsimajuq Litsiaq Simigaq

196 Imit qanuinnirilaugsimajarminit
unikkaaqaqquq kajjaanammariqpuriy.

Inuktituumut:

Jaannuari 1994
Kangiqsuk, Nunavik Kupaik

Quviasulaurama ajjiqutiganik
takugama ullugsiutini inuktituuni
1994ni. Ajjiqutiginiraqtara (Alaasuap
Atsiaq ajjinga) taqqimiittuq Saptampami
1994 unikkaalaurniaqpunga inuktituumut
ilisimaniaqtuni.

"Taanna ajjinnguaq ullugsiutiniittuq
ilannarijara ilapalugitsugu agjiliulaugsima-
vara 1961 mit. Taavani nunavinittinni
Kimmirutiup Kinngaillu akunningani,
Kangigsualuk Maakamvaimit qallunaatitut
atilik. Ilangani nunagaqpalauratta piruq-
satillunga nunagivalauqtavut Tatsiqtuni
atilik.

Upirngaakkut iqallialaugsimavugut
Juuniup pigiarningani tasiq iqalliarvigi-
valauqtavut Ipinirmit atilik. Sikukkut
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As be was looking through
the binoculars,

be let out a cry, bii!

Qinngummigaqsuni
sirijualuk (hii!!).
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hop from ice to ice to go fishing on
solid ice stuck fast to the shore, and
had certain trails to our fishing
spots during the warm period. The
three of us — my father, Quujuq
and I — started fishing through
natural holes (in the spring there
are a lot of them) in the ice early in
the morning — we had not slept
that night. We caught a lot of fish
and enjoyed ourselves very much.
At one point, Atsiaq damaged the
head of his fishing spear (kakivak)
and could no longer fish as this was
his only means of catching fish. He
was saddened because he could not
fish any longer, and turned to his
binoculars to gaze towards the land.
As he was looking through the
binoculars, he let out a cry, hii! He
had seen a caribou, so we started
trekking towards the caribou, which
were not that close by, perhaps 7,
8, 9 miles away. There were three
nicely fattened male caribou. After
we had caught and skinned them,
we headed towards our camp so
that we would bring the meat there
by dogteam. As we were walking
towards our camp, we became very
tired and sleepy from having stayed
up all night — after all, it was day-
light for 24 hours. So I thought
that we should get some sleep and
retrieve our caribou when we woke
up. The land was still cold enough
in early summer.

Atsiaq and I carried the qamuti
(kamotk) by land to a spot by a lake.
Although the qamuti was heavy, we
were both young and therefore able.
We took the qamuti and the dogs
through the lake towards the hill
where the meat was; we left these
beneath the hill and walked up the
hill to get the meat, to bring the
meat to the qamuti. As we were
carrying the meat to the qamuti,
we started horsing around. We had
removed the intestines from the
three skinned caribou we had
caught, and stored the meat in
whole caribou skins ready to be
carried. I started stacking the meat
upon the load which Atsiaq was

tuvaakkut sigjatigullu qainngutigullu
aqqutiqaqsuta ullukkut ingirratsuta
unnuakullu taagsiqattangimmat.
Ullaakkut aulasasilaugsimavugut killa-
tigut upirngaangugami ikkiinaranilu kil-
laqatsialirmat tasiq sinimmaituutsuta
iqaluqattaliratta isumainnaq quviasuk-
tugut. Atsiaq iqalummit kapigiaqsuni
kakivangit siqumilaugsimajut nakjuuga-
mi kakivangit suviiruttuq pijjutissatuan-
git siqumimmata. Aulasarunniirami
quviasutsiarunniiqsunilu nunamut qin-
ngummigasijuq. Qinngummigaqsuni
sirijualuk (hii!!). Sunauvva tuttuni takujugq.
Tuttuliasijugut pisuksuta qaninngitullua-
ngummata immagqa 7, 8, 9 maili miksaani
ganinnginniliit. Tuttuit pingasut
angutialuit quinijuuliqtut ilaa itsinnaq-
tuuliqtut (tunnuapalaaliqtut). Pigattigut
aatturiirattigut tammaaqsimavittinnut
utisimmijugut gimussikkut ainiarattigut.
Pisuligsuta tupittinnut uirngatummariu-
lilaugsimavugut uvangaluarnguangilaaq
sinimmaittuugatta upirngaaraapiugami
taagsiqattangimmat. Isumaqaliqtunga
sinikainnarluta aiksiqtitaujumaaqsunga
tuktuqqaujattinnit. Nuna aunniulirmat
aniuvallaagaluaqsuni.

Atsiarlu qamutialuunnik akiraqsunuk
nunakkut tasiliarutjilaugsimajuguk
uqumaittuugaluaqtillugik uvikkaugannuk
pijunnaqtavuk tasirmuuqsugik qimmiillu
ilangit tasikkut aiksisijugut Atsiarlu.
Aijavut qagqamiimmata, gimmivut
qaqqaup ataanut qimaksugit namma-
giajujugu. Nammaqattaqtugit
qamutiinnuarutiqattarnialirattigu.
Nammagqattariasissugit pinnguagalasi-
jualuummigannuk tuttuit pingasut
irraviijagsimajut uppatingit qatiganginnut
puugqaqgsimalluti. Atsiap nammalanga-
jangata qaanganuujaisimmigama ilaanni
ajjiliurumatsugu pisulilanganngikkalu-
aqtillugu iluunnanginnik nikuvingaujji-
junnarmangaat uuttusijaalugimmigakku
nammattangata qaanganiittuq
marruunnilu niaquunnik tigumiaqsuni.
Pingasuni tuktuni nammanirmini
nalunaigsinguaqtuq pisulanganngittuu-
galuaq. Ajjiliuriirnirani pingasutan-
ngualauqtuqtuq. Uqumaissaluamut
kiinanga saanngatsiarunniiqtuq ijingik
saanngagasuaqtuuk takussaummarik-
tuuk qungannaqtuq. Ajjiliuriirakku pii-
jasimmijaraluakka nammattangata
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packing, and thought that it would
make a good picture. I wanted to
see how it would look in the picture
if I stacked all the meat upon him,
even if he was not going to carry
them all himself — so I stacked the
meat on his load. I included the
three caribou heads with their
necks attached (two caribou heads
in both hands), and took pictures
that way. Although it was not really
the case, it appeared that he was
carrying all that meat somewhere,
when in fact he was just standing
still while I took the picture. If you
look at the picture, it shows two
caribou heads, when, in fact, there
were three caribou caught; he is
carrying two caribou heads in both
hands. The load was so heavy for
him that he could not move his
head to face the camera, but could
only move his eyes towards it; this
memory brings a smile to my face.
After I had taken the picture, I again
removed the load off the ones he
was carrying. We had fun as youth
when we were most muscular.

We caught some fish and some
caribou at that time, and we were
happy. On our way back, our gamuti
was heavy with the load. We had to
take this all along the shore because
it was only along the shore that the
ice was strong enough to permit us
to use it. We were on our way home
to a tenting camp which had no
gallunaat (white people), no buildings,
no telephones (or communicating
devices) or nothing of that nature.
We would also catch basking seals.

When we arrived in our camp,
my father Quujuq said, “It is only
because my two partners are young
that I am back with a fully loaded
qamuti”. We were permitted to bring
these loads back even in spring when
it was the most difficult time to
drive the qamuti across the ice,
since dogs can pull the heaviest
loads through rough ice which
could never be accomplished with
a ski-doo today.

You can partially see the lake
where we used to go fishing in the

gaanganiiktut. Quvianaqgpalaurmat
uvikkautsuni nukiqatsiarnirijami.

Taitsumani tuktugatta iqaluksutalu
quvianalaugsimagivuq. Utiliratta qamu-
tivut uqumaittuuligsuti sikukkut sitjatig-
ullu qainngutigullu ingirragiaqagsuta.
Qallunaaqanngitsiaqtumut angirralan-
gatsuta tupirnut kisiani illurjuaqtaqan-
ngitsiaqtumut uqaalautiqanngittumut
sunagalaaluqanngittumut. Natsiavinir-
niaqattagsutalu uuttunik.

Nunattinnut tikigatta ataataga Quujuq
uqalaugsimajuq imaak, “ilaruluukka
makkutturuluutuinnamut usivut atangiq-
tillugit tikititaugivunga”. Aqqutitsiangun-
ngittuugaluakkut upirngaami pijunnaqtita-
uvalauratta qgimmiit uqumaittuugaluanit

DILANSIIC Pal
YU /IR I AN
KoY LGB CINDLL AL
JU %D,

The load was so beavy for bim
that be could not move bis
bead to face the camera, but
could only move his eyes
towards it; this memory
brings a smile to my face.

Uqumaissaluamut kiinanga
saanngatsiarunniiqtuq ijingik
saanngagasuaqtuuk takus-
saummariktuuk qungannaqtuq.

uniarunnarmata, sikituup uniarunnara-
janngitanginnit ullumi.

Ajjinnguamit unikkaaqtarani tasiq
iqalliarvivut ilanga alakkaumaarjuttugq.
Tasiq Ipinirmit atilik ‘Ipiniq’ atingata
tukinga qaujimanngimmigakku uqanng-
immijara. Ulluni pingasuni sitamanilluun-
niit maqailaugsimajugut ungasittugal-
aangummimmat gimussikkut.

Maanna nuqqalaurniarama tavvauvu-
tiigpassi ugalimaaqtusigut uvanga Ijitsiaq
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picture which I am talking about.
The lake is named “Ipiniq”, but I
am afraid I do not know the mean-

ing of that name. We went hunting
in that area for three or four days
at that time because it is quite a
distance from our camp.

I will end this story for now;
I would like to say hello to everyone
reading this article — my name is
Ejetsiak Simigaq, originally from
Nunatsiaq now living in Kangirsuk,
Nunavik.

Ejetsiak, thank you for considering

an explanation of the picture which
you had taken, that was inserted into
the calendar. It is wonderful to hear
the story, and gives the readers a good
idea of what is bappening in the picture
before and after it was taken. The picture
is included in this issue. Thank you
and farewell.
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Simigaq Nunatsiarmiuviniq
Nunavimmiunguliqtuq Kangiqsumit.

Litsiaq qujannamiik isumannguataq-
sinagsimagavit titirarianga ajjilianinirnut
qanuilinrnirilaugsimajassinnit ullugsiuti-
miittumit ajjimit. Tusarniviutippug
unikkaat tukisinaqsitittivurly aturnimini-
ssinmit ajjiliurilauratit ajjiliuvisimaliq-
tillutilln. Ajji tavva uqalimaagarmait
saqqiqasiutivuq nalunaigsijjutigiquilugu.
Qujannamiingai tavvanvutilly.

de d 4Y4d® PUTPC™
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Allasuaq Atsiaq of Cape Dorset
challenges his strength of packing
caribou outside of Cape Dorset, N.W.T.
Alaasua Atsinq Kinngarmiutaq
sannginirminit qaujisaqquq
nammattuni tuttunit Kinngaup
silataanit Nunatsiarmit.
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Winter has arrived. In regards to
this season, Inuit are well-known for
being one of the strongest survivors
of the cold. A cultural people in the
vast Canadian Arctic, Inuit are very
few in population compared to the
cities in southern Canada. And yet
are very warm at heart.

Inuit, a very accommodating
people to other peoples needs,
as well as towards each other have
been blessed to adapt rapidly to
drastic changes; having been a non-
political people fifty or more years
ago and presently entering themselves
into becoming a self-sufficient people
politically. On top of all that, one
of the top adjustment periods for
our older generation have been to
relocate to communities on differing
times in the regions when before
they were practically surviving
off the land in and around their
surrounding camps. That goes to
show how practical Inuit can be with
embracement and acceptance of changes
whether they are big or small.

Now, there are differing groups
of Inuit across the North: Inuit of
the western Arctic called Inuuvial-
ummiut; central Arctic, Qitirmiut;

Ukiuttarivug, taanna pillugu Inuit qauji-
majaanguvut inuulijunnatiarnirminit ikkii-
naqtualummit. Pigqusiqattaqtuti Inuit
ungasigiittuutiuttaraluaq ukiuqtaqtumit
Kanatamit, Inuit inukipput inugiannikkut
inugiattillugilli nunaqarviniittut qallunaanit.
Uummattaripput inuuqatigiinnikkut Inuit.

Inuit, inuuqatigiinnikkut isumaliug-
simattiasuunguvu asiminit, akunningin-
nillu isumaliugatigiittiasuungulluti
asijjipalliajut avatittinnit amisuugaluaqtil-
lugit; pivalliatittinikkut isumanalauqsi-
manati arraaguit 50 qaangiqsimajunit
amma maannakkut imminigsurunnanirmut
tikisimaliqtuta pivallianikkut. Taimaikka-
luaqtillugu, uqumainnigpauqatausimavugq
Inuit ilagiit nunalinnut katigsuqtausimal-
luti nunaliralaagaqattarvimininginnit
junit. Taissumanili inuuliniutiqalaurmata
nunamit imarmilu angunasunnikkut
nunaliralaaqarvigijangata avatinginnit.
"Tamanna takullugu qaujinaqquq ganuq
Inuit asijjipallianiujunit tunngasuatitti-
gunnarmangaarmi angirutiqarlutillu
ganuq angitigigaluagpata mikitigippatalu-
unniit asijjirutiit.

Maanna, ajjigiinngittunit taiguusiqar-
mata Inuit ukiugtaqtumiutait: Inuit
ualinirmiutait taijjaugajupput Inuuvial-
ummiunit; ukiuqtaqtuup gitinganimiut,
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south-central Arctic, Kivallirmiut;
eastern Arctic, Qikiqtanimiut;
northern Quebec, Nunavimmiut
and Labradorians, Laapaturimiut.
Dialectal differences are evident
across the north too, the writing
systems differ in three volumes:
Inuvialuktun, Inuktitut syllabics
and Inuktut. Their unity speaks
louder than words, although Inuit
live in vast regions of Canada, the
bond between them is incredible,
prideful and encouraging.

Yes, lots of changes have occured
amongst the Inuit: no longer living
in Illuvigat (snow houses/igloos),
now living in houses; dogteams
done away with (other than for
races), replaced with skidoos, cars
and three/four wheeler hondas.
Many other changes have engulfed
Inuit in a short time span but being
of invitative quality, Inuit are coping,
to the best of their ability. These
issues are dealt with in various ways
in the articles contained of this
issue INUKTITUT #81.

Looee Okalik
INUKTITUT

Qitirmiut; nigiqpasiup kivataani ukiug-
taqtumit, Kivallirmiut; kanannagpasimmiut,
Qikigtanimiut; Kupak tarranganimiut,
Nunavimmiut; ammalu Laapatuarmiut,
Laapatuurimiut. Uqausiittauq ilangagut
gagut, titirausit taima ajjigiinngijjutiqarivut
pingasutigut imaak: Inuuvialuktun,
Inuttitut amma Inuktut. Atausiuqatigi-
inningilli sanngijjutigivaat Inuit ungasigi-
ittuutaugaluaqtillugit Kanatamit, inuuq-
atigiinningilli pillurippuq, upinnaqpuq
amma kajungiqunaqpug.

Ii, amisuruluit asijjirutiusimalirmata
Inuit akunnangannit: illuqarunniiqtuti
illuvigarnit, illuniingaaliqtuti; qimussiq-
arunniiqtuti (qimussiliutinirnut aaggau-
galuaq) inangiqtaummata sikituunut,
nunasiutinut amma pisuutikallannut.
Amisukkanirnut saujausimajuugaluat
Inuit inillaisarainninginnut, inuuqatigiit-
tiagput pijunnanirminit atuqtuti. Tamak-
kua pijjutaujut unikkaaliangusimajunut
uqalimaagarmut Inuktitut 81mit
takussautiaqqut.

Lui Ukaliq
INUKTITUT
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BARNABAS PERYOUAR,

BAKER LAKE ELDER

PARNAPAS PIRJUAQ,
QAMANITTUARMIUTAQ

The following is an interview with
Barnabas Peryouar, an elder from
Baker Lake, Northwest Territories.
Sadie Hill from Ottawa interviewed
Peryouar about the traditional roles
of men and women in Inuit society.

Sadie: Let’s talk about the roles
that men and women played before
the qallunaat came.

Peryouar: This year, 1991, I am
now 66 years of age. I know about
the ways Inuit used for survival
back then but today I worry about
different things altogether. Today,
it is hard to get any money when
it is the only means of survival.

INUTUQAQ

Una apigsuuti kiggusiqaqtillugu Parnapas
Pirjuaq inutugaq Qamanittuarmiutaq
tukisitittigiaqtuni Inuit taissumanikallak
angutiit arnaillu piniarnirivalaugtangit
qanuittunvalawrmangaarmi. Pirjuaq tavvani
apigsuqtag Saiti Hiulmut Aatuwvaamiutarmut.

Saiti: Inuubinlaughimajuq qallunaaqta-
qanngilaugtillugu tamakkua angutiit
piliriaksaribulaugaillu arnaillu piliriaksari-
bulaugait unipkaaraujamiaruaruvit unip-
kaaraujamiarit.

Pirjuaq: Taima tagvani 1991nguliqtllugu
ukiuqaligtunga maangna 66. Qaujimat-
siaqtunga uumanilugusirnik qallunaaqaq-
gaatinnagulu maannaluttauq isumaga
asiani aksuruutiqalirmat. Kiinaujat maanna

eI nt AoI%%, <a<P ANGI® bLoOITPC® 0a/dTC N2V DIPLEN DS bPALNDIC AP
A wise Inuk elder, Barnabus Peryouar of Baker Lake, N.W.T., bis many life skills and experiences are visible in the photo.
Silatujummarik inutuqaq, Panapas Pirjuaq Qamanittuarmiutaq Nunatsiarmit pijunnarningit atugsimajangillu

takujassanvut ajjimit.
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I remember the time before when
Baker Lake had only five qallunaat;
there were two R.C.M.P. officers, a
Roman Catholic Priest, a Hudson’s
Bay Company clerk and an Anglican
Minister. They were the only
qallunaat then.

When a female and male were
still very young, they were brought
up knowing, understanding that
they would become married one
day so life was not difficult. Also
when there was enough food and
enough skins it did not seem that
difficult because we did not know
any other way of life then.

Even though the best hunters
and best seamstresses taught their
own children the skills of hunting
and sewing, they did not teach
children who were not their own.
If the child were a male, the father
taught the skill of hunting, and the
child would not even be aware that
he was being taught because he felt
he was just being allowed to go
along on a hunting trip with his
father; he learned from observing
the hunt, or how to build an iglu
(snowhouse) and would start to try
and help out. Children never want
to be left out of handling things,
and though they were never told
outright that they were going to be
taught a skill, they were taught how
to set up fox traps, how to skin and
butcher caribou during the winter
and summer seasons. It is the best
time to start teaching them at around
age seven or eight because they catch
on faster, because they are still too
young at four or five years of age
for boys unless it was during the
summer season. That is how male
children were taught before by their
fathers. If the child were a female,
they started learning how to sew,
how to prepare skins, how to handle
meat and cook from observing their
mother's daily activities; like going
to school every day that children
do now. From the time they woke
up in the morning to the time they
went to bed at night, that is how
they were taught by their parents.

aksururnatluavilirmata inuutjutaulirmata.
"Taimna inuusiq qallunaaqtaganngitillugu
Qamanittuaq tallimanit qallunaaqtaqaq-
tllugu qaujimavallialaurama pukiqtali-
garniq malruungni amma iksirarjuaqta-
gaqtuni niuviqtitagaqtuni atausirmik
ajugiqtuijitaqartuni atausirmik, tagva
gallunaatuangulaurmata taapkua.
Arnarlu angullu makkuktugajaatnaan-
gupluti ilisagsimagiiqtutik nulianikpalaur-
mata uumaniq ajurnagpalaunngiktuq.
Ammalu nigiqatsiaqtutik amiutiqatsiaq-
tutiglu pijaraangata ajurnaqtuujaanngittuq
naammaktuq asiani gaujimalaunnginnapta.
"Taima angilligpalliatnaatualiraangata
ilinniarviktaganngingmat ammalu
taikkua angusuqturjuaqtuugaluit migsu-
jujurjuaqtuugaluillu ilinniaqtitsijiuvalaun-
ngimmataluunniit nutararinngitaming-

CAdd /DenchbbdC
bab*6*Nad, A/LGYI 5N
AT 47N/ < Pr’LC.

Our forefathers before the
qallunaat came used their
wisdom to teach their children.

Taipkua sivullivilaukkavut
qallunaaqaqqaaqtinnagu,
isumagqatsiaqtutik ilinniaqtitsi-
valaurnirmata.

nut, nutararmingnut ilinniaqtitsivak-
tuugaluat kisiani nangminiumma.
Angutithaangukpat ataataminnit ilinniag-
tuq kisiani ilingnianirminit ikpigusum-
marinngittuq quviagiplugu maqaiqatauti-
tautuinnarasugipluni taima tautulirnir-
minut uqausiqtaqanngittumut qanuq
angunasukpangmangaata; qanugq iglu-
liugpangmangaata; tautugusirminut
ikajurnilummaaqpaktuni. Nutaqqat
makua isavrajayjumianik pigataunngit-
suajuittuungmata tiatna ilinniaqtitariujaq-
tuniuk tiriganiagsiutiqarusirmit tuttulirij-
jusirmit ukiukkullu aujakkutlu uqagpa-
ngittuugaluit ilinniaqtinniarapkit. Kisiani
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The male child was always first
taught using a .22 calibre rifle on
ptarmigan because they are used
within close range and small enough,
before they are allowed to try using
a higher powered rifle on caribou.
Once they are able to kill a ptarmigan,
it is known that they can now kill
a caribou with a rifle. Also if the
child were female, they were not
started on making atigiit (coats),
they started with learning how to
make mittens and kamiit, after first
learning how to soften the skin
before handling bigger things.

Our forefathers before the
qallunaat came used their wisdom
to teach their children. Male children
were raised to be able to withstand
the harsh weather, to be strong and
be able to go out hunting alone.
Female children because they are
weaker and get cold easier were
raised to be able to take care of
things inside an iglu. With the
thought in mind that the female gets
cold faster, she was taught the skills
needed in dealing with things indoors;
how to make clothing and how to
prepare and cook food. The family
who were to gain a daughter-in-law,
even though they lived in a different
camp, knew that the woman who was
to marry their son will have been
taught their roles in a marriage; it
was the same with the family who
were to gain a son-in-law knew the
man their daughter was to marry
would be someone who had been
taught the role of a man. The only
difference then was that either they
were taught by their father or their
older brother. But if the children
were orphans, they were taught by
their uncles or aunts; that part made
sense in that way. We are all aware
that men have greater strength
compared to women, so male
children were taught accordingly
on the roles they would play later
on in life.

Also, if the family had a number
of sons and gained a number of
daughters-in-law, the daughters-in-
law were tested for the skills they

ilinnialluavimiagsimatnaaqtuti tamaani
pitluriktunnaangusummata 7nigluqi
8niglu ukiuqaliraangamik, tamaanili
sitamat tallimat mikiluaqtuugaluaq
angutiitnaamut kisiani aujaukpalli naam-
matnaaripluni. Taima ilinniaqtitauvagiiq-
simallaksinnagpalauqtut ataatamingnit.
Taima arnautnaagpalli anaanaminit
migsulugittumit, ammiriluqittumit,
igaluqittumit niqiliuluginnirmit ilinniaq-
simavagiirnaaqtuni qautamaat ilinniar-
vingmuagpangmata tupakkaangamik.
"Tupagusiluktaaminnittauq tamakkua
piliriangujut ilinniarviktut angajuqqaam-
ingnit ilippalliavalaugait.

Sivulligpaamit sigquqtittungmit
uutturaqtitauttarniaqtiglugit tuktunit
pigiarutigagpalaunngittut 22lugitnaamut
aqiggiqtuulluatsiarmangaata siqqutsia-
jummangaata uktugpalliatitauvaktut
aqigginit sigquqtuqtitauplutik qaniktut-
naangusuktuugaluit kisiani mikijutnaan-
gummata, mikijutnaamik aqiggimit
sigquqtitsijuullualirami tuttuttuullualirmat
nalunannginnialiqtuni. Ammalu suli
arnautnaaqpat taima atigiluqittuanik
annuraalluavijjuanik migsugpalaunnging-
mata, sivulligpaamik pualuliurnirmik
kamiliurnimiglu gitulisainirmiglu
litsivalliavalauqtut.

Taipkua sivullirilaukkavut qallunaaq-
aqqaaqtinnagu, isumaqatsiaqtutik ilinni-
aqtitsivalaurnirmata. Angut pigguniq-
sauniarmat ikkiilainnigsauniarmallu
silamiinnirmik inuillamuaqtanirmik ilisa-
jariaqaqtuq. Arnarli ikkiillanigsauplunilu
pigguinnigsaummat iglumiinniutinik
ilisajariaqaqtuq. Taimaa isuma aaqqiksi-
mannirluni inuujunnaqgpalaugsimavut,
ikkiilaninga pigguinninga isumagijaupluni
iglumiinniutinik annuraaliurusirmik
niqiliurusirmik ilinniaqtitaupluni.
Qaujimavalauqtut ukuaqtaarnialiraang-
amik, nunaqauqtuugaluit, ilisagsimajumik
ukuaqtaarniaramik, ningauqtaarniaramig-
luuvva anaanaminit piqataulinirmit
amma ataatamini pigataulinirmit angutau-
guni. Kisiani taima allaniqtaunituaq
ataataminit namminirminit angajuminit
namminirminit ilisarviqagpalaurmata.
Kisiani irni iliarjuujaraangata akkalug-
iminnit ilangit ilisaqtaunikuuvaktut taima
taamna tukiqatsialluavinnirmat. Maanna
angutit qaujimagaptigut piggunigsaung-
mata taipsumanilu piggunigsatuqaung-
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An Inuk man butchers a recent
seal catch at Ennadai Lake,
N.W.T. while bis dogs look on.
Angut Inuk pilassivuq nattirmit
Ianatai tasinganit Nunatsiarmit
qimmingit takurannaatillugit.
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had; for example to see if they were
good at sewing and if she was, to
treat her like she was ‘gold’. She
would not be asked to fetch water,
to go gather firewood, or to cook
if her talent was in making clothing.
Young people would even think that
the other person was more treasured
than the rest, but the fact that she
had the talent for something was the
reason for the way she was treated
by her in-laws. The father-in-law
did not tell his daughter-in-law
about what she should be doing,
because he was testing her for her
talent. They were watched to see if
they were the type to laze around
instead of doing something productive,
as is the way with some men; there
are those who cannot stand doing
nothing, some women too find just

mata isumaqatsiaqtuti pirugsajutnaat
sunamik ilinniariaqarmangaata
gaujimajauvalaurmata.

Amma, irniqaqtuttaut amisunik
amisunnguqtuqtuupluti ukuatk amisun-
nguraangata ukuaqtaarijatik tamaita
malruuk pingasulluunniit uukturaqpalau-
gait ingminiirluni migsulluriktutnaan-
gunnigpat pijiluunngittuujaqtuni suurlu
tusugijaulluni aglaat ukuanguvalauqtuq.
Imiqtarluginnirmik, igaluginnirmik,
gijuqtarnirmiglu tilijauvviqajuittuupluni
annuraalivjuvagiiqtutnaangupluni ukuaq-
taarijjayjuq. Isumavalauqtut aglaat
makkuktut naglijaujuqtausugiplugu
kisiani ajunngittuuqtarninga maliktugu
pijuulluallaksinnarmat migsurniungit-
tumik ajunngitainik ukuarijauliqtut
aktunnguqtut uiniktut vutturaqtaullak-
sinnajujut sakingminnit. Angutipli
ilaksinianngimia ajuriqturnianngimia
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sitting there and sewing something
to be unsatisfying, so depending on
whether they preferred being out-
doors they were the ones expected
to fetch water or gather firewood.
With the descendants in mind, the
elders always taught the art of sur-
vival; how to make clothing and
how to make sure they will have
food, because if the father or mother
died they had to start making their
own clothing.

When the father died, the eldest
would take over the family house-
hold. The family members were
delegated tasks according to their
talent. This is still necessary even
though now everything is available

IN*YCo¢ N> lbof
AcEPr Lo

The family members were
delegated tasks according
to their talent.

ajunngitaanut pilluriganut
ilijausimangluni,

to everyone, even though money is
easier to come by, the seasons will
never change. They were taught
by being made to practice. Today,
women are now enjoying themselves
going hunting with ski-doos and
canoes, because it isn't as hard as it
used to be. But back then, they were
discouraged from hunting. Today
the Inuit way of life has changed.
Even if women are no longer
interested in sewing, cold weather
will always come. They used to
have to prepare skins, here I wanted
to show you these caribou leg
skins; they have not been prepared

arnamik ukuaqaqtuq, ukuani isumamini
uukturaqtunigit. Nuqqanganirmit qika-
turnigpataluvva qanukiaq inuusiqarmata
makua angutillu angutiittauq tatnaim-
mingmata. [langit nuqqangaujarnirmik
gipangnigsaungmata. Arnaq iggalumiin-
nirmiktauq tiatna nuqqangarnaqtunik
migsumiarnirmik gipangnigsausurming-
mata, taima silamiinnaqtumik sunanik
imitaqtitsinirmigluuvva tigumiaqpaktugit
kisiani imitagpalaurmata, gijuktarnirmig-
luuvva pijilunnguqtuujagpalauqtut
naglingnainnirmiunngiktuq.

Ajunnginniqsaujaa quviaginiqsaujaalu
piliriangutitausimapluni. Taima nautsiq-
tutsiaqtutuqaungmata qanukiaq tuqugukta
kinguvaanut annuraaliurunniiruttigu, king-
uvaavut nigiksaqtarunniiruptigu sivuniqtit
isumagiplugu ajunngiligsaisuqtutuqaung-
mata; ataataqanngiluqilirlutik anaanaqa-
nngilugilirlutik anaanairutithaatuaraanga-
mik annuraat ingminniiqtutik kisianiusu-
laurmata.

Ataataqarunniiqtutiglu angajuqaraa-
ngamik angajumingnik isumataqtaagsi-
mavalaurmata; suurlu maangna niuvirvik
amisuqtuarnik pilirijiqarmat, naalagarli
isumaqsuutigijai taipsuma niuviqtini
ajunngitaanut iliuqqagsimaplugit. Tiatna
ajunngitaanut pilluriganut ilijausimang-
luni, kiinayjallu ajurnanngimialiraluag-
tglugit sila ukiuqtarunniirnianngittug,
piliriaqauqtitaumialluaviglaktutik tiatna
ajunngiligtitauvalaurmata. Maannauliq-
turli quviasuluamut arnaugaluit sikituu-
qatsiagpaliqtutiglu qajariatsiarikpaliqtutiglu
maqaiqataumiaqtuktuuvaliqtuugaluit
aksururnanngilirmat. Taipsumanili ma-
gaigvingmut isumagqaqtitauvalaunngiktut.
Maanna allannguqturli inuusirijavut.

Tagvali ukiuqtatuinnarniaq suli arnaq
miqsurnirmik ilisarinngiliraluagpata-
luungniit ikkiinagsiqtailinianngiktuq suli.
Tagva pijariaqaluagpuq amiliriniq, ikkua
aglaat tuktuit niungit takutitaksalaukka
pigiagsimajuglu pigiagsimanngiktuglu,
aaqqiksuqsimanngillutik niuluqiit suksa-
nngilanngiktuujatsiarmata tagva tiatnaimi-
aqtiglugit tagva nalunaiqtugaunniramik
itigsimajuq aktarvingmuaqtaunngittuk
piliriariligsimagumik pitsiaqtuulirniarmata.

Saiti: Toamnaluktaattuag?

Pirjuaq: Li. Taima tamakkua aaqqiksu-
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yet and so they look like they aren’t
good for anything, but once they are,
they will be made into something
very nice.

Sadie: All of that?

Peryouar: Yes. Skins are prepared
using iqtutsiti (scraper) and sakuuti,
but before that they first have to be
softened by chewing them to make
sure they do not tear or rip, then
using iqtutsiti that has a dull blade
they are stretched, then prepared
by using a sakuut that has a sharp-
ened edge to soften them further
before being made into something.
It is an art that still needs to be
taught today. I have a pair of mittens
that are store bought that they say
are super warm, but if I were to wear
them outdoors all day and get blood
on them or get them wet they would
freeze right away, so they have to
be put aside to dry them. If they
were these caribou skin mittens and
if I were to get blood on them, I

gauvangmata iqtugsitinut sakuutinillu,
pigiagaksaunngingmata tiatnaitillugit
kingmamiaqqaaqtugit aliktulairaangata
gituligiaglagqaaqtugit iqtugsingmut
ikpiitturjuamut tasitiqqaariplugit tasit-
siaraangata ipiktumut mamiasaaligiarlugu
gituktunnaanguliqtugu. Taima tamakkua
ilisaqtaujariagaqtut suli uplumi. Pualu-
garaluaqtunga qaplunaaqtangnik uquqtut-
tuuniragaujungnik kisiani upluluttaarli
aniirlunga aumiktarnirlugigluuvva kinin-
nirumigluuvva giqimiattualirluni kisiani
pinajarmat, panirluni kisiani. Unali tuktu
pualu imaalauraluarnirumi aunginnaru-
lauraluarnirumilu silamiilluni suli salumma-
qtuulluarmat apummoullu niugautilugu
tilukturlugulu. Unali kinikkumi tiluktug-
tarnirlukkaluarumi aliktugpallianginnara-
jarmat. Makuali surusuittuungmata
giqinnaqtumit. Taima iikkiirnaqtigiktar-
niarmat tiatna suli inuusilauqtinni taamna
aturiaqaqtuqtaujugq.

Maannali unipkaalaurama pijilun-
ngurviuvalauqtunut ilanginnut uvanga
aglaat utiruannginnama, qgijuktariaqtu-
ruannginnama qijuit nungualajurjuamiat-
tuungmata taipsumani qaplunaaqaqqaaq-
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would just have to rub a little snow
on them then beat them with a stick
to clean them. But these store bought
mittens, if I were to try and beat
them with a stick to clean them,
they would just start to tear. Caribou
skin mittens do not get wrecked
even in very cold weather. As cold
as it gets in the winter, they were
necessary in those days.

As I was talking about being
treated like a slave, I do not want
to go back to that kind of life. I do
not want to be sent to fetch firewood
again because they burn so fast
especially before qallunaat came and
we lived inland where there are no
seals to provide us with oil and we
relied on wood to cook our food.
The Inuit who lived along the coast
had the luxury of having seal oil fat
for fuel but we inland people had
no choice but to use things like
willows for our fuel and they are
always far apart to come by.

People had to walk miles and
miles searching for lichen which is
the only other form of fuel used for
cooking. They were the only other
kind used for cooking by inland
people before qallunaat came. It was
a hardship especially during the winter
months, so even if fetching firewood
were not taught it would be fine.

Being able to make clothing,
knowing how to hunt, being able
to survive and travel are things that
still need to be learned as they will
always be used. Now a lot of people
go off hunting with no caribou skin
clothing, even though there are
older women who still know how
to make those kinds of clothing.
We still save caribou skins that will
later be made into winter clothing,
kamiik and mittens. As we all know
that we will always need clothing
to wear, we would like to see our
children learn how to prepare skins
and make clothing. Anyone can
learn how to soften skins. Everyone
has a different size of clothing they
require, so a woman who is skilled
in making clothing knew right away
the size of clothing a man will need

tinnagu tariungunngiktumi nunainnarmit
natsiqanngiktumit uqsuqtaganngiktumit
igajjutituatsiamiangulaurmata. Tariur-
miulli ugsunginnik natsiit uqsunginni igat-
tutigaqtuugaluat, kisiani uvagut nunain-
narmiutatigut gijungnit kisianilu pisumiak-
tuaraluaqtuni, pisumiaktuaraluaraangapta
ilaanni qijuqanngittumiattuakkut
pisuqattaagpaktuta.

Makua igattutauvaktut tukisiagquun-
ngitaqtit inuktitut nalunairiangmaarniag-
pakka; makua avaalaqiat akuttujurjuit
pisuujamiattuaraluaqtuni avaalagigan-
ngittuq. Taima tagvaktauq tagva tingaujait
piqatillarituaringmagit igattutiit. "Taima
taapkua igattutituarilauraptigut tamaani
nunainnarmit gaplunaaganngitillugu ukiuqg-
siuliqtuni aksururnagsiniluanguvalaug-
tuq. Taapkuali qijugsiululuqinniq ilitaun-
ngikkaluagpata maanna naammaktuq.

Ukua angnuraaliurusiit, angunasugusiit
silakkuurniit ilitaujariaqaluaqtut aturniar-
mata suli. Maanna aglaat tuktunik annu-
raaqanngittumiattuuplutik amihiuttuit
magqaitpalirmata, arnatuqaqtuarnik annu-
raaliurnirmik qaujimatsiaqtunik amiakta-
qaraluaqtiglugu suli. Tagvali uvagut
igluptinnik tuktuni ukiugsiutiksanit
mianigsijunniigsimanngiktugut suli
piliriariktakkavut annuraaksat, kamiksat
pualuksallu, tamapkua atuqtuinnaria-
gaglaringmata annuraat qaujimagaptigut
nutaravut aglaat ajurnanngikpat ilitsiqu-
jaraluavut amirnik qitulisainirmik miq-
surnirmiklu. Migsurniunngittut ilikti-
riaqanngittut kiamiaq inuup ilittuulluagait
gitulisainiq. Taakkuali Inuit aktikutigiin-
ngiktunik annuraaliugpalaungmata.
Tiatatut Inuit aktkutigiinnginningat
maliktugu arnaup annuraaliurniliujup
gaujimavalaugait qanuq angitigijumik
angummik annuraaliurmangaarmi.
Tiatna naammaksatsiaqtitsiniq aktikuti-
giinngillugittauq angnuraat pijariagarmata.
Maanna Inuit aktikutigiinngingnamik
taipsumaniluktaarlu qaplunaaqaqqaaqtin-
nagu aktkutigiilaugsimanngingmata.
Angut annuraaliuqtiungillariktuni arnaupli
ilikturluni qanuq anginaagsitiginiarma-
ngaarmi qaujimajuq kisimi annuraaliuq-
paktunigit. Kinamiarli angut maqainnat-
sianngikpat gitulisainirmik ikajuqtuulluaq-
tuq kisiani tiatnaikkaluarnarmat annuraa-
mi migsugaujuksamit iliktirluni pilanng-
illuavimiagtaqtuq pualuksaliurnirluung-
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just by looking at him. It is important
that clothes fit right, so they have
to be made in different sizes. Everyone
has always been different sizes, even
before the qallunaat came. Men never
made their own clothing, that was
the woman’s job and she was the
only one who knew what size she
was to make. But if the weather
was not good to go out hunting,
he could always help in preparing
the skins. Even I too never learned
how to make mittens, but learned
how to prepare skins that are to be
made into clothing. Caribou skin
clothing will always be required.
Whenever qallunaat come into
town, they have never asked a woman
to be their guide out to a camp,
they have always relied on men to
perform those duties. So for that
reason, it is important that men
learn how to be able to hunt, and
be knowledgable in travelling.
During the winter months, the
wind blows mostly from the north,
so it is important that men know
the way the snow is formed by wind.
It is important that men, as well as
young men learn about that, because
if the visibility were to become bad
or it should get dark out, they will
be able to get to their destination
even if it were far without getting
lost. The way the snow is formed
by wind in late winter is as good as
using a compass. Today, I too use a
compass, but before they were not
available, it was important to be
aware of your surroundings so you
would not end up getting lost if it
should get dark before you arrived
or if visibility were to turn bad; for
example if you had to travel south,
you would first have to study the
land in order to know in which
direction you would have to go.
Sometimes too the qallunaat want
to be taken quite far, so it is important
a man knows how to make an iglu.
If he knows how to make an iglu
during their trip, he would be
considered a good guide, but if the
guide was new to being a guide the
qallunaat would end up being too

niit ilitsinngitainnaqtunga kisiani gituli-
sainirli qaujimajumiattuuliraluaqtunga.
"Taima taamna aturiaqalluaviktuinnarniar-
mat annuraaliurniq tuktuit aminginnik.

Makua qaplunaaluqiit tikitsaraanga-
mik arnanik nunamuaqatiksamingnik
inatsilaugsimanngingmata angutinik
nunamuaqatiksamingnik gaitiktuksa-
mingnik tuksiragpaktut qaujimatsiaqtu-
mik. Taima angudtiit ilitsijariagaqtut
angunasungnirmik pigataaniglu ingirraj-
jusirmik. Tamaani ukiulluaviuliraanga-
mi nuasmiinnaqqattaaq anurigajung-
mat. Tamatkua aputit aputimiat nuatmit
anuriqalirniku qaujimannainnaqtuni,
tamatkua angutit ilitsariagarmattut
makkukkaluarumi niptailigpat taaqsik-
palluuvva urninniaraluakkani qaniktut-
naaq tautunnanngiligpat namut turaar-
iagarmangaarmi apummik najuqtaminik
qaujimattutiqarluni urnikkani ungasik-
tuq turaatsiaqtuulluarmagu tammaajan-
ngitainnarluni. Tamanna ukiungu-
lisungaraangat aputi nakinngaalini-
liuninga ajjitsiarilaurmagu taipsuma.
Kaampas-nguniragaujup, tammakku-
tiup. Taimali kaampasnik atuqpalir-
migama, piqalaunngingmatali Inuit
tangmakkutiksarminik tagva nauksiq-
turialik taaqsiitigumilluuvva niptaillua-
ligpalluuvva najuqtani tamangna silat-
saunngimiaraluaqpat tautungnarunnii-
lanngingmat; saut-muariaqarumi mani-
raq ilinniaqqaarlugu namu turaariaqar-
mangaarmi qaujimaliqtaqtuq. Ilaangni
gaplunaat inatsivangmata ungasiktu-
mut, igluliugpagluni kisiani. Iglutaaq-
taujaqatigigumiuk tainna gaitivvigijani
angut taimna mianiqsijitsianguniraqtau-
najarmat, qaujimanngiktumilli aullaa-
jusinngaqtumik piqatiqgarumik qaplu-
naaq qaujimanngingnami ikkiiqti-
taumiaqtarlunilu pittarajarmat tiatna
ilitsijariaqaluagpugq suli angutit iglu-
liurnirmik. Ilanga aputiktuugaluaq
igluksatsausuiktuungmat, igluksatsiarin-
gnirmik igluliurnirmiglu ilisajariaqaqtut
maanna suli.

"Taima igluliurniq qaujimatsiaqtunik
immaqaa angutitaqauqpat ikkiirnarjuaq-
tillugu taikkua halataiqtulugiinik tamaun-
ngaqtugarnigpata Qamaniktuarmiutigulli
iqqagsaallagajaqtugut inuktigut; ‘Iglu-
lijuulluatsiaq? Kina tammaajarniangippa?’
taamna inuusituqapta ilagijaa angutiluk-
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It was in 1958 that the
Inuit traditional way of life
began changing.

Tagvanngat 1958
allanngurluamiviarniq
pigiarvia.
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cold for too long, so it is important
a man learns how to make an iglu.
There are different forms of snow,
so you have to know what type of
snow is good for making an iglu
because even though there is a lot
of snow some are not any good to
make an iglu out of. You have to
learn the different forms of snow
and how to build an iglu.

If someone on holiday were to
come to Baker Lake and wanted to
be taken out on the land, people
would gather and decide who
would make a good guide; a man
who can make an iglu and one who
would not get lost. That was a part
of our lives, all men were taught
how to make an iglu, but today
there are some who do not know
how because there was no one to
show and teach him and maybe he
has never travelled on the land so
he has not had to practice. It is not
that simple making an iglu, so a
man had to practise and remember
what type of snow he found easier
to make an iglu out of; practice
makes perfect, it will always come
in handy to know how.

Having rifles now to hunt
caribou has made hunting a lot
easier and almost anyone can use
them. It is important that there is a
woman who can make caribou skin
clothing, or that a man can travel
to Gjoa Haven from Baker Lake.
Being able to travel that long a
distance is valuable, because money
can be made by using these capabil-
ities, like the ability to build a
snowhouse and the other skills
needed to be a successful guide.

"Today, we rely on having money
for survival, it is more important
now than it used to be to have it
because we did not need that much
money back then to buy things.

Sadie: After the arrival of the
qallunaat?

Peryouar: Yes. I remember too
that beginning in 1958, the federal
government started giving welfare

taalli gaujimaligpalauqtuugaluit, maanna
gaujimanngiktuqaqtalirmat nalunaikku-
taksanik unniqtuutijausimanngingnami
uvvaluuvva ungasiktumut aullaqtarniluk-
simanngingnami nalunaikkutaksaugaluit
qaujimanngilirmagit, ammalu aputit-
tuuvakkaluaqtillugu ukiutamaat iglulit-
tagpalaugsimanngingnami qaujiman-
ngiktuqattalirmat. Ajurnaittulluavi-
unngingmat igluliniq kisiani iglulinilu-
gajugluni qanuiktumit apungmit
igluliniq ajunngilaurmangaarmi ing-
minik qaujimalirluni igluksaqsiujusili-
raangamik naammaksillualigpalauqtut.

Maannali siqquqtittutiit iluaqtumiat-
tuulirmata tainnali tuqutsinilungniq
tuktunnilungniq kinamiamit ajuqtauluan-
ngilirmat nalujaunngiliqtunilu. Tamatkua
tagva ilitausimajariagaqtut annuraaliuju-
juqainnarluni amma tamaanngaarluni
Qamaniktuarmit Uqsuqtuuliaqtuqaq-
tuulluarluni iglutaagpagluni tammaajaq-
tangilluni tiatna uggurnalluavimiatsiarmat
ajuraluktuni akiliigjuarniaqtuulauqtumi-
guuq tusaraluarumi gqaujimanngingnamai
igluliusuiktuugamai. Pijumalluaraluaqta-
minik ajurutigarivuq angut ilisajauriaqaq-
tuq suli igluliurnirmiglu tammaajaqgaili-
nirmiglu.

Inuyjjutiqalirapta maanna kiinauja-
garnirmik, aturluaniqsaulirmata kiinaujat
taipsumanimit. Taipsumanili kiinaujanut
amisuunngitutnaanut niuvigpalaugsima-

galuaqtugut.
Saiti: Qaplunaat tikibimattaliqtillugiit?

Pirjuagq: Ii, qaujimatsiarmijara aglaat
taimna 1958 tiriganianngillutik angijuq-
tuarnit inulirijit gavamatugakkunnguuq
taapkua tilijangit niqitaarutiksagjuat-
tuarnik tunisittalirmata.

Saiti: Qanurlikiaq Inuit inuubingat
allannguqpaglialilaurnigpat?

Pirjuaq: Tagvanngat 1958 allanngur-
luamiviarniq pigiarvia. Taavani 1958
ungatiluktaangani ilinniarviqannging-
maaqtuq. Tagva taamna 1958ngutillugu
ilinniarvik ukkuiqtaujuq sivulligpaanga,
igluptingnit tagvanngat aglaat mikiniq-
saulauqtuq taimna ilingniarvitnaaq.
Angijuttuillu nutaragajaatnaallu kati-
miatnaaqtutik ilinniariagpallialauqtut.
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out to people, so that they did not
have to rely solely on trapping fox.

Sadie: When did the Inuit way of life
begin to change?

Peryouar: It was in 1958 that the
Inuit traditional way of life began
changing. It was in that year that,
in 1958, the first school was opened,
it was even smaller than our house.
Both the bigger children and small
ones were taught in the same class-
room. From that point on everything
began to change; women do not do
as much sewing any more, neither
do the men make iglut (snowhouses)
as much.

Sadie: Were the children taken to
Baker Lake, or were their parents
made to move into the community?

Peryouar: Inuit preferred to have
their child with them and some asked
to keep them year round, but because
children had to start attending school
they were put on a plane and taken
to the settlement. Even you and
Qiblaqut were among the children
taken from their parents outpost
camps and taken to Baker Lake to
attend school. And because parents
do not want to be separated from
their children, they started moving
into the community while their
children attended school. The men
preferred to be with their children
so much that they did not mind
having to travel further to hunt and
preferred that their children had a
mother to go home to. Because
parents too value education, they
started gathering in the settlement
of Baker Lake. Another reason was
that the government was concerned
over whether families were in need
of food, so they preferred Inuit to
live in Baker Lake. Today, anyone,
even younger people, who are not
employed are able to collect welfare
whereas back then in 1959 and
1960 this was not permitted. Back
then only the elderly and the widows
were allowed. Today, even if a person

Tagvanngaglu inuusiluktaaq: arnaq
miqsuluarungniiqtuq, angutit iglulilua-
rungniiqtut tagvani allanngurviup
kiglivinia taima.

Saiti: Nunami tikititauttalugimiagtutighiwoa
nutaqqat wovalunvva nuktiriaqaqtitan

Pirjuaq: Taima ilinniamialiqtillugit ilan-
git Inuit inulirijinut aullaagsimaquplugit
uqarnilumiagpalauqtuugaluit, kisiani
nutaqqat ilinniariaqarmata ilaanni ting-
misuukkut ilinnianagsijaraangat nutaqqat
nunamiiraujamiaqtut angajuqqaamingnit
aijauvalaurmata. Igvilluugquuqtuq aglaat
Qiplaqullu angajuqqaapsingnit apjutimi-
atnaaqtutik, taima tiatna piqqusiulauq-
tuq taimna ilingniarniq sivugligpaaq
atagvigilaurapsiuktauq. Tiatna taima
nutaramingnit apsimaniq iluanngiluar-
mat katigsuluarjuagpalliajut nutararm-
ingniglu ilingniaqujiplutik. Angutit ing-
mingnik aksururiaqaliqtinniqsauraalla-
miaqtutik ungasiktumut magaimiaralu-
arumik nutaqqatik ilingniarvingmuak-
tagpata anaanamingnullu aittagpata.
Inuit ilingniaqujiplutik ikajuqtuiluktaar-
aluarmata Inuit taima ilingniarniq
pijjutigingmaaqtugu katigsuqtauluaqpal-
lialauqtut. Amma taapkua tatnailiupik-
sinnaqtillugu ilimagimmaaqtugu ukuap-
tauq kaaktugalirnigpat gavamangnit
pilirijut inulirijiunirakkavut gavamatuq-
akkut tilijangit kakpiasulilaurmata katil-
uktaaqpata pijauginiqsaugililaurmattuk.
Maangnauliqtuq inuusiup allannguluarni-
nga pilirinngiktuluktaat niqaituqtuulluag-
talirmaaqtut tauvani 1959-luqingmik aglaat
1960 millu atuqtaunngiksiaqtut nigaituju-
ittuusimalauraluaqtutik maangnali kituluk-
taaqsiutinngumiaqtuq pilirinngiktumianut.

Utuqgqaillu ilaitturnikuillu kisimik
niqaitugpalaurmata. Maannaptauq
anaanaaluuvva ataataaluuvva pilirigaluag-
tillugik makkuktut 18luginik ukiuqali-
raangamik niqaiturunnagsititauqataung-
mata angirragangmaaraluaqtuni. Taima
taatkua ajurnailititausimangmat qaujima-
galuaqtilluta arnaup miqsurungnagsija-
riagarninganik, angutit tammaqtailisuqsi-
jariaqarninganik iglulisugsijariagarninga
suli inuusituqaptingnit marruingnaluar-
juak tigummijariaqaluaqtuk. Taima inuu-
sivinituqaq tiatnaittuulaurmat.

Inuit inuusituganga taimna...ilangit
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whose parents are employed, as
soon as he or she turns eighteen
years of age can apply for welfare,
even if they stll live with the parents.
The two things still required are
for a woman being able to sew, for
a man to learn about travel out of
town and be able to make an iglu;
we should not let go of those valuable
tools that are from the Inuit tradi-
tional way of life. That was the
Inuit way of life back then.

The Inuit way of life was like

this... if some family did not have any
meat all winter because caribou were

scarce, and a person with enough
meat were to supply them and their
dogs with food, that provider did

not expect anything in return.
Sadie: For sharing bis food?

Peryouar: Yes. If at one year in

the future, he could expect the
same kind of treatment in return.
That was how Inuit looked out for
each other before the qallunaat
came. Some men who live where
animals are more abundant, will
have more of a catch than others.
Before transportation became more
convenient, it was more difficult for
some to go out hunting, so Inuit

niqaimmariuvaktutuqaungmata ukiuluk-
taaq tuktuqanngilirmat niqaittuunialiqtu-
tik. Kisiani taimna inuusivinitugaqtauq
ilagijaa niqautiqquqtujuq tuktuutiqquq-
tujuq niqiqanngiktup gingminginniglu
ilanginniglu ukiuluktaanga niritiksigalua-
rumi niqautiminit kisiani akiittunikpan-
niavalaunngiktug.

Saiti: Nirititsittarluni inuuqatiminiik?

Pirjuaq: Ii. Taima niriungniqaujatnaara-
luaqtutik arraagu naliangni ajurniqsaun-

nirumi ikajuqtigijumaarmigamiuktaug.
"Tagva tiatna mianiriturautjusirilaugaa
Inuit qaplunaagaqqaaqtitnagu. Angutit
ilangit pitarluaniqsauvangmata nirjutiqat-
siaqtumiiktut. Aullaarutiqatsianngitillugi,
taima tiatna inuusiq mianiriturautsiaqtut-
tuulaurmata. Maannali nangminiumat-
naaq pitarijamingnik iglumingnut aglaat
turaagpalingmata ataatai anaanailuuvva
inuugaluaqtiglugit. Kisianili nutaravut
suli tiatnailiuqtuqalinngiktut angajuttiq-
paavulluungniit tainna irnivut suli tuk-
tutarminik uvaptingnuaqtirimiajungmat
aaqgiumaksianigsaugaptigu uvvaluung-
niit apgutsiarlugit nirijuminagsitillugit
nipkuliurlugigluuvva. Uumajulirijinit
aglaat suaksijuqagpangmat niqivinirmit
akkakuujuqagpangmat ilangit ataataqa-
raluaqtutik anaanaqaraluaqrutiglu
aumannagsijaraangat silami niqautigi-
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relied on each other for survival.
The one with more catch acted like
a welfare worker, they depended on
each other. Today, hunters only
look out for themselves, taking
their catch home instead, even if
their parents are still alive. None of
our children are like that, even our
eldest child still brings his catch to
our house because he knows that
we will take better care of the food;
butchering the meat and making
dried meat. Today, wildlife officers
admonish Inuit, who even though
their parents are still alive, take
their catch home, for just wasting
and throwing meat that is going
bad from being left outdoors too
long once the weather starts to
become warmer. That is another
issue in the Inuit way of life that
has to be corrected, to reinstate
that the young person take his
catch to his mother or father's;
because if they do there will be no
wasted meat in the garbage when
the parents are the ones in control
of preparing the meat; that was
how parents depended on their
off-spring and siblings; I myself
had two step-brothers, Ukpagaq
and Amitnaaq.

Once it was fox trapping season,
I would do my trapping when it
was time to sell them. I would not
have to worry about what I needed
to buy. If they went to sell the pelts
and I was off somewhere, they
knew what I would be needing.
The elder of the Inuit children
used to be head of the household,
whereas today the person who
manages, controls and keeps the
money earned. The tokens from
fox pelts were the only form of
money back then. The elders once
were the ones who decided what
would be needed back then. Either
the father or an older brother was
in control of making sure there
were enough supplies. Younger
children have always been the ones
who live more carefree; not ever
worrying whether other family
members will be needing anything.

lauraluarnigat pitsaunngilivalliasinnali-
raangat anitauvalirmata. Inuusiptingni
aaqqigiaqarniuqataujuq anaanaqarniru-
miluuvva ataataqalugikkumi angunasuk-
tamingnik akjaqtuivakpata aptakunilluun-
niit nigivinirmik takujuqalanngiktuq
angajuqqaat aaqqiksugpangmaktuk
asirulanngingmata. Taamna taima
nutarangniq tiatna ikajuqtigiinningik
tukilluavigalaurmat; taima aglaat
malruungnik angajuksaqalaurama,
Ukpagarmiglu Amitnaamillu.
"Tiriganiagsiutiturnagsijaraangat tiriga-
niagsiuqatauvaktunga kisiani niuvirvik-
talingmut takvunga gaplunaaliuraangata
niuviqataunngimiaqtungaluungniit qauji-
mamialaurama aturiaqakkamnik naam-
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The way life was back then bas
changed and it is not known
whether we will ever go back to
that way of life;

Taipsumani aulatsiniq uqinniq-
savlauqtuq amisuunngittutnaanut
isumatanvviqaqpalaurmata
taimna taamna allanngullua-
vingmalli ammalu utirviuniar-
mangaat nalunaqtuni

maksijauniuniarmigama. Taikkua anga-
juttigpaangit Inuit iglumiuqatigiingnir-
mingnik aaqqiumatsijillariuvalaungmata,
maannali kiinaujaksaqtaaqtuup pigivalir-
magu. Tiriganiaq tagva kiinaujatuangu-
laugtuq angajuttigpaaqtingnut, sunanik
niuviriagarmangaapta isumataujjutigijau-
miagpalaugai angajuttigpaangujup.
Ataataujurluuvva angajugijaujurluuvva
nukarmingnik irnirminnikluuvva
ajuligaksainni nauksiqtulluringmata,
nukaqtiilli piqutigquqtusigaluaraangami
quviasumiaqsinnajungmata, maanna suli
inuusirijaujuq taipsumanilu inuusirijauju-
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But an older child who from baby-
hood has learned from watching his
parents always tends to show more
heart for his own children or his
siblings. That is a part of the Inuit
culture that they lived by. Even if I
did not go along with my brothers
for supplies, I never worried whether
I might not have enough or not as
much as they got. Also whenever I
went hunting I would always take
my catch to my parents because I
knew that even my dogs would be
taken care of. In each household
the children were raised knowing
that their father was the head; he
would be the one to decide where
they were to live. The man chose
land where animals were more
abundant. He decided where they
were to live saying there are not
any caribou around right now, but
come spring there will be a lot
going that route, and sure enough
caribou did come; and they had
enough meat to prepare and make
dried meat, when it was the right
season to cache caribou, then they
moved elsewhere where again the
caribou would be travelling.

The parents back then were
responsible for only their own children
or for their younger siblings, so the
responsibilities were easier to take
care of. Today, now that there is
a Hamlet council, the mayor is
responsible for the whole town of
Baker Lake and his responsibilities
are yet too many. The way life was
back then has changed and it is not
known whether we will ever go
back to that way of life; but it must
still be a part of the Inuit culture
because parents still have to be
heads of households. Back then
there were no hamlets, no police,
no judges because there were no
qallunaat.

Sadie: How was it taken care of when
someone did another injustice?

Peryouar: As there was no police
back then, either the elder or the

eldest of a family who suspected or

tuqaq nukaqtigpaat mianigsillurijuittuu-
juqtat ajugsaqtuqarniarmangaat ilagi-
jarminik. Angajuttigpaangujurli nutarau-
nirmingnit tautuliniq nagligusugun-
niirviqajuittuq nutararminikluuvva
nukaminigluuvva. Taima taamna
iligqusillariujuq inuup isumaqausirilaugaa.
Ajugsaqtuqtaunialirasugilungaluunniit
isumavalaunngittunga niuviqataunngik-
kaluaraangama. Ammalu tuktutaraluakka
tagvunga utuqqarijaptinnuaqtimiaqtugit
gimmikkalu naammatsiaqtitauniarming-
mata. Tagva qaujimavaktutik ataatatik
isumatauniarmat aulatsijiulunilu nunaksaq-
stuqtiulunilu angunasukvitsiarmi nuutta-
miajulaurmata. Nunaksagsiuqtiulluni
naniiqujikpat naniinniaqtutik, maannaguugq
maanna tuktuittuugaluaq upirngalugiguuq
tuktuttuuniarmingmata sunaukvalluavik
utaqqikviktaariplugu, niqqaqsarnialiqtuti
nipkuliurnialiqtutiglu amma pirujinnaq-
sijaraangat upirngivviup asianut nuut-
paktutik, ukiaksaligpagguuq avunngalirumi
tuktunnguut maunaaqtarluarniamingmata
taimaak tiatna isumataqausirilaugaat.
Angajuqqaarijaujut angajugijaujulluuvva
nutararminuinnatnaaq nukarminuinnat-
naarlu isumatauvalaurmata. Uplumi
haamlani isumataujuq maanna arliaqtalua-
lirmat angiluaqturjuarmik Qamaniktuup
iluluktaanganut pijariaqaqtalirmat.
Taipsumani aulatsiniq uqinnigsaulauqtuq
amisuunngittutnaanut isumatauvviqaq-
palaurmata taimna taamna allanngullua-
vingmalli ammalu utirviuniarmangaat
nalunaqtuni, atuqtaungingnarialiktaqarmat
amisuuluanngiktutnaanit angajuqqaallu
taima aulatsijiunginnariagaqtuqtaungmata.
Sunataqalaunngiksiaqtuq qaplunaaqtaqa-
launngingnami, pukigtaliqalaunngiktuq,
iqqaqtuijigalaunngiktuq.

Saiti: Inuubirmingnili ikpigitsiangittu-
qaluginnigpat taima qanug?

Pirjuaq: Taima sutaittuulaurmata
pitsiangittuqaluqinnigpat naammangiktu-
garnigpat utuqqattuangalluuvva nukaluk-
taamingni angajuttiqpaq iluilutauniat-
tuuligtumik ilamini qaujimajagarumi
taima suaksimiallukarluallaktuni tiatna
inuusiqaqujivalaunngittut aaqqiumanilu-
gusiqaraluarmingmata Inuit. Piqujallua-
viktaittuugaluaqtiglugu kisiani qaujima-
lauqtulli angajuttigpaat naammagijaanit
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thought someone in their family

is going to end up doing wrong,
would be the one to go admonish
the person because Inuit too had
their own way for living peacefully.
So even though they did not have
laws back then, they knew that the
eldest or the elder of the family
could and would admonish them if
they felt that they were going astray.
That was the way of life to keep
their grown children to lead good
lives, though they would not go
admonish other people’s children
because they had their own parents
to advise them.

Recently, there were a few people
who froze to death, so it is very
important that Inuit know how to
make warm clothing. Because there
are slight mistakes in some rules, there
are just two things that need to be
ruling factors in survival which are:
being able to make clothing and keep-
ing order to live peacefully together.

Now that we know that Nunavut
will soon be created that is the main
reason why parents or grandparents
of children who are of school age
really should encourage them to
get an education because the Inuit
way of life has now changed in that
way. After the creation of Nunavut
"Territory, life will change even further
and we need money now to survive.
Nunavut means our land, it is owned
by all Inuit, it is not just a piece of
land, it is our land. Having an edu-
cation is necessary now so Inuit will
have the knowledge needed to be
able to administer an office or to
become a part of the planning teams.
If they do not get that education,
the job will end up being taken by the
gallunaat who are better equipped.
There are never any professionals
who have not been educated in
someway. We hear that the last of
the negotiations are to be conducted
in Ottawa this December. We lack the
knowledge for administering Nunavut
because we lack the necessary edu-
cation. If we continue being that
way, we will always have to ask for
someone to help us, to aid us.

inuujariaqagpalaungmata suaktausin-
nariaqainnarmata qangamiaq angajuanit
ataataaniluuvva naammaksanngikpat.
Tamatkua aaqgiumattusiulauqeulli tagva
nutaraqaqtut inningniuma nutaraummatik
suaktuulluagsimaplunitku, iluigijaqaraluar-
larmit aglaat silallirmit makkuktuannuk
kisiani suaksijunnammarikpalaunngiktut
ataataqaraluarmat anaanaqaraluarmat.

Qirraqtuqaqtaqtuuktuulaugsimangmat
aglaat taima annuraaliurungnaqtuinnaria-
gaqput uqutsiaqtunik. Annuraatsiarilau-
rumi aaqqiumatsiarutaunajaqtuniklu qau-
jimaingnariaqaqtangit malrutnaangung-
manik nalunanngitsiarmat sivanik-
sauniaqturli ilangit aaqgiumajjusiit
maligalugillu ilangit tangmaajagsimani-
gatnaarjuumivangmata angijurjuattua-
miunngiktuugaluaq.

"Tagvani sivuniksauniaqtumi qaujimang-
naqtuq nunavuuqtaarnialirakta maanna
ilingniarunnaqtunit nutaraqaqtut
irngutagaqtullu ilinniarnirmut ajauri-
miakkanniqpata pitsauniqsaunialiqtuq
inuusiq maanna allannguaningmat.
Nunavuuqtaagsimaligtilluta allanngurniq
amma angiligpaglirniarmat maannalu
kiinaujamit aturiaqquqtusivaallirniarapta.
Taamnauna Nunavut tukiqarmat nunavut,
inuugluta nangminivut pivut, nunamia-
ngunngiktuq pivat. Nunavuuktingnit
(nunataarnirmut aivajiujujut kiggatuillutd
Inunnit Nunavummiutanit) tagvani Inuk
ilinniaqsimatsiarluni kisiani qanuq aaqqiu-
majariagarmangaat qaujimatsiarniarmat.
Inuit pijariagarmata pititsinilugiaraluaraa-
ngamik qaujimanngiluarjuaqpata, ilinni-
agsimanngiluaqpatalu immagqaa Inuk
nunavuqallariktuugaluaq qaplunaamit
inangiqtautsainnarluni aulatsivviralungni
dtirarvingmilu sivaniksamillu aaqqik-
suirinirmit. Silaittungajaanguvanngiktuu-
galuit ilinniagsimanngitaminnit qaujima-
jurjuaqtuqajuiktuungmat ilinniagsimat-
siarluni kisiani. Tagvani nunavuuriniraqt-
amini aulatsijiunirmit sivuniksamut
aaqqiumanilungnirmit kisiani pijuulluar-
niarmat. Taima aivaniruuq taapsumani
Tisimpa tagqiuningani Aatuvaamit
atuqtaungmat, kingulligpaaruugq.

Taima tiatnainginnarupta ilinniarnikiluar-
luta ikajuqtiksaptingnik tuksirainnau-
jamiarniarapta.

Pialaigusukkaluaqtugut Nunavuuk-
taarviksamit kisiani uvagulli kingusim-
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We are getting impatient now
waiting for the creation of Nunavut,
but we are still behind in the times,
there are only a few who have finished
school. It has been nearly fifteen
years now that the government and
Inuit have had these negotiations;
through I'TC and Tunngavik.
Although Inuit are now impatient,
it will still catch us by surprise
because we are still behind in terms
of our lack of education necessary
to administer things.

Another thing that is a part of
change in our lives is that in our
household, while my wife and I
prefer caribou meat for supper or
lunch, our children prefer store-
bought food. It is probably in the
future too that after the elders are
gone, Inuit will only require store-
bought food and not what they had
hunted. For that reason they will
require more money than we do
now to buy groceries. Today, we
think we use too much money even
though we have caribou and fish
that we have caught along with
store-bought foods. Transportation
costs too were not thought of, for
example if you wanted me to take
you somewhere you would not have
thought of the cost back then but
in the south you are required to
pay money to be taken anywhere.
We do not think that is right because
it is not part of Inuit culture, but I
am sure it will become a way of
life. Because it is very expensive
now, people need to become
educated, I support education.

I am happy that people who become
wildlife officers will be able to come
to us elders for advice on the con-
servation of wildlife and how to
preserve meat. So where we are
behind is education in the office
environment, there are some who
have attended school but who have
not finished.

If I were asked to do something
in English, I can understand what I
am being told, but I cannot read or
write it. When I'TC was asked what
the residents of the new territory

maaqtugut, ilinniagsimanngiluaqtaqtutik
suli, amisuuluanngittutnaanik ilinniagaa-
niksimaktiaqtuqarmat. Ukiunik 15qajal-
uqittuarnit gavamallu Inuillu Aidisiikkud-
gullu Tunngavikkullu aivaqatigiilirmata.
Akunigusuksimagaluaqtugut kingusin-
nigsaungaaqtutalu kisianili maannali
upaluijaulirniqsauliqtugut aglaat ilinni-
agsimarjuaqtuqaqtingnata ilinniarjuaqsi-
mavaallirlutik kisiani pijariagarmata.
"Taima maangna aglaat igluptingni
tagvani niriqatigiigusivut nirinnami,
unnugumitarnami uplurumitarniq aglaat
ajjigiinngimiaqpangmat, tuktuinnara-
lungnit nirijaksaqsiuqtillunuk nutaravulli
niuvirvingmiinngaaqtuingnarnik niqik-
sagsiugpangmata. Immaqa taamna aglan-
nguluarniup ilaginiarmagu uvagut
tamaani angajuttiuniqtigut inuujunniiq-
tilluta niuvirvingnamiattuaq niqiqariaqa-
lirniaquurmata nangminiq angunasukta-
mingnit niriluannginnigsaulirlutik taima
kiinaujarmit tiatna piniagpata uvaktingnit
aturluarniqsaunialirmata. Aturluagasu-
giptaliraktali maangna igaluillu tuktu-
raluillu angunasukpattattinnilli ilatiqtuin-
naqtuta kiinaujaqturiaqquqtulianipkatta
ammalu sunaluktaamiat tamaani akigan-
ngikkaluarmata suurlu tagvunga agjaugau-
suaravit agjaquallamiaqtutit takpikanngat
akilijjariagarmangaat isumalaunnginnavit.
Taikanili tatna qanitigijuthaamut aglaat
tavvani Qallunaat nunaani akiliitnaaraal-
laktuti kisiani pitnarmat. Tagvaktauq
taamna nirfunnamiarmat inungnut
piqqusiqtaariniarmijaat tagva kiinaujag-
turiaqquqtusivaallirutingita ilaginiarmattu
maangnali atulinnginaptigut suli piq-
qusiksaunngiktuujaqtuq kisiani piqqusiq-
taariniarmijaqput qularnanngitsiaqtug.
Taimalu tatailiurniq kiinaujaqturi-
aqquqtuluarniq pitjutigiplugu ilinniar-
juagsimajariaqaqtagpugq, tagvanili taamna
ikajuqtuutillarikkakku ilinniaqujiniq.
Uvagulli utuqqaqtigu apirijauttaqtuksa-
tigut uumajulirijitaarniqpat Nunavut
nangminirijarmingnit inungnit taapku-
nanngat tiguiqqaijariagarumaarmat qanugq
nirjutimingnit mianigsisulaurma-ngaata
ganuq suruqtirittailisulaurmangaata. Piqat-
aanilli titirarvingmiittusirnut Inuit upalui-
jainigsaujut ilinniagsimaningit qutsinni-
qaaninngiluaqtut ilinniagqajagsimajuugaluit.
Maangnali ilaksiajaulaqimiaruma
suqujaungmangaarma tukisinngitain-
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Children need to learn the
Inuit way of life in making
sure that their children
keep out of trouble.

Satugauvalliqpat angajuqqaat
ikajuriaqpaalliqataulutik
nangminiqaqtut irnimingnit
paningmingnigluuvva ika-

Jurluaniqarajarmat.
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would be called, they replied that
we would be called Canadians.
The reason why I encourage getting
an education is because the new
Nunavut will require educated,
trained professionals; for example
wildlife officers would take on the
responsibility of wildlife matters,
finance officers would take on the
responsibilities of financial matters.
We will still need to continue
open communications with other
Canadians, so for that reason
Nunavut will have to be operated
by educated people.

In Baker Lake, there are quite
a number of Inuit who understand
qallunaatitut (English), but like me
who are not able to read or write.
I 'am happy that we will be getting
Nunavut before all our wildlife is
destroyed, but it is sad to see that
we are behind in terms of having
educated people to administer the
territory. In terms of guides that
might be needed too, there are
plenty available who can be
approached, our only disability is
not being able to write in English.
Mining activities have destroyed
caribou, so being able to now protect
them is good. Tunngavik (Nunavut
Tunngavik Inc., the Inuit land
claims organization representing
Inuit of Nunavut) has helped a lot
in trying to make sure that it will
be Inuit who run the offices. That
is one of my main concerns too.

According to the type of climate,
people will always need clothing. The
north will always have very cold
seasons and that is why people still
need to learn how to make clothing
and how to be able to survive and
know about travelling on land.

Sadie: Are those your only thoughts
in regards to what will be needed in
the future or would you like to add
something else?

Peryouar: What is on my mind
that I would like to add is because
our lives are now ruled by laws.
Some parents are not even made

namialanngikkaluarama kisiani qallunaat-
ullu titiragarnik takugaluallarma uqali-
maarunnarminagillu gallunaatut titirausi-
niglu tidralilannginnama. Aitisiikkut
apirjjaugamik kiulaurmata Kanaitian-
nguniarapta. Kisiani tagva ilinniarnirmit
ikajuqtuijjutiluara taamna isumatarijaujuq
suliringmangaata Nunavuup iluani;
uumajulirijivat uuminga piliriagarma-
ngaata, kiinavjalirijivut uuminga piqujing-
mata, tamapkuninga titiqqarnit Kanaitia-
nguqativut qaujimatiinnarlutigu kisiani-
uniarmat. Taima Nunavut isumataqa-
riaqarniaqpugq ilinniagsimatsiaqtumit.
Tamaanili Qamanittuarmit qallunaati-
tut uqarunnaqtunik amisutagauqtuugaluaq
kisiani uvattulluatsiaq titiqgirinirmiklu
titirarnirmiklu ajuqtut. Tamanna nirjuti-
ngit suruqtaungmariqqaaqtingnagit
quvianarutaupluni, pigataani ugguanar-
niqaqtuq ilinniarluagsimajugaluannging-
mat inugluavingmi. Makuali uajarnin-
ngualugqit ajjaqtuluginniit namuagutsima-
gataujariaqarmat tamapkunani pilluring-
nirjjattingnit amisuktiamiat apiriallagau-
ngingnariaqaqtullu amisuugaluat kisiani
titiqqaliurungnaqpannginnapta qaplu-
naatitut. Taima taamna angiqtaukarma
naangmannituaq suli tuktuvut tuqurar-
juamiattualiqtiglugit ujaraktarianut nalu-
naitumit tuqutiqtaunikulluaviit kingur-
naqtuqaqqaaqtingnagu mianiqsijun-
naqpaglianiq nirjutiptingnit. Tunngav-
vikkut ikajuqtuimiatsianiarmata inungnik
isumatauvvingmiiqujilutik. Taamna tagva
sivuniksamut isumagiluagara.
Qaujimajaujariaqarmat ikkiirnarusia
sunnilannginninga maliklugu annuraaliu-
runnarlutk ajuliriaqanngiktut amma
ingirralutik silaksaunngikkaluagpat
tammalailijariagaqtuq.

Saiti: Taimalikiag taapkua taima ibuma-
Jarijatuarivigiit bivunipsauniaqtumi ugoa-
luungniit ugaubikhaqakkanniqpit?

Pirjuaq: Unaptauq isumagijara

maanna tigumiaqtaumiarapta maligak-
sanut. Ilangit ilaanni angajuqqaat
makkuktutik apigsurvingmiitsariaqalir-
niaraangata sungmangaalluunniit qauji-
maktangingmata. Tagva Inuit inuusitu-
gaanni sivuniksamit qaujimajauquplugup-
tauq ikajuqturnaqtuq taamna anaana
ataatalu taapkuninga nutararijarminik
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aware of what their teenagers are
charged with when they are required
to appear in court. Children need
to learn the Inuit way of life in
making sure that their children
keep out of trouble. Back then, the
parents were the ones who corrected
their children. If parents were more
involved in correcting their children
with the justice system, it would be
very helpful. Children have to be
made aware that they have to respect
their parents, that they have to heed
their parents. I would like to see
that happen in Nunavut. Perhaps
the responsibility of judges would
be alleviated because then there
would not be that many lawbreakers
if the parents were the ones who
taught their children on living in

a peaceful environment.

"That way then the children would
learn more about being parents. We
have to instill that in our children
because the Inuit population will
always multiply. Those of us who
are now between the ages of fifty
and sixty knew that we had to
respect our parents and our older
siblings because that was how we
were raised. It is only recently that
the children stopped showing respect
towards their elders, because they
say now that they have to listen to
the principal of the school. That,
maybe, is the reason why young
people are out of control. They have
to be taught to realize that if they
do something unlawful, their parents
will not approve of it and then dis-
cipline them. There are some things
that we do not want to go back to
because life was tough in some ways.

Sadie: After the Inuit were moved
into the settlement of Baker Lake,
were they encouraged to start making
carvings even if they did not want to?

Peryouar: Before the Inuit of Baker
Lake learned about making carvings,
Baffin Island Inuit had been making
carvings for much longer. When

people were gathered to Baker Lake
from surrounding areas, the number

makkukturijarminik sivullivut aaqgiu-
matsinirivalaurmattuk. Satugauvalligpat
angajuqqaat ikajuriagpaalligataulutik
nangminiqaqtut irnimingnit paning-
mingnigluuvva ikajurluaniqarajarmat.
Taapkua ilitarijauvaallirlutk; ‘Ataataga
naalagiaqaqtara, Anaanaga naalagiaqag-
tara’. Tiatna isummiqsimaliqtunik
Nunavuup iluani takusuarnarmaaqtug.
Immaqa iqqaqtuijit arliarunniirniq-
saunajaqtut pitsianginnikutaqaluag-
talanngingmat.

Qautamaat avitsuitarmini takuinnaq-
takkamini qautamaat unnutamaat aaqqjiu-
matauvaallilirumi anaanaminit ataata-
minilluunniit. Taima aaqqiumatsijaria-
garniq taamna Nunavuut aaqqiumanilu-
gusiriniaganit ataataulirumi anaanauliru-
mi Inuk tiatna isummiqtuqtaujarianiktuq
amisunngugpallianiqgsaummaarapta.
Uvagulli suurlu inulluavittigut tamaani
50-60 ukiuqaqtutigut qaujimalaurapta
ataataptingnit angajuktingnit naalagiagar-
nirmik. Maanna qaujimajaujunniiqsaat-
naangungmat ilinniatitsiji isumataani
naalagiaqarama tiatnali iliksimaluarjuar-
mat makkuttuit tukigarunniirutigiqquu-
gaat. Taima taamna aturiaqaluaqpuq
ilitagsimalirniq ataataga naammaksar-
nianngiktuq, anaanaga naammaksarnian-
ngiktuq. Ilangit piqqusirilaugtapta
utirvigijuminanngingmata, aksururna-
luarjuarmata.

Saiti: Taipsumanili tamaunga Qamanit-
tuarmut nuubimatitauliqtillugit Inuit
nunainnarmitsungniiqtutik hanannguag-
taqujauplutighivoa tiliugautsiamiaqtalanug-
pat tiatnailiuruanngikkaluaqtigligit?

Pirjuaq: Taima taakkua avani
Qikiqtaalungmit sanannguaqgpaktutu-
qaulaugsimannirmata, Qamanittuamiu-
tigulli qaujimalauqtinnata suli. Taima
Inuit tagvunga Qamanittuarmut katig-
suttualirmata niqaituqtuksat amisuluar-
juamiattuummata, sanannguaqtuulluaq-
tuangingmangaata qaujisaqtauttalua-
lilaugtut, ilangillu quviasuktuugaluat
titiraujarnirmigluuvva sanannguarnir-
luuvva. Niqaituriaqtuqtut ilangit aglaat
ilirasuutiqagajaaqtuulluaqtut sunilunngi-
luarasugijaugamik sanannguarnilujuit-
tuugamiluuvva. Qamanittuarmiut kisiani

tamaani 1960 ganiluqiani sananguagarnut
27
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of welfare recipients grew too large,
so they were then tested to see if
there were any who were talented
in making carvings or drawings and
there are some who enjoy making

a living that way. Some people are
uncomfortable to apply for welfare
because they are made to feel that
way, told they are just not trying. It
was in the early ’60s that we became
aware of Inuit in the Baffin region
being paid for their carvings then
we started to see people carve and
getting paid well for their carvings.
Making carvings is still quite new to
inland Inuit. There is no longer a
craft centre as it failed financially,
even though there are Inuit who do
get good money for their carvings.
And just last week, I came across
Arnasungaaq who I always joke
around with when I see him. He
was walking home from the co-op
with a $300.00 cheque for the carving
he had made. So for people who
have that talent, it is a good way of
making a living, because he is now
living in comfort with his own skidoo,
and he does not have to rely on
welfare all the dme. I know that
making carvings will always be a
part of our lives.

I would also like to talk about
the way Inuit got married in a land
that gets extremely cold during the
winter months, before the qallunaat
came. Marriages were arranged
by the parents while the child was
still carried in the amaud. That is
how my wife and I got married,
pre-arranged while we were still
babies. Parents of a son would
approach the parents of a girl or
vice versa and ask; ‘Could she be my
daughter-in-law?’ or ‘Could he be
my son-in-law?’ If they wanted to
refuse they had that right.

That practice has been criticised
as being senseless or that they were
forced against their will, but that
was not the way it was. They were
both brought up respecting their
future in-laws. After the young
people became of age to marry they
were admonished by their in-laws.

kiinaujaqtaaqtagpaktunik Qikiqtaalung-
miunik tusagpalliarmaaqtuta ammalu
takuttagpalliarmaaliqtuta sanannguaqtut
ilangit kiinaujaqtaatsiagpaktutiklu.
"Taamna sanannguarniq nunainnarmiu-
tarnut nutaatnaattuungmat. Taima taamna
sanannguavilluaviqanngingmat kataksi-
maluarjualaurmat sanannguakkaminnut
sanannguaqtaqtu suli kiinaujaqtaaqtau-
giallariksaqtuugaluit. Ikpaksaaniklaaq
aglaat sanaktaillip taapsuma ungatitnaan-
gani Arnasungaaq takuallalaugara, mitau-
tigigattaamiajummanga Arnasungaap
sulluarinnginnguariarmigapku sulluarin-
ngilluavinngiksugu asuillaa kiinaujaksaq-
taaraallaniqtuni $300.00mik tigumiarau-
jaqtuni taikanngat Kuap. Tiatna sanan-
nguarniq pitsiaqtuugalunniq quviagijau-
miaqtugq, taingnali katijara quviasuklu-
avimiaqtuq. Tiatna sanannguagaksamini
ilurrimiasumalirami sikituuqaluqivjaq-
paktunilu, nigaitujuittummaaraluul-
lugikuluuvaktunilu. Sanannguajunni-
ngingnut pitsiarjuarmiaqtuaq.
Taamnaptauq unipkaaruagara taipsu-
mani Inuit gaplunaanut tikitauqqaaqting-
nagit inuinnautillugit amaagauqtauttaq-
tutnaangutillugit aglaat suli nutarangit
panitnaangaluuvva irnitnaangaluuvva
tiatnaittuutillugu apirisimasulauqsimang-
mata. Tagva aglaat angajuqqaaqput
isumaliurnikut nuliaralu uvangalu,
‘Ukuarijuulluagpiguu? Ningaugijuulluag-
piguu?’ Apiriturausimaplutik. Tiatna
isumaqsulauqtut Inuit, gipiluguaraangami
gipilukpaktut angiruaraangami angigpaktut.
Kisiani taamna gavamaluginni ajuriq-
tuijiniglu aglaat tukiqanngittumiamit
isumaliurutilugalumiaqtugit pijausugi-
plugit tiatna iliugauniluktarmat taamna
tangmalluavingmat tiatnailiunngingmat.
Kisiani anaanaqarami ataataqarami apiri-
turautsiaqtutik, ‘Ningaugijuulluagpiguu
ukuarijuulluagpiguu? Nauk, ii nalianni-
miaq.” Apirijaujuq pijunnaqtuq taima
isumaqaqpagiiqtuti taapsuma nutaratnaap
ataatakkuluqingi anaanakkungit iliragin-
nginnapki. Nuliathaanguliqtutik makk-
uktuulutik pitsiangiktalirnigpani suangaq-
suigaluaruma mamiagijaulannginnama.
Angajuggaangik isumagijaummaaqtuti
iliraginngitaminnu uqaluqatgijuulluaru-
maaqtaminnu aktuulirluti nuliariligpanik.
Taima nulialirusiq tataittuutillugu
maanna mamiatsaqpangmata nuliak.
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That is how my wife and 1
got married, pre-arranged
while we were still babies.

Tawvanili mikitnaaqtillugit
nulialiqtarnikut nuliaksaliq-
tarnikut aktunngurviksam-
ingnit utaqqijut.
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They knew that it was done out of
concern, out of love. They were
also brought up knowing that they
could always turn to those people
once they become adults.

Married couples have and will
always get angry at each other.
Married couples in those days did
not try and get a divorce, they
had their parents to counsel them.
"Today, it is only when they become
adults that they finally consent to a
marriage in church. Back then, it
was agreed ahead of time that they
would become man and wife when
they grow up. It was up to the
mother, not the father, of the child
to decide when a son was to take a
wife, or when a daughter was to
take a husband. There are more
couples now whose parents have
not decided for them who end up
divorced. I am not saying that the
way couples got married back then
was better, but I think someone
should do some research work on
it; because today there are more
things that help cause these divorces,
like smoking narcotics and liquor is
too readily available. I have always
wondered how my wife and I would
have fared if those things were
available when we were young.
"Today, sometimes alcohol is a factor
for couples to get together, but also
because they are homeless. Back then
I saw couples quarrelling, but they
never divorced, I do not understand
where that comes from today.

Sadie: Do you think it is because they
have also adopted the qallunaat way

of life?

Peryouar: It was a part of the Inuit
culture. Because they do not abide
by laws, Inuit are thought to be
uneducated, if that were the case
then they would have contracted
sexually transmitted diseases among
other illnesses. These kinds of sick-
ness are new to Inuit. Just because
a person does live by certain rules
of another it is not always to be
followed, but how they were able

Taitsumanilu mamiatsagpattutuqaugaluat
kisiani avinnilugiarnirmilli pigqusiqan-
ngilluavimialauqtut, taapkua angajuqqaatik
aaqqigiaqtaqtigitluniktuk. Tagvanili tuk-
siavingmik katititauniq angiqatigiingniq
aktuttuuliqtllugit angiqatigiinningusaaq-
palirmat. Tauvanili mikitnaaqtillugit
nulialigtarnikut nuliaksaliqtarnikut
aktunngurviksamingnit utaqqijut.

"Taima tamatkua isumaliusajuttausimajut
taqqaluttaangungmata taimali nutaraqaq-
tuq nutaqgat aktunnguqgpalliangmata
angutipli sakkusimamialluaviktagait irniq
panigluungniit nulianga isumagqsuliqtug;
‘Irnira nulianilirli.” Anaanaa isumagqsuliq-
tuq amma suli anaanaa, ‘Paniga uitaaq-
singnalirli.” Arnaupli taapkua nulianingniq
uiningniq isumatauvvigillarilaugai.
Nuliariiligtagpangmata maanna uplumi
taipsumanilu nuliariiliqgtagpangmijut
kisiani maangnanitauniqsauvuq aviktunit
amisutagarniqsaqtuuvaliqtuq anga-
juqqaamingnit isumaliutijaunnikuunngit-
tutik. Taimna taima ganuiktuummangaat
ilinniaqtaujarialik upluminitaq pit-
saunginnigsaunirarlugu uqanngimmaar-
aluaqtunga iluilutaksaqanngimmaalau-
raptali taipsumani. Makua iluiluksiutilu-
aqtaliqtut uplumi saqqijaalirmata puluat-
sijarlangnirmik aturniq, imialuillu
tigunginnariaqaluaqtut.
Isumalaupiplakpaktunga nuliaralulikiaq
ganuinnajalaurnigpinuk makkuktillunuk
puluatsijarlaktaqaqpat, imialu tigusinna-
riaqagpata. Ilaanni imialungmut pijjutik-
taqtuq maanna maannautilluguli uvaguit-
tuumiaraangamik pijumanngitamiaminut
aglaat uvagutaamiaqtumit uinimiaqtuqa-
jungmaarmat. ‘Taipsumani nuliangnik
angutigijuungnik takuvaktutuqaujunga
kisiani taimna avinnilugiarniq pitagan-
ngilluaviktumiattuulauqtuq. Maanna
ganugq avinnilugiarniq piqqusiqtaangung-
mangaat nalulluavimiagara.

Saiti: Qaplunaanit inuubianik
malilualimut tiatnailivat?

Pirjuaq: Inungnit sutaittulluavimiangu-
lauqtuq. Amma suli maligaqanngiluarni-
tiglu piplugu qaujimanngiluarasugijau-
vangmata iliqqusilluaviktigut kisiani tu-

kiqanngilluavilaugpata Inuit taipsumani

viitdiraluit (qupirrinaqtut) sunanik nuan-
natsaunngiktut pirujunnirmata, tukiqan-
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to live in peace together, looking
out for each other ruled out all
odds. Even though Inuit did not
have written laws to follow, they
took good care of their health.
They did not know any other way
of life, they did not understand
about religion before the qallunaat
came. Christianity first came to
Indians before it was finally intro-
duced to Inuit. Inuit had forgotten
who created the world, the people
and animals, though they knew
how to preserve human life in
every way.

That too has been on my mind
because once we get Nunavut, I do
not want us to be thought of as
incapable. We will even be able to
get our own government, Inuit will
be able to speak up and say they want
Nunavut to become a province.

Divorcing couples is something
that is very new to Inuit too. It was
not the way of Inuit life. What are
the reasons for that? Where did it
come from? Is it because husbands
and wives no longer help each other
for survival because they both can
hold jobs now? There are just too
many reasons now that cause
divorces. The only way of life my
wife and I knew back then was to
be helpmates, maybe that is what
kept us together. Today, because
both the husband and woman hold
jobs now, it does not worry them.

Inuit lived peacefully back then,
nothing was doubted either in a
marriage or anything else. There
are no documented law that Inuit
lived by, but they had their own
laws that they regulated themselves
by in their minds.

They were told to make new-
comers to feel welcome. Those
things are not written down, but
that was how Inuit raised their
children. When qallunaat first came,
they came upon Inuit who were
friendly, they did not feel afraid
because to be friendly to strangers
is the Inuit way, it is in our blood.
Not all are as friendly, if a person is
not of that nature. For example,

ngilaurumik aannianiqtaagpagajalauqtut
aannianatsaunngiktuktauq maanna
inungnut tikilisaarmata. Taimna maligar-
mit titiragsimajumit takuttaminnimiaq
tukiqannginnirmik nalunaiqtuqtauja-
riaganngingmat inuusiqarnirniq, qanugq
inuutsiagtigilaumangaata nalunaikkutau-
jariaqarmat mianiritsiarunnarnirmit
aaqqiumatsiarungnarniramik. "Taima
taamna titiragsimajuqanngikkaluaqtillugu
maligaksaminnit kakpiasuutiqarnatik
timimingnik iplirusungniq pigqusirilaur-
majjuk. Asiani qaujimalaunngiktuugaluit,
Inuit qaujimanngilluavilaurmata tuksiar-
nilungnirmit inulluaviit qaplunaanut tiki-
tauqqaaratik. Kisianili unalirnik tuksiar-
usiqtaqagsuugalungniq kisiani inungnit
tamainnugsiutirjuaqtuarmit tuksiarusiq-
taqanngilaurnirmat, nakillu silarjuaq, inuilly,
nirjutillu pinnguqtitaungmangaata qauji-
majunniilaurmata taimaak taamna naluniq.
Inuusiptingnigli mianiqsinirmik qauji-
matsiaqtuqauqtuugaluit suqqusiluktaatigut.

"Taima taamna isumagiluaqataujara
Inuit qularijauqunngitsiarapkit Nuna-
vuuqalirlutik, aagqiumanilugusirnit
aaqqiksuinilungniagpata pilanngitsugi-
jaunqunngitnapkit. Tiatna gavamataar-
ungnagsiluta, Inuit uqaqtuullualirniarmata
puraavinsingurumalutik.

Avittarniq takusaalluavimiarattigu
inuktigut. Aktutuqattuuligtiglunga avik-
tunit inungnit gaplunaangunngiktunit
qaujittalisaarami taipsumani piqqusiri-
jaulaunngingmat; nakinngaarmangaat
uvvaluuvva taatkua iluilutanit piliqtut;
uvvaluugva ikajuqtigiimmarigunniiramik
tamarmik kiinaujjaksarunnaramik, makua
iluiluktat amisuttuulirmata. Taipsumanili
inuusiptingnit ikajuqtigiiktunuk kisiani
nuliaralu tiatnaittuulaurmat, avinnirli
taapsuma immaqaa ajurjuarluaqtilauqtaa-
tigut. Maannali nulianik aviallakkaluaru-
mik tamarmik kiinaujaliurungnatsiaramik
ajuligpaallirasuginngimiattuullualirmata.

"Tagva Inuit tukiganngiktumit isuma-
gagpalaugsimanngingmata nulianinnirmullu
suqqusiluktaamut. Kisiani titirajuittuulau-
rami maligaqutingannik titiqqaqtaittuugal-
uat kisiani isumaminnili najuutiinnamiaq-
tumik malivjaqtutik inuuvalaurmata.

"Tunngasaitsiaqujaunginnaqpaktuti
tutsiarnirmit qaujimanngiktunit nunaqa-
tiginngitarjuattuarminniguuq allattuar-
nigluuvva tunngasaitsiagpaqujauplutik.
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wolves are not friendly because it is
in their nature, it is in their blood.
If you have no more questions,
I think I have covered the things I
wanted to talk about; parents do
need recognition. It has to be strived
for by young people and they would
not be required to go to court if
they would just respect their parents
when they are told to live in a more
positive and respectful manner.

We are grateful to Barnabus Peryouar
for sharing with us your knowledge
and understanding of the old Inuit
ways. Your article has brought into the
public issues that need to be discussed
openly. Live well as you have prospered
respectively into toduwy.

Tamakkualuktaaq Inuit titiqqaqutigan-
ngiktut inuusiutinnilulaurmattu nutarari-
jarmingnut. Tamaaniluungniit inunnut
tikikpagliagami Qaplunaat, Inuit tunnga-
naqtumiattuungmata tunnialuqillutik
kappiasuglalugillutik tikisaqtulaunngiktut
tunnganainnarniaqtut aungita tunnganaq-
tingmagu. Aungmiingaaqtarmat
giningainnirluugva gininganirluugva auk
asiani pititaunngingmat. Uqauttugaut-
tuaraluarumi inuttauqulugu qiningajumi
auqarumi ajuqtuq. Amarukuluilli qining-
ajumiattuungmata, aukulua suinnaummat.

Asikkannianik sunamikiaq apirinni-
ngikkuvit tamapkiqtuujalirakku taapkua
ataatat ilitarijaujariaqarningat anaanallu.
Aksuruutaukkanniriagarmat, taima anga-
jugtaaminni qayjijaunnginnikunit iqqaq-
tuqtaujarialiktaqarpangmat iqqaqtuqtau-
jariaqaqtarajanngiktuugaluat aglaat
anaanatta aulatsiningangnik ataataata-
luuvva inuulaurumi.

Paanapas Pirjuaq qujannamiigpaslunvutit
tukisitittivaalliravit piqqusituganginnit
Inuit ammaly attuigavit ullumilitarnit
matuwirutigigiaqaqgtatinnut. Inuuttiarit
inuusirmit atuttiagsimagavit!
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William Qamukagq of Igloolik,
N.W.T. is currently training at the
Inuit Art Information Centre at
DIAND, Hull QC.

Uiliam Qamukkaq lllulimmiutaq
Nunatsiarmit maanna pilimma-
salluni iqqanaijaqtuq Inuit sanan-
ganginnut qaujigiarvimmit Inuli-
rijituqakkunnut Haul Kupakmit.

by William Qamukaq

At the age of seventeen, in June
of 1985, I became a part of the
National Youth Volunteer
Organization, a group of young
men and women between the ages
of 17 and 21, known as Katimavik
(meeting place).

I had applied to Katimavik
essentially to see different parts of
Canada, to meet people of my own
age and to see if we have similarities
within northern and southern
Canada, as young people.

Two of us from Igloolik were
accepted but were with different
groups, and we left Igloolik at dif-
ferent times. I was going to spend
three months in three different
communities over a period of nine
months, the first being Rougemont,

Quebec, next Radium Hot Springs.

B.C., and finally Hagersville, Ontario
(although I never did get there).

Unikkaalianga Vuiliam Qamukkaup

Arraaguqalirnirmi 17nik, Juuniutillugu
1985, pigataulilaurama makkuktunut
ikajugsijinut katujjigatigiivvingmut,
makkuktuuqatigiit angutit ammalu
arnait akurngangni arraaguqaliqtunut
17 ammalu 21, qaujimajaarijaujuq taiguu-
siqarusinganik Katimavik (Katittarvik).
Pigataujunngurumalirutiqautiqalaug-
tunga Kativingmut takujumallunga

luunniit Inuit nunanganni qallunaat
nunangannilu Kanatamit, makkuktuulluta.
Marruullunuk Iglulingmit angiqtausi-
manikuujuguk kisiani ajjiunngittuulaug-
tuguk ilagijattinnit, ammalu aullaqtuta
Iglulingmit atauttikkuurata. Taqqini
pingasuni tagvanitsainnaunngittuq
nunalingmiinnialauqsimajunga taqqinik
pingasuraaqattaqtillunga atausirmi
quliunngigaqtunut taqqinut sivulliq
Ruyjmuunt, Kupingmi kingullinga
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On the night of June 26th,

1985 I got to Rougemont, Quebec,
where I met the other 12 participants
in my group for the first time. We
were going to live under one roof
and work together for nine months
for $1.00 a day; and we’d receive
$1,000.00 after nine months of
hard work, along with gaining good
work experience. I learned how to
spend my $7.00 a week on tobacco
and rolling papers from week to
week. I also learned how to roll a
cigarette while riding my bike.

My group consisted of six young
women and six young men, all from
different cities and communities in
Canada. As it turned out I was the
only Inuk in this group, and that
made it a little difficult because I
wouldn’t speak Inuktitut for nine
months. At the same time, it was
a kind of blessing because no one

Raatiam Haat Sipurings, Puritis
Kalampiami, kingulligpaariliqtanga
Hagarsvul, Aantariami (tikilaugsimann-
gitara tainna).

Unnungani Juuniuliqtillugu 26singani,
1985 Ruujmualilaugsimavunga, Kupikmi,
katittugit ilagilangajakka qulillu marruu-
jujut (12) inuuqatiginiaqtakka sivulliq-
paamik. Atausirmi iglumi siniqatigiiktar-
nialaugsimajugut sanaqatigiiglutalu qu-
liunngigaqtunut taqginut 1.00taaqtaqtuta
ullumi atausirmi; ammalu pililaugsima-
jugut 1,000.00nik kinguningagut quliun-
ngigaqtut taqqiit aksururnaqtummaria-
lungmik sanalirilluta, kamagijavut sana-
jariugsavigijammarialugilaugsimajavut.
Ilitdlaugsimajungali kiinaujagainnariak-
saq pinasuarusirmi 7.00mut tagvaakitaaq-
paktunga imujaksamik qaaksanginniglu
pinasuarusigajangnut. Imusijariulauq-
simajungalu siggaliamik ikimallunga
suli pisuutingnut.

Inuuqatigilaugsimajakka arvinilingnik
makkukturarnik arnaqtaqalaugsimajut
arvinilingniglu angutiqaqtuni, tamarmili-
inngaalaugsimajut nunalinginnillu
Kanatami. Inuktatuattiangulauqsima-
gama taakkunani sanaqatigijanni,
aksuruusagvigikainnagalaalaugsimajara
Inuktituurvigalaugsimannginnama
taqqinut quliunngigaqtunut. Taimalu,
ilinniarnatuinnalauqsimangmat
ganuilaugsimanngittuq tukisijauniarnan-
galu uqaalaqattalaugsimagama ilannut.

Marruini sanaviqaqtitausimagatta
tisamanut tallimanulluunniit mailiqaq-
tumi ungasigijangani iglurjuarijatta.
Pisuutikkuuqtariaqalaugsimajugut
taimalu sivulligpaattinni ullumi
sanaliqtilluta 30nik 45 minitsinut tikit-
tunnaqattalaugsimajavut taikunga.
Ilaatigut sanalaugsimajugut nuqqaqtar-
viksamik pisujugviup iglutaksanganik
silataani siarrijaarviulluni, uqquusittiqsi-
majumiglu annuraaqturviktaqaqtuni,
aqijiillu agsaqtit iniksangannik, ammalu
maniraq salumatittariaqalauqsimagattigut,
akinnangillu. Sanaaqalaugsimangmi-
junga iluvirni, iluvilirijimik ikajuqtunga
qaluraqtillugu nunaup ataani sullulik-
samut (atausiiqsunga saujaukasangnikuu-
junga qikurmut itigsaliarijattinni),
asinginniglu kamagijariaqaqtulirilluta
igluqarvingmi kamagijaujariaqaqtunik.
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could understand me when I was
on the phone with my family.

We had two work sites which
were at least four to five miles from
our house. We had to bike and on
our first day of work it took us 30
to 45 minutes just to get there.
Some of us worked in a chalet park
fixing up an outdoor rink, a heated
concession stand, a baseball diamond,
and also keeping the grounds clean.
I worked in and around the school,
painting and varnishing tables, chairs,
and the walls. I also worked in a
cemetery, helping the caretaker dig
a ditch for an underground waterline
(I almost got buried alive in clay
while digging the ditch), as well
as general upkeep of the cemetery
grounds. The only people I saw from
Igloolik were Brian Robinson and
his family when they drove through
the main street of Rougemont, and
I didn’t see anyone familiar again
after that.

Rougemont is in apple country,
so [ used to pick and eat apples quite
a lot, either on the way to or from
work. I picked up conversational
French within six weeks because
some of my co-workers were
unilingual Francophones.

After six weeks of working, all
of us were billeted with families in
Rougemont for three weeks. I chose
to stay with Fernand Roireau and
his family who had an apple orchard.
I helped them with their work by
picking, packing and delivering
apples from St. Hyacinthe to
Sherbrooke, Quebec, and doing
other types of work for them. This
was quite an experience for a boy
who grew up in Igloolik and had
seen trees in Montreal seven years
earlier but never dreamt of picking
apples. The whole time I was living
in a tent trailer with no heat for
three weeks. I was usually so tired
from the day’s work, I didn’t care
how cold it was as long as I had my
night’s rest. After spending three
weeks with them, I went back to
our group house and returned to
doing volunteer work, doing the

Inuksiatuarilaugsimajakka taima
Iglulingmiut Puraijan Raapansan ilangi-
talu nunakkuujuurujjitillugit agqutim-
maringanut Ruujmuunt, kinalimaamik
ilitagsimajuqsialaurnanga kinguningagut
taimanngat.

Ruujmuunt paurngaalungnut pirug-
siiviusuungujuq iglugasagannginningani,
agvuqattalauqtunga nirigattaqtugit
unuqtuaqtimmariktunga, sanavinnun-
ngauliqtungaluunniit angirraliqtunga-
luunniit uqallagalagunnagsilaugsimajunga
uiviititut arvinilingni pinasuarusirni
sanaqatigijatta ilangit uiviititutuinnaq
kisiani uqarunnalaugsimangmata.

Kinguningagut arviniliit pinasuarusiit
naangmata, pingasunut pinasuarusirnut
tamattalimaaq ilagiini sinigviqaliqtitaulluta
pilaugsimajugut Ruyjmuumi. Najugari-
jumalauqsimajakkali Viarnaa Ruairuukkut
ilagiit paurngaalulingmik napaaqtuquti-
galaugsimajut. Ikajulaugsimagakkit sanau-
gaksanginnik agvuliraangata, puuqtuq-
tugit aullaqtippaktugillu Saint Haijasinmut
Suupuruuk, Kupikmi, asinginniglu
sanaliriaksanginnik ikajuqpaktugit.
"Tamanna ilittigigiarvigijammarialugillugu
namugarininni atuutigammarilaugpuq
uvannut nukappiangulluni najugaksattia-
vammariungmata Iglulingmiutaulluni
piluaqtumik napaaqtulingmiilaugsimal-
lunga Manturialmi 7nut arraagunut
sivuningani pilaurama agvuriulaugsima-
niarasugilaunnginnama paurngaalung-
nik. Taimanngalimaaq kaligarmiutaullunga
uqquusautiqanngittumi pingasunut pina-
suarusirnut. ‘Tagajualuuvalaurama ullun-
gani sananivininnu, qanuiksaqattarun-
niilauqtunga giunaqtualuugaluaqpat
kisiani sinigviqalauruma unnungani.
Kinguningani pingasunik pinasuarusi-
raalauqtillunga taikkunani, utililaugsima-
junga iglurjuarijattinnut sanatuinnaliq-
tunga kiinaujjaksananga, taimanna suli
sanalirialauqtattut sivuninginni pina-
suarusiulauqtuit, kisiani taima qikiqta-
liarama Ail Piratmut salummaqsaiqatau-
jaqtuqtunga sigjanganik Saint Laurins
imarmualinganingata, ilaqaqtunga
200nik Katimavingmi piqataujunik
tamarmilimaattiaq gallunaat nunangannit
Kupikmiutaviniullugk. Pinasuarusirmiglu
taanna taiguusiqaqtitaulaurmat:
“Atausiuniq Sanaliriangunirmik”.
Katisijullungalu taikani Niuvaunlaan-
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same things I had done in earlier
weeks, except for the time I went to
Ile Perrot to help clean up the
shores of the St. Lawrence seaway,
with two hundred other Katimavik
participants, all from southwestern
Quebec. This was a one-week project
named “The Onet Project’, and
while there I met one person from
Newfoundland who knew two of
my childhood friends from Iqaluit.
I also spent a few days in Montreal
shortly before the cleanup and
stayed with Perry Shearwood (he
had been a teacher in Igloolik) and
his parents, for a few days break
from work.

On September 25th, 1985,
we left Rougemont for Montreal,
then on to Radium Hot Springs,
B.C. for the second phase of the
program. On our way to Calgary,
the Calgary Flames were on the
same flight. I was ecstatic. I got to
talk with Lanny MacDonald, get
his autograph, and chat briefly with
Paul Reinhart. When we got into
Calgary, we had to take a bus to
Radium Hot Springs. The four-hour
drive seemed short because of the
scenery between Calgary and
Radium Hot Springs, especially
going through the Rockies. In
Radium we lived right in the
Kootenay National Park, half-a-mile
from downtown and half-a-mile
from the hot springs. We worked
on hiking trails and paths in and
around the mountains and hills of
the Rockies, and two people from
the group worked in schools.

After two weeks working on the
trails and paths, I asked if I could
start volunteering at the schools
and became a classroom assistant in
two different schools, the elementary
school in Radium and another in
Invermere, which was a 15-minute
drive from Radium. I worked in the
Invermere school once a week and
for four days a week in Radium.
Every day after work, from October
to mid-November, I helped coach
the Radium soccer team, and every
day we wore shorts for soccer

miutarmik qaujimajaalingmik piqannarija-
nnik marruungnik Iqalungnit. Ullunik
ununngittuniktauq Manturialiakainna-
laurmijunga sivuningani salummaqsai-
gialaunnginnittinni ammalu angirranga-
niilauqtunga Piuri Siurvut (ilinniaqtitt-
jivinirmi Iglulingmit) angajugqaangillu,
nuggangakainnarvigilauqtara tainna
taqaigsirvigillugu sananinnit.
Sitipiriuligtillugu 25ngani, 1985,
aullalaugtugut Ruujmunt qimaktugu
Manturialmut Raitiam Haat Sipuringmut,
Puritis Kalampiami kingulliriliqtangani
sanalirijaqtuliqtuta. Kaalguriliaqtuta,
Kaalguri haakiqtingit qangatasuukkuu-
qatigilauqtakka kamaiqqilauqtunga
uqallaqatigijunnagsilaurakku Laani
Maktaanut atiliuqtiktugulu. Uqallaqati-
gilaupillaktugulu Pal Rainhaart.
Kaalgurimut tikinnatta paasikkuuria-
qalilauqtugut Raitiam Haat Sipuringnut.
Tisamanik ikarranut ingirralluta gila-
mikuluuqquujilauqtuq nunanga takuran-
nijaaqtugu akunningani Kaalguriup
Raitiam Haat Sipuringlu, piluaqtumit
innaarualuktiguuriaqtuliqtuta
Raakiuniraqtakkut. Raitiammi siniqatta-
lauqtugut qanigittiaqtangani Kuutanai
Kanatalimaamut mirnguisirviqutingani,
agvarmut mailiqaluaqtuq iglugasarjuagar-
vingannit amma agvaugilluni mailinga
Haat Sipuring. Pisurajagiagsimalluta
aullalauratta aqqusinikkut ammalu
niguqtaqtutigut pinguit ammalu qaqqait
Raakimiutait ammalu marruuk pinasuaqa-
tigijannit ilinniarvingni. Kinguningagut
pinasuarusiik marruuk naasimaliqtillugik
ikajugsijinnguqtitaulauqtunga ilinniarving-
mut marruini ilinniarvini ajjigiinngit-
tuungni. Ilinniarvillattaami Raitiammi
ammalu asiani isirviuliqtaqtumi, 15
minitluanik tikitaksaujuq nunakkuujuukkut
Raitiammit. Sanalaugpunga Inviarmiut
ilinniarvingani atausiaqtaqtunga pina-
suarusirmi, Aktuupamit Nuvipirimut.
Ikajugsilauqtunga aqijingata Raitiam
pinnguaqtingita, ullutamaattiarlu nait-
tuungnik qarliksimainnaujaqtunga agi-
jilirijiugataumut pinnguariugsallunga,
kisiani maqukkaangat sujunnaqattalaun-
ngittugut. Niritittiqattalaurmijunga siip-
inik ullaatamaat unnuksamilu aivallialiq-
tunga pinasuarvingminngaaqpallialiq-
tungalu (taimannali ajurnarmat
tuktunut ugvalu ukalirnut ukiuqtaqtumi
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practice, except when it rained.

I also used to feed the bighorn
sheep every morning and afternoon
on my way to and from work (can’t
do that with caribou or even arctic
hare in the North). We also went to
the hot springs at least once a week.

We helped a farmer by doing
odd jobs around his land once a
week, for two or three quarts of
milk for the whole group, and 1
learned what real work is. I also
stayed with an Irish family for two
weeks and treated the boys as if
they were my younger brothers,
making me feel like I was part of
the family.

I went back to Igloolik around
mid-November because I felt alone
and was missing my family. I guess
I also missed speaking Inuktitut
every day.

The highlights of my experience
with Katimavik were learning to
ride equestrian horses in Bromont,
Quebec; learning French; working
in an apple orchard and meeting a

pijariaksaq). Uunaqtulialaurmijugut
upirngivik atausiaraluaqtuta pinasuarusirmi.
Ikajulauqtunga tiguaqaqtinik nirjutinik
tunga nunangani atausiaqtunga pina-
suarusirmi, marruungnut ugvalu pinga-
sulluanginnut tisamairarnarniup immuk-
sittaqtunga ilagijalimaannut, ilittilaug-
tunga qanuq pinasuagaqallattaarniung-
mangaat. Angirraqalauramalu Airiismiu-
tarnik ilagiinik marruungnuk pinasuaru-
siingnuk kamagijauttiarnikkut nukappia-
ngullunga quviasulauqtunga nukaqtiu-
niksaniglu nukappiangnik kamatitauqat-
taqtunga angirraqsimatitauttialauqtunga
ilagijautuinnaqtuujaaqtunga.
Utililaugpunga Iglulingmut qitillua-
ngani Nuvipiriup inutuunngulualilaurama
ammalu ungalilaurakkit ilakka.
Inuktituurumaliqtummarialuugquulauqt-
ungalu qautamaangujjuumijuq.
Uqausiriniqagpakka atugarilauqtakka
Katimavingmi ilinniarnirilauqtakka
ikimajariurnirmit qgimmirjuami Puruu-
muumi, Kupingmi; uiviitituuriugsarnir-
miglu; paurngaalulirigataunirmiglu
napaaqtunit katisiruluujaqattalauramalu
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William Qamukaq

c/o "Tungasuvvingat Inuit
604 Laurier Avenue West
Ottawa, Ontario
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lot of different people, most of whom
I have not been able to maintain
contact with. I gained a lot of work
experience which has helped me
greatly in the last ten years, and
also it showed me how big and how
small Canada is, through travelling
from the vast North and then going
across the rest of Canada to visit
small communities. It also taught
me independence at an early age
and gave me self-respect, as well as
respect for other people and my
immediate surroundings.

I just never thought of taking
pictures with my “Kat” group at
the time and the two pictures I had
were just group pictures (lost in the
midst of my travelling). I would like
to correspond with past Katimavik
participants, or with people who
were in Quebec with Katimavik
in the summer of "85 and part of
the Onet Project.

Correspondence to William
Qamukaq can be sent to:

William Qamukagq

c¢/o Tungasuvvingat Inuit
604 Laurier Avenue West
Ottawa, Ontario

K1R 6L1

Although William returned to the north
without completing the full term with
Katimavik, because he missed bis own
people, the overall experience must have
been a positive one, as he now resides
in Ottawa after moving there in 1994.

maaraaluk uqarvigikkannigsimanagit.
Qaujivaallirvimmarialugilauqpara
sanajunnarnirmik ikajugsisimavaalligsi-
majummariuligtuq ukiunut qulinut,
takujunnagsilaugparalu qanuq angiti-
gininga ammalu qanuq mikitigininga
Kanataup, ingirranikkut angijurjuami
ukiugtaqtumit ammalu ikaarnivinikkut
Kanatalimaamit pularannikkut mikit-
tuutinut nunalingnut. Imminiqsurun-
nagsinigarvigilaugparalu nukappiangu-
ninnit nangminirlu ajuqturuluqutituin-
narijunniirvigillugu, asinnullu qagialin-
ngigvigiliqgtugu ammalu namutuinnaq
ilaukatagunnautigijunnagsininnut.
Isumagilaugsimanngittiaqtanniglu
ganuinninginnik ‘Katimavingmi’ aisima-
jut taitsumaniutillugu ammalu marruuk
ajjiik tautungnirilauqtakka (ilagilauq-
taraluakkali asiujituinnalaurakkit
aullaagsimanittinni). Titirarviujuma-
junga Katimavingmi ilausimajuvinirmut
ugvaluunniit Kupiklialauqtuvinirmut
Katimavingmuagqataullutik aujangani "85
ammalu ilangani Atausiulirnirmut
Sanaliriangutitaujumit.
Titdrarvigjumaguni Vuiliam Qamukkaq
titiggat aullagtitaujunnagput uvunga:

William Qamukaq
¢/o Tungasuvvingat Inuit
604 Laurier Avenue West

Ottawa, Ontario
KIR 6L1

Tuimaikkaluaqtillugn Vuiliam utigsimaliq-
tuni ukingtaqtumut pijariillarimmariaurani
atsimavigimirijariaqaqtaminik Katimavingmi,
imainninganut ungaligsimajummarialu-
lilaurami inunqatillaringminik.
Atugarilaugtamigulli ikajugsijanvaalligsi-
maligpuq akaujukkut. Maanna Vuiliam
Aatwvuamintauliqtug kinguningagut
nuktilaugtuni taikunga 1994ngutillugu.
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In February of 1996, INUKTITUT
magazine requested poetry writings
from all the northern schools in the
Canadian Arctic under the heading of
"I am Proud to be an Inuk". We have
been fortunate to receive these six poetries
from students of Netsilik School in
Taloyoak, Northwest Territories. Five
Inuit youth and a Qallunaaq classmate
responded positively under the supervision
of Mary Aleekee Neeveacheak,
Language Specialist at Netsilik School.
Enjoy the poetry!

Proud to be an Inuk
I'm proud to be an Inuk because
I like to speak in Inuktitut

I'm proud to be an Inuk because
I have an Inuktitut name

I'm proud to be an Inuk because
we go camping

I'm proud to be an Inuk because

I would like to learn to make an iglu

I'm proud to be an Inuk because
I help my mom when she goes to
the Northern

I’m proud to be an Inuk because
I eat Inuk food

Kanayuk Aqqaq

Vitvouari 1996ngutillugu, INUKTITUT
uqalimaangakkut titigqalianit tuksiralawrmata
ukingtaqrtumit ilinniarvilimaanit Kanataup
ukiugtaqtunganni taiguusiqaqtuti
“Upippunga Inullariugama”. Quoviasuk-
pugut ukuninga arvinilingnit titiggalianit
naksiujjivinjunnaqsisimagatta ilinniaqtunit
Nattiliup Uinnimrvinganni Talurjuag,
Nunattiarmit. Tallimait Inuit makkuktut
ammaly qallunaag ilimmingataujug kivjunnag-
sittidlangput kamagijautillugit Miali Aliki
Niviatsiarmut, ugausilivijiujuqg Nattiliup
Limmiarvinganni. Titiggaliat uqalimaattiagsiuk!

Upippunga Inullariugama
Upippunga inullariugama inuktitut
uqariaksaq quviagigakku
Upippunga inullariugama
inuktitut atiqarama

Upippunga inullariugama
aullaagsimavakkatta
Upippunga inullariugama
igiluliurunnagsijumagama
Upippunga inullariugama
anaanaga ikajuqpakkakku
Niuviriaraangami niuvirvittinni
Upippunga inullariugama
inuksiutinit nirivakkama

Kanajuq Aqqaq
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I’'m Proud to be an Inuk

I’'m very proud to be an Inuk
because of a lot of reasons

I'm proud because my mother
taught me how to sew clothing,
read, write and speak Inuktitut.

My father has taught my brothers
how to hunt for food on the land
Elders have come into our school
and told us stories about how it was
like and how they lived long ago

Now we know very well about
our culture and tradition

I’'m also very proud because I can
read, write and speak Inuktitut

Kristen Qavavauq Eetoolook
I am Proud to be an Inuk

I am proud to be an Inuk because
I want to keep the culture and
the language

I kind of speak Inuktitut to the
people who speak Inuktitut to me

I want to have more Inuktitut
classes because I want to learn
more Inukttut language so I could
speak Inuktitut to the people

who speak Inuktitut

I hope I will speak more
Inuktitut in the future

Pauline Napatsikualuk Idlout

dn®N® bLLD® AD
Kristen Qavavauq Eetoolook
Kuristin Qavavaugq Ittuluk

G
oA A DC
Pauline

\ _"‘i""-:"%‘i_k. Paaliin
AWRAIAT P
Upippunga Inullariugama

Upippunga inullariugama amisunit
pijjutiqauqtunga

Upippunga anaanama miqsuriuqsati-
laurmaanga, inuktitullu uqalimaariuq-
satittuninga, titirariugsatittuninga
ammalu uqariugsatittuninga.

Anikka ataatama angunasugiuqsatittunigit
nigiksanit nunamiinngaaqtunit Inutuqait
ilinniarvittinnuagpakput unikkaaqtua-
riaqtuqtutit qanuippalaurmangaagit

Qanurlu inuusigagpalaurmangaagit
taissumanikallak

Maannauliqtuq qaujimattialigpugut
iliqqusituqattinni pigqusituqattinnilu
Upillarikkivunga inuktitut uqalimaa-
runnarama, titirarunnarama ammalu
uqarunnarama

Kuristin Qavavauq Ittuluk
Upippunga Inullariugama

Upippunga inullariugama
iligqusitugavut uqausituqavullu
piurqsuarumagakkit

Inuktitut uqagalakpakpunga uvannut
inuktitut uqagpaktunut

Inuktitut ilinniaqattakkannirumavunga
ilikkannirumagama Inuktitut uqausi-
ngannit inuktitut uqaqattarunnarumal-
lunga kikkutuinnarnut

Inuktitut uqagpaktunut Sivunittinni
inuktitut uqaqattarniqsaulirumaga-
luagpunga

Paaliin Napatsikualuk Illaut

Napatsikualuk Idlout

Napatsikualuk Illaut
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I’m Proud to be
learning Inuit Culture

I am a white person

I'm proud because I am learning
the Inuit culture and learning
the symbols and I'm getting
better everyday

I'm 12 years old and I was
born in Edmonton, Alberta

I have a younger brother

I have lots of Inuit friends in
Rankin and I use to speak Inuktitut
so I'm proud to be white, it gives
me lots of privileges

Marysia Quluaq Mistecki
I'm Proud to be an Inuk

I’m proud to be an Inuk because
we help each other and we care
about one another

We keep our culture alive

Life can be a good thing and
sometimes it can be hard

Our drum dance and our songs can
be a story of how life was when we
were young

We hunt and fish to survive out

on the land that’s our tradition
Friends, family and neighbours can
help us go through the hard times
they can help me too that’s why

Upippunga Inuit
Iligqusituqanginnit Ilippalliagama

Qallunaanguvunga

Upippunga Inuit iligqusituqanginnit
ilippalliagama ilippalliallungalu qaniujaaq-
painit ajurunniigpalliallungalu qautamaat
12nit ukiuqagpunga inuulauqtungalu
JTammantan, Aapuutami

Aniqagpunga nukaqtirmik
Inullaringnik pigatigauqpunga amisunit
Kangigsinirmit inuktitullu uqarunnaq-
palauqtunga

Taimaimmat qallunaangujariaksaq
upippunga, piviksagaurama amisunit

Mariisia Quluaq Mistiaki

e baS AYQe® DIAL®
Marlene Janet Iquallag Omeamuq
Maarliin Jaanat Iquallaq Umiamuq

Upippunga Inullariugama

Upippunga inullariugama ikajuqatigii-
gunnaqpakkatta ikpigiqatigiittiarattalu

Iligqusitugavut atuinnagpavut

Inuusivut quvianagpakpuq ilaannilu
aksururnaqpakpuq

Qilayjjausivut inngiusivullu unikkausiu-
junnagpakput qanuq inuusiqaqpalaur-
mangaat makkuktilluta

Angunasukpakpugut iqalugasukpaktu-
talu inuujjutiksattinni nunamiutanit
piqqusituqarigattigut

Piqativut, qatanngutivut amma nuna-
gqativut uvattinnit ikajurunnagpakput
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I'm proud to be an Inuk

People are nice and good, in a
community they help one another
I respect them

that is why I'm proud to be an Inuk
Takolik Jayko
I’'m proud to be an Inuk

I’m proud to be an Inuk because
I really enjoy my life as an Inuk
A lot of interesting things to do
and learn

I'm proud to be an Inuk it’s because
people care for one another,

sharing, helpful, etc,...

We can learn from each other from
what is wrong and right

The elders are teaching their child-
ren, grandchildren and other students
how to keep our Inuit culture and the
Inuit tradional ways of living so that

it'll go from generation to the next
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Aksururnaqtukkuuqtilluta uvanniglu
ikajurunnagpangmata upippunga
inullariugama

Kikkutuinnat inuttiavauvut, nunalingnit
ikajuqatigiikpakput ikpigittiagpakka

"Taimainninganut upippunga inullariugama
Taqulik Jaiku
Upippunga Inullariugama

Upippunga inullariugama quviagit-
tiarakku inuusira inullariullunga
Amisuit pijuminaqtut ilittuminaqtullu

Upippunga inullariugama inuuqatigiiktut
paqqiqatigiittiagpangmata, Amiqqaaq-
paktutit, ikajuqatigiikpaktutit asingillu...

Iligvigiqattautiqattagpugut qanuittut
piunnginninginnut piuninginnullu

Inutuqait nutaqqanit, ilullinginnit
asinginniglu ilinniaqtunit ilinniaqtitti-
vakput qanuq Inuit iliqqusituqganginni
piugsuisimajariaksaq Inuillu piqqusitu-
gangittigut inuunasuarutigivaktanginni
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Elders are trying to keep our
culture alive so that we learn how
to survive on the land, how to hunt
on the land for good meat and
speak in Inuktitut.

My parents teach me how to
work out things that can be in
our Inuit culture.

I'm glad that ’'m an Inuk because it
is very interesting to live as an Inuk.

Marlene Janet Iquallaqg Omeamuq

Thank you for your poetry submissions
as a school group; Netsilik students.
Thank you too, Mary. You are a very
special group. Your poetry project will
be a part of a CD-Rom Project on
Inuit by March 1997, a joint project
by ITC with Arnold Publishing and
Heritage Canada. INUKTITUT is
proud to have worked with you
cooperatively. Strive on Netsilik School!

H(}C_CC(i:v

kajusiumainnaqullugu kingunittinnit
sivunittinnut

Inutuquait iliqqusituqattinni piuqsuisi-
manasuaqput ilittunnaqulluta

Nunamit inuunasuarutiqariaksaq, angu-
nasugunnariaksaq niqiqattiaqulluta
inuktitullu uqarunnaqulluta

Angajuqqaakka uvannik ikajugpakpuuk
aniguijariaqaliraangama Inuit
iligqusitugangittiguungajunnaqpaktunit

Quviasukpunga inullariujariaksaq
inullariktitut inuujuminarmat.

Maarliin Jaanat Iquallag Umiamuq

Qujannamiik titiragattalaurassi ilinniaga-
tigizsigut; Nattilingmit inniagtut. Qujan-
namiiktaug Mialii. inniagatigiiktusigut
pikkunagpusi. Taakkua titiraqtasi ilaliujjau-
niaqput qaritaujatigut takujaksaliangujunut
Inungnit pijjutiqaqtunit Maatsi 1997ngin-
nuurukta, taannaly piliviangulluni
Aitiisitkkunnut uqalimaagalivgtinut ikajug-
taullutit ammaly Aanniananngiktulivijir-
Juakunnit Kanatami. Inuktitut uqalimaagag
pikkulivut ilissinni piliriaqatiqarunnalaurassi.
Nattilingmit ilinniarnigattiarissi!
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HEALING CIRCLES IN NUNAVIK

MAMISARNIQ NUNAVIMMIT
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Inuit women, children and men
alike enjoy fishing at a fishing
weir, saputi.

Inuit arnangit, surusingit
angutingillu quviasuttuti
iqalugasuaqqut saputimit.

This phone interview with Eva Lapage
was done in Fuly 1996 about healing
circles, cleansing of the soul. Eva of
Kuujjuaq, Nunavik initiated the healing
circles five to six years ago in Kuujjuag.
Eva, born on March 7, 1951, is
originally from Salluit and bas four
children. Looee Okalik, Editor-in-Chief
of INUKTITUT magazine interviewed
her on the issue.

Looee: Please give us a description as
to who you are, where you are from
and bow many children you have.

Eva: My name is Eva Lapage of
Kuujjuaq. I have four children;
three daughters and a son.

Looee: During our pre-interview
discussion yesterday, you told me that
you were from Salluit, when did you
move to Kuujjuag?

Eva: I moved here in 1974, moved
away and returned to Kuujjuaq

in 1980.

Looee: What was your maiden name?

Una apigsuuti pijjutilik mamisarnirmit,
ilummiipallianirmit piujumit. liva Lapaj
mamisarnirmit pigiaqtittilaugsimannirmat
Kuujjnarmit. Uvani kiggusiqaqpuq arraa-
guit tallimat pingasuujuqtullukiag akun-
niriligtanginnit ingirratittisimalirninganit.
Tiva, inuuniku Maassi 7, 195 mit,
Sallumiutaminiq qiturngaqaqtuni
tisamanit. Tavvani Lui Ukaliup apigsuqqaa,
Inuktitut uqalimaagarmut aaqqissuijiup.

Lui: Kinaunirnit, namimiutaunirnit,
qiturngaqarninillu qattinit uqausiqa-
kainnarit.

TIiva: livauvunga Lapaj Kuujjuarmiu-
ngutsunga qiturngaqaqtunga sitamanit;
pingasunit arnanit, surusirmit atausirmit.
Lui: Surusiilagavit, nutarawva taimaa?
Tiva: Anguti, angutiummat.

Lui: Taima ippassaq uqaqatigillutit
Sallumintauniralauravit, gangali

Kunjjuarmut nuttirniravit?

Iiva: Tamaunngalaugsimajugut
1974ngutillugu. Aullariallamitsuta
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Eva: Qupirrualuk.

Looee: This interview revolves around
healing circles that you bad initiated in
Kuujjuaq and in the outlying commu-
nities of Kuujjuag, when did you initiate
the field of healing circles?

Eva: It was approximately 5-6 years
ago that I initiated the healing circles.

Looee: As more exposure about the
healing circles evolved, is that when you
started visiting the other communities?

Eva: With my job at the cultural
centre, I was travelling to commu-
nities already, and on a trial basis,
to see whether the healing circles
would benefit others, I started up
the healing circles in the outlying
communities of Kuujjuaq.

Looee: With our pre-interview too
yesterday you mentioned that it was
not all easy setting up the bealing circles
in the beginning, what kind of difficulties

did you run into starting up the circles?

Eva: At times, it would become so
burdensome with people having all
kinds of misconceptions, inclusive
of religion. While others thought

I was a healer, as we called the
gatherings healing circles. We know
as Christians that there is a higher
power who helps us to heal, it is
not us who heal ourselves. Because
healing circles were initially mis-
understood, it made it much harder
to communicate to the people in denial
of what healing circles are about.
At times, I was pounced on with
uncooperative words, meetings were
held about the gatherings/myself
concerning healing circles. As a
result, I felt exasperated enough to
quit altogether. Whenever though,

I had the urges to quit, I would
receive word that I was required at
a healing circle right up until today
so that drew me back into continu-
ing with it. I hear that the healing
circles are ongoing too in other
communities. Although we had a

utiriallasimajugut tamaunga
1980galammit.

Lui: Kinamit atirusiqalaugsimagaluaqqit
katititaulauratit?

Tiva: Qupirrualuulaugsimajungaugaluagq.

Lui: Taanna uqaalajjutigiluagtara tukisi-
giarutigikkannirumallugu pigiagtittini-
kuugavit mamisarnirmit nunalissinnit
amma nunaliit asinginnit
Nunavimmiittunit, taanna qanga pigiaq-
tinirmangaaqpink uqausirikainnaruk.

Tiva: Immaqaa aqqaaruit 5-6luunniit
naaliqtuit tamanna mamisarniq
pigiaqtilaugsimatillugu.

Lui: Taimali Kuujjuarmit pigiaqtisimali-
raviuk tusagtawvallialirngat nunalinnut
asinginnut aullagattalilaugsimaviit?

Tiva: Pinasuagsunga aqpitaqattalaugsi-
magama nunalinnut, tamannalu
qaujisaqsugu piujuummangaat, ikajugsi-
gajarmangaat qaujisarutigitsugulu atuqat-
talirakku, ikajuqsiqattarninga qaujiqat-
talirakku kajusigiallattaatuinnaliqsuni
taimanngat kajusituinnaqtuq ullumimut
tikitsugu.

Lui: Ippassaq uqaqatigillutit uqalauravit
pigganaqtuinnaulaunngimmat pijariakit-
tunlaunngimma ilangagut. laikkua
assurnutigiqattakainnalaugtatit
unikkaarikainnakkit.

Iiva: Ilangani uqumaittukallauqattalau-
jujuq tukisinirlutauqattalaugsimamma
uppirniq pijjutigitsugu. Uvanga mami-
titsijialuyjurijaullunga, upinnarani
mamisarniilaqattaratta. Qaujimagatta
uppituutilluta aaqqiijunnaqtumit
pitagqarmat uvangaunngittuq. Kisiani
tukisinirluttauqattalaugsimammat
uqumaittukallauqattalaugsimajuq ilaan-
nilu uqaujjuqtausinginnapatsunga,
katimagutaummarikpatsunilu taimaiqat-
tasimajuq tamanna mamisarniq.
Taimaimmat nugqarumasivatsungalu
kisiani nugqarumaliraigaluarama
qaiqqujausituinnapatsunga kajusijjutigi-
giakkannigsimajara ullumimut tikitsugu
mamisainnaqtugut. Nunaliit asinginnit
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The bealing circles are open
to everyone whether one is
white, Inuk, an elder, a
youth, a woman or a man.

Una kinalimaatsianut ilin-
gajuq: qallunaanuugaluagq,
inuugaluanut, inummariu-
galuanut, uwvikkaugaluanut,
arnaugaluanut, angutiu-
galuanully.
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lot of difficulties starting it up, it is
good to see it being continuous. I am
very happy to see it continue as I
have come to understand that we
were exposed to a life that was
much too rapid for us when the
Qallunaat (white men) arrived,
clashing our cultures together. This
rapid change has affected us with
various pains as the communication
has not been open amongst all
involved. We have come to find out
that a person with pain hurts another
with his/her anger. o make amends
to the problems, a lot of healing
has had to take place. Hearing of
the healing circles being continuous
has been a joyous knowledge for me
as I can see that a peaceful heart
can come into beating dealing with
the burning issues.

Looee: Having initiated the bealing
circles and seeing it become continuous,
bow does that make you feel?

Eva: Using myself as an example,
having had many hurts in my life,
wanting no more pain, no longer
wanting to despise others, and
wanting to rid of my past painful
experiences I have inflicted upon
myself and from relatives.
Recognizing the pain and having
lost several loved ones at close
intervals, having gone through
those experiences, I went through
feelings that others need to go
through, which is said to be a healing
process. I took part in the healing
cycle which has been thoroughly
aspiring for me for all its worth.
Forgiveness surfaced and I no
longer had resentments towards
others, which in turn enabled me
to help others, feeling love towards
them as a result of the healing circles.
Having arrived at this understanding,
I knew others could come to achieve
this healing process and that allowed
me to work even harder. I even
resigned from my job to give more
time to the people who needed
help the most, who were struggling
much with their lives. At times,

mamisaqpalliavattut tusaavaliqsugit.
"Tamanna ullumi kajusijuq taimaittukkuu-
lauraluaqtillugu. Isumainnaaluk quvia-
gijara kajusigianga tukisilauqsimagama
inuusittinnit sukattualummit asijjiqtua-
lummit inuusiqtaalauratta qallunaat
iligqusinganut agutigijausikallatualuu-
tillugu. Tamanna asijjikallanniq
aannisimautivut amisunngutualuummata
inuusittinnit, inuuqatinniangunirmut
tikiqattasuungugatta. Sunauvva Inuk
aanniqsimagami aanniisuuq. Taimaimmat
taimaigunnaiqulluta mamisariaqgamma-
rilaugtugut. Kajusititautillugu tusagsugu
tamanna quviagijara aanniarunnairutta
uummatikkut inuuqatigiitsianirmut
tikigunnarninga taimaak takunnaatuu-
jaaqattajugakku.

Lui: limannali pigiaqtisimallugn namminiq
takuvattugu aulaniqaqtug suli, ganug
tamanna ippinarniqaqattaqqa ilinnut?

Iiva: Uvannili uuttuutigiluagsunga
aannigsimalaurama amisunut inuusiri-
nikuganut. Taimaak aanniarunnaaru-
matsunga, inuuqatinni uumigusugu-
mananga. Aannianikuganu qanuiqattar-
nivinirani ilakkanulluunniit tamakkua
ilitariligsugit ammalu amisukallanni
ilaigsimallunga aanniqsimalirjuaqsimat-
sunga nalligijakka atautsikkugalaaluk
tuquralaugsimammata. Taimaimmat
tamanna atuqattaqsugu ikkua mamigia-
garmata Inuit taimailingajumik
pitaligquujaalaugsimagaluaqtunga
uvannut ilingatuinnaliqsuni mamisaqa-
tautuinnaqpaliqsunga isumainnaq
ikajugsisimammat uvannit. Isumaviqa-
runnainirmut tikisuungummat isumavi-
garunnaisiagsungalu inuuqatinnit. Alli
ikajungaarumaliqsugit nalligiliqsugit
tavvunga tikisimagama taimailiuqtitsi-
nirmut. Tamanna tukisilirakku inuuqa-
tinnuttauq atuqtaugunnamimmat
assuruutimmarialugilauqtara pinasuaq-
sungaluunniit nugqammariksunga
atuinnauqattarumamut taimaittuapinnut
uqumaitsatunut namunngaviksaqan-
ngiktunut. Piluaqtumit inulirijiillu
upattausuungugaluagsuti —
gumaisungutsuti ammalu ajuriqtuijiu-
galuallu upattaugumaisuungutsuti taan-
nattauq nuilauqtuq, taikkununga
naliannut aigumagajanngittunut
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I bhave visited all the
communities to conduct
bealing circles.

Nunavilimaamit aqpittaq-

attasimagama nunalinnut

aiqattaqsunga mamisaqti-
giaqtuqsugit.
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people come to avoid seeing social
workers and pastors, which became
truly evident later on. That made
me want to be more available to
the most needy when I came to
understand that. I am not saying
that they are not accountable but at
times when we are most vulnerable
help is not easily accessible. For
that reason, we apply the healing
circles to everyone. The healing
circles are open to everyone whether
one is white, Inuk, an elder, a youth,
a woman or a man. I have come to
realize that one person or another
can carry the same burden some-
times. I have spent a lot of energy
on the process and still quite a few
people have no concept of what the
healing circles are.

Looee: Upon your initiation of the
healing circle, bow did you inform the
people about the gatherings, as to where
they were to take place and when?

Eva: All the communities have radio
stations so I would make announce-
ments on radio or post notices as to
what a healing circle is and where
they will be held. Today people
involved in healing circles are able
to announce the gatherings and I
do not have to give it a lot of publicity
to inform the people. The Canadian
Broadcasting Corporation (CBC)
was most helpful by broadcasting a
round of a healing circle. From that
broadcast, I accepted an invitation
to go to Labrador, assisting them in
starting up healing circles. Here in
Nunavik, I have visited all the com-
munities to conduct healing circles.
It is not like all the communities hold
healing circles now, only the ones that
are motivated to holding them. Many
people have taken part in healing
circles but problems will always
arise as they are not all preventable.

Looee: Where do you hold your
healing circles, at church or where?

Eva: At the present time in
Kuujjuaq, we hold the healing

ukkuingaarviujunnaqummillugu.
Tamakkua piunngituummataunngittuu-
galuat kisiani ilangani aannialuarnikut-
tinnut ikajuqtissaq sapirnaqsisuungum-
mat. Taimainnikunganut ilagijautituin-
nagsugu aaqqigiallariarunnarutauga-
jaqtillugu inunnut iluunnatinnut. Una
kinalimaatsianut ilingajuq: qallunaanuu-
galuaq, inuugaluanut, inummariugalu-
anut, uvikkaugaluanut, arnaugaluanut,
angutiugaluanullu. Ajjigiitsiatuinnaqtumit
kinalimaatsiaq aannigsimarunnarninganit
tukisiligpunga. Assururutimmarialugi-
qattalauqtara ammalu ullumi amisuit
suli tukisinngittut tamatsuminga.

Lui: Taimali taanna tusaqtitaukkapal-
lialiqtugu ingirraninganit kikkutigut
naukkuluunniit qaujikkaiqattalangqit
inuugatinnit mamisarniarniraillutit?

Tiva: Nunalilimaat tusautiqasuungummata
tusautikkuurutigitsugulu ammalu allasi-
majuqtigut allapattunga mamisarniq
sunaummangaat mamisarniarninginnillu
uqaagutigivatsugu ammalu mamisaqpa-
tuillu ilauvattut uqaavaligsutiummata
imaak qaujijautiviinngaalugasuarlugu-
luunniit — giaqalaunngittunga. Taikkua
ikajugsijupaaluulaugsimajuit Siipiisiikkut
nuitatitsilaugsimammata mamisaqtitsi-
tillunga, Laapatuarmiunut qaiqqujaum-
marililaugsimajunga taikkuninga takun-
naalauqtuviniulluti. Tamaanilu
Nunavilimaamit agpittaqattasimagama
nunalinnut aiqattaqsunga mamisaqti-
giaqtuqsugit. Taikkua nunaliit qaiqqu-
jisimajuit taimailiurvigiqattagsimatsu-
git. Asuillaa iluunnaaluti nunaliit
mamisasijualuugattasimanngittuugaluat
— rumajuit — qattasimammata.
Amisukallaaluit mamisaqsimaliqtuugaluit
kisiani uqumaittualuit tikiinnapalangam-
mata inuusittinnit taanna nuqqarun-
naquunngittugq.

Lui: Namiittusili katiqattasuunguvisi,
tussiavimmiluunniit nanil

Iiva: Maannali suurlu Kuujjuamit
tussiavimmit katiqattasuunguliqtugut
Alliriittutamaat (Naggajjau). Nunaliilli
asianit illuqutiqatuarmata atuinnamit
tutsiavimmiungittuugaluaq taimaiqatta-
suungummisuta.
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circles at a church every Monday
night. In other communities, if they
own a building and it is available,
healing circles take place at those
places, not particularly in a church.

Looee: Do you have to pay rent for the
space you are provided with?

Eva: The buildings are owned by
the communities so there is no cost
involved and there is no pressure
on me with the space we take up
for the healing circles here in
Kuujjuaq. At other times, when I am
invited to conduct a healing circle,
I am paid an honorarium for
facilitating the healing circles.

Looee: Some people have no idea as to
how a healing circle is conducted, can
you take us through an example of one
night of your healing circle.

Eva: We require that strict
procedures be followed as it is a

Lui: Akiliigiaqasuungugivisii atuqtuarut-
issinnut ilunut?

Tiva: Ilaa nunalinnit pigijaummata
tamakkua — giaqasuungunngittugut
ammalu maanna assuruqtitaunngitsiaq-
sunga nunalimmit taimailiugattaqtunga
uvani Kuujjuamit. Ilaanni qaiqqujauli-
raigama akiliqsutautsunga taimaisuun-
gugaluarmijunga.

Lui: Taima ilangit tukisisimanngimmata
qaniLg MamisasuunguImmangaarmi, pi-
glarninganit unnumi atausirmi katimatil-
lusi qaujitiginkkaniqtigut qanug aulani-
qasUUngUININAngaanssi?
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Eric Anooee’s creative prints of nature
and Inuit traditions.

Turik Anuriup titiqgtugangit sanattiaq-
simajummarinvut unmajuit amma
Inuit piqqusinginnit saqqiijut.
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serious process of dealing with ones
pain. We make it clear that whatever
is said and heard is to be kept con-
fidential and to leave everything
said at the healing circle site.
Unfortunately we cannot hold
people from verbalizing other
peoples words, so sometimes people
leak other peoples' experiences to
the surrounding public. When I am
prepared to talk at a healing circle,
I remind myself that it is fine with
me if people repeat my words outside
of the circle, as long as I am on my
path to healing, I do not care
whether people talk about me or
not—that is where I have arrived to
at different points in my life, as
long as I have them out of my system.
If I bring myself to forgiveness,
that is what I care for the most,
never mind if others talk about me.
With others though, some can be
most scared of other people revealing
their true life experiences and
feelings. This is our top priority at
healing circles, do not reveal other
peoples life experiences. For begin-
ners, we all sit around in a circle on
the floor facing each other with
some water and some kleenex readily
available. People are open to cry
with all their might as pains carried
can be extremely heavy if kept to
oneself much too long, locked up
inside the heart with no one to
confide in. At the healing circle,
people cry as loud as they want to
for it is up to the individual and we
are not allowed to respond to the
person, or to ask any questions —
they speak from within themselves
only. Once they are done, they
have to make it known that they
are done by saying they are done.

I freely ask, “What has hurt you in
your life?” Whoever wants to reply,
replies. Than I ask the same question
over again, ‘What has hurt you in
your life?’; that is the beginning
question for the healing circle. A
prerequisite to the healing circle is
a prayer. We all have to pray first
for I am only human like any other.
I take part in the healing circle but

Tiva: Maligaqatsiariagasuuraaluk
pimmarialuummata makua inuup
aannigsimautingit, takkani uqaajaujuit
uqaajaugiaqanngillaritsiarmata.
Unikkaariagannginittinni unikkaatauju-
viniit kisiani nuqqangatitsigunnangit-
tualuugatta taimailikallatuqaqattasu-
ungummijuugaluaq ilaanni.
Mamisalangaliraigamali ‘Aa, uqaajau-
niaraluaruma qujana una aannirutigisi-
majara piitsalaugpat akitugijara, qujana
qanuiliurniaraluagpata Inuit’. Takkunga
tikiqattasimagamali isumaaluqattasi-
manngittungaluunniit uqaaniaraluagpata,
uvanniigunnaitsalaugpat tamanna
isumaviqarunnainirmut tikitsalaurumalu
akitutsalunga qanuq ukaajauniaraluaqpat.
Kisiani ilangit kappiasullarisuungum-
mata ukaajjutauniannguugsuti. Taanna
pimmariunigpaatsiangusuuq uqaajaujuit
uqaajaugiaqanngittut. Taima ammalu-
kitaulingatsuta natirmit saanngautitsia-
qulluta. Issivaugaqsuta imarlu ammalu

a‘cd/rIA
NPAYWLC CALADbC-
C4al<C.

The love that arises from
the bealing circle is just
paramount.

nalligusunnituinnarmut
tikisuungugatta
taimailiuqattaraigatia.

kakkigut atuinnautitsugu. Qiagumatuaruti
taikani isumainnaq qiaviqarunnarmata
upinnarani tamakkua aannirutigisima-
javut nillirutigiqqajarnagit tagqami
uummatittiniittualutuinnautillugit aku-
nialuk uqarvitsaqarani anigiasimmata
saimaqqajarnangittuummata. Taikani
isumainnaq nipilimaarluti giagumaguti
isumamitsuti ammalu kiujaugiaqanngitut
apigsutaugiaqaranilu uqaatuinnarialik
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I do not have the will to heal people,
I am not the speaker, I am not
about to be, I cannot heal anybody
— I am just ordinary. Sometimes
throughout the healing process,

I go and pat people on the back at
times as some people are unable to
talk of their pains as their pains are
much too unbearable to reveal even
when they feel like talking. Other
times they do not know where to
begin to talk about their pains, for
it is common not knowing where
to start from with all the burdens
withheld. This touching, it conveys
a lot, it says, ‘I am supporting you,
you are not alone.” It says all those
without a word said. I get up once
in a while during the healing circle.
Others do not like to be touched as
what they carry within themselves
is much too heavy to deal with at
that instant. I inform them that
they do not have to speak if they
are not in synchronization at that
moment. We take breaks in
between as the burdens people
release can be heavy to absorb at
times. We are not allowed to take
away peoples own feelings to gossip
upon. When that happens, people
end up placing burdens upon them-
selves. Prayers are very much a part
of the healing circle, for that reason
I place my vows on the Lord and it
is evident that the bad spirits roam
around us wearing down our well-
being. The love that arises from
the healing circle is just paramount.
The closed walls seem to caper
away and when that happens, we
come to a more understanding
realm of life, we come to understand
that others have problems too. A
helping environment is more visible
and an understanding that we are
not alone with our problems.
Everyone at one point or another
has problems of their own. At heal-
ing circles, love grows between
people and feelings for each other
surface at the gathering.

Looee: During our preinterview, you
also mentioned how you initiated healing

namminiq. Uqaalituarumi pijariiramaa-
lagiaqaqsuni nugqaruni. Taima apiq-
suqattatakkani sunamut aanniqsimam-
mangaata. Kinatuinnaq kivjumaliqtu-
tuinnaq kiuqattatillugu. Taima pijariira-
maalammat asuillaa taatsumingassainnaq
apiqsuqattasunga, ‘Sunamut aanniqsi-
mavit?’ taimailiuqattaqsunga sivulliq-
paamit. Pimmariummarisuungummijuq
una tutsiarniq. "Tutsiaqqaariaqasuu-
ngujugut ajjigijautuinnarama inunnut.
Taimailiuqataugaluaqsunga pigun-
narniqarnangalu uqaatitsijiunangalu
-qajarnangalu aaqqiigunnarnangalu
taimaikkama tatiqagsuta tutsiaqqaaria-
gasuungujugut tamatsuminga aturniali-
raigatta. Taima ilaanni attuigiaqtusuu-
ngujunga tununginni uqaqqajainngim-
itsutilluunniit nillirumagaluaqsuti
uqumaitsaluarnikuminut. Aniigiangillu
nakilluunniit pigianngariami nalunasu-
ungummat aanniqsimajuviniutsuni
amisunut aannirutiqagsuni. Unauna
attuiniq isumainnaaluk uqaammimmat,
‘Ikajugqagit, inutuunngilatit’ — lanium-
mat nillingikkaluaqsuni. Taimaak mak-
iqattasunga taimailiugtittisuungujunga.
Upagqattasugit, ilangit attuqtaugumasuu-
ngunngimmijut aannialuamulluunniit
— jaugumanngituaruti uqarunnasiatsu-
ulasimatsugit. Taima taimailiuqattaqsu-
ta taqaigsilaukaqattasuta isumainnaq
uqumaittuummat uqaajaujuit uqumait-
tualuummata mamisaqtitsisuungutsuni
tigulagiaqanngitsiaqtut tamakkua pinginnit.
Uqumaitsalituinnarunnamat inuk,
tigusiqattatuarami uqaajaujunit.
Tutsiarniq pimmarialuusuuq taggauna,
taanna pijjutigitsugu tuningaasuurigak-
kili piulijittinnut tamakkua uqaajaujuit.
"Taima isumagitsugu tutsiarniqasuungu-
jugut ammalu najuqtaunialuit ippinnaq-
attagsimajut isumainnaq anirniup
najurnialuit ippinnallariqattaqsimajugq,
nalligusunnituinnarmut tikisuungugatta
taimailiuqattaraigatta. Makua akinnaal-
uujaaqtuit pijjasuungummata piijalirma-
ta tukisivaalliligsuta, ‘Asut uqumaitsaq-
attarmijuttauq’, tukisigiallannasuugq.
Ikajuqtigiinnatsiatuq inutuunngigiamillu
tukisigiallanaqsuni ilaa uqumaitsaqtutu-
unngigiamit. Inuuqativat iluunnatsiati
uqumaitsasuungujuit tukisinaqtug.
Nallinaqtualuullutillu nallittigiinniq
nuillarisuuq taikani.
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circles, where did you first take part in
a healing circle?

Eva: At the cultural institute I was
always involved with interpersonal
relations, keeping in mind the
school students. Whenever courses
related to interpersonal skills came
about, I would be delegated to
attend several workshops. The first
healing circle I attended was in
Thunder Bay, Ontario. I travelled
there with another Inuk, she did
not take part in the healing circles
though. The rest who took part in
the healing circles were all Indian.
There were other workshops facili-
tated. Not knowing a thing about
healing circles I decided to attend
one of their evening gatherings. I
was dumbstruck to see people crying
their hearts out, vomiting and what-
not. When my turn came around,
I would say I have no pains to tell,
I do not need any healing. I did
not feel the pressure within me to
release my fears. The whole week
passed and I still did not take part
in the healing circles. I went home
without having taken part. When 1
got home I started thinking as to
what had been going on at the
healing circles, asking myself, ‘What
were they doing at the healing
circles? What was the point of

the healing circles? What does it
mean?’ I asked around about the
concept of healing circles. Then it
all flushed down upon me, all the
pains that had affected me in my
life started rolling into my being,

I was all alone too. All the pain,
the hatred I felt within me boiled
into one all at once. As I came to
recognize them, it seemed that I
had no one to confide in about

my situation, I felt stuck with

the burden churning within

me with no place to go.

Looee: Your motivation to be of belp
to others in dealing with their pain

is clearly obvious, who was the main
influence in your earlier life, allowing
you to be motivated in this way?

Lui: Ippassaq uqaqatigillutit uqalauravit
qanuq pigiaqtittilaugsimammangaaqpit,
namiittutininna allanit ilagijaulauqtillutit
pigiaqtittinikuuvit?

Tiva: Taikani tamatsuminga inulirini-
galammit kamainnaqattalaujugama
taikkua ilinniaqtit pijjutigillugit.
Ikajugsigutaugajaqtunit pilimmassani-
qalituarmata katimagutiqaliraimmata
inulirinirmuungagalattumit aititauqat-
tasimajupaaluugama. Avunga Tantur Pai,
Aantiuriumut aullalaugsimajunga inum-
mit aippaqarmisunga allainarnit ilaqaq-
sunu. Taikkua ajjigiinngittuit katimaniu-
juit upaqattaqsugit tainna mamisarniq
upasilaugsimajara qaujimaapinnagu
sunaummangaat. Asuillaa ilautsunga
ajugaijituinnaqtara sujualuummangaata
tukisiluarnanga: giajualuuqattaqtuit,
miriagpatuilluunniit ganutuinnaaqtualuit.
Uqariaqaliraigamali aanniangitsiaqtunga
mamisariaqanngittuujaatsiatunga
isumanngittunga aanniagutiqanngit-
siatunga. Taimaittuusunga pinasuarusili-
maatsiaq naalaugsimajuq, taima anirra-
tuinnagsunga. Anirrasimalirama
isumagiqattalirakku, ‘Qanuiliuqtumi-
nialuugaluaqgitainna taikani? Qanui-
liugattalauraluaqqitainna taikani?
Qanunginna tukilik?’ Taimailiuqattalirama
apiqsuujaqattasunga tukisijualuulaugsi-
majunga aanniaraalukka nuililauqsimajut
inutuaraaluuliqtillunga. Ilaaraaluk
ninngaumanialukka vumisunnialukka
nuijualuulaugsimajut uvannut. Ilaa ili-
tarisijaalugigakkit uqaavitsairutsungalu
isumainnaq uqumailliulilaugsimajunga
namunngavitsaqaqtuujaarnangalu.

Lui: Kikkunnut, ivviluunniit angijuqqa-
nginnut attugtauniqaliuagsimaniqarunaravit
tkajurumaniit nuisattiarmat, kikkut
ilinnut ikajuntiqaqsimaluaqqat pirug-
Saninnit tamatumunga ajaurijjutigiyait
takussautiarmat?

Iiva: Pinasuvvikunnut makununga
timiujunut suurlu inummariit ilinni-
avinganni angajuqqaangulaugsimagama
sivuliqtirijiutsunga taikani. Ilinniarial-
lariaqtuit nuqqanikuviniutsuti utirial-
latuit ilinniavimmut uqumaitsaqatta-
jummata imaak ilinniatsiaqutsugit
kajusitsiaqutsugit qanuqtuuviinngaalu-



425D PENDNPPAECob.
DEBHCAPS PAINPCAP - DbbeC-
< DREPEILbA DI DY bs-
PN Ae PEPACLYCEL
DYLAPLZ™Cbs. CALA™ Y™ Cob
LN, Coa DPPPA“ePNLadsL.
CAdds Aol, DA™Y LbCD*C
doPILaTHCPLY s A/LA G
DL ABR®IYIRAC Ldde b0t
AcDYLGATAN AN Lo \DY AT
AbR™PRL 5 POBCALTRL 54C
AcD%en /D49l DAIAPDAGT CAL
AL 79 PP AbAS

Lddc b>ac
AcDPIS>ITN
AP%ILo DL AL

Qallunaat take part in
bealing circles but are yet
less open with their
true feelings.
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Eva: In the workplace, an institution,
I was a director of a cultural centre.
I wanted to make resources purposeful
with people returning to school for
upgrading. They had a plateful of
worries within themselves and I
wanted them to continue and
complete their education in order
to move on to attaining good jobs.
Thinking of that, I did not want
the returning students to be held
up with life’s sometimes unbearable
blockages. People have supported
me and the many relatives I have
lost, I have dealt with those feelings
and came to accept them through
ways of taking part in healing circles.
If I was not involved in the healing
circles, I would probably be resentful
and burdened by memories of the
relatives I had lost during my lifetime.
I am not supposed to be resentful,
talking about the issues has helped
me to understand and to accept the
losses I have experienced. People
who have had an influence in my
life, I have encouraged them to be
more open. Qallunaat take part

in healing circles but are yet less
open with their true feelings. Once
they come to admit their feelings,
they are no different from Inuit.
The freedom with which Inuit
share has been my main drive

for continuing and I am grateful

to those people.

Looee: Our ancestors bave bad their
own ways of dealing with all the life
situations they have been exposed to in
their time, bave you spent time with
elders to find outr how they dealt with
issues back then?

Eva: Yes, I have been told that they
had done similar ways of confronting
issues. They did hold healing circles
through similar methods.

Looee: You have dealt with many people
in regards to their participation in
healing circles, have you at one point or
another found yourself to be overwhbelmed
with many peoples’ problems

and issues?

qattarasuarumagama uqumaigijanginnit
uqumaitsaugaqunagit ilinniatsiaqumut,
ilitsisiarluti pinasugaqsataarluti tikiqumut.
Taimaa isumagitsugit makununga
inuusiq uqumaittuunialunginnuulinga-
junut avviaqtauquqattasimannginakkit.
"Taikkua isumainnaaluk uvannit ikajuq-
tuisimajuit qanuqtuurutigiqattasimagakkit
ammalu taikkua ilakka uvannuulingaju-
milli ilaiqtualuuqattasunga amisunit
mamisaqattalirama tukisigiallarutigisi-
majakka avungaalutuinnaq kitsautigigia-
qanngitakka. Uqaqattasugit qiagutigi-
vatsugi — uqaaqattalaujunngikkumaqai
ullumimut tuqungajutuqaaluuliraluaq-
tillugit suli kitsarutigigajaqtakka
uqumaigigajaqtakkalu. Taimainngit-
sialiqtakka mamisagpatsunga taanna
tukisigiallarutimmarialuga. Taikkualu
Inuit, ukkuinngaatsiaqattalauqta aaq-
giigumanirmiiqattasimajakka isumain-
naaluk uvannit ikajuqsisimajuit. Makuali
Qallunaat ilautsiaraluarmisuti
ijigsimaniqsaujaasuungugami ikajugsiju-
paaluunngittuugattasimammijuugaluat
ilaullarisituarami ukkuisiatuarami taima
ajjilluariqattasimammijavut. Kisiani
Inuit ukkuingaatsiatualuulaurningit
isumainnaq ikajugsisimajut uvannit
tamatsuminga.

Lui: Sivulliminiqput taima piqqusiqar-
nikuummimmata ajjigimngitattinittang,
innatinnit inutuqarnit tukisigiarjuuniqat-
tarnikunviit ganurli prvalaurmangaarmi?

TIiva: Uqaujjaukallaqattasimajunga
taimailiugpanirmijuigguuq ajjigitugiin-
ngikkaluagsugu, tamatsuminga
atugpanirmijuit.

Lui: Inugianit kamagijaqaqattagsimaliravit
tamatumunga turaangajumut, ilangagulli
taqajuumilaugsimaviit naalaruluujaqat-
taqtutit uqumainnaruluujaqattaqtunit?

Tiva: Ilaannitauq taganaqtualuk
tusaanginnatualutuinnaugiami uqumait-
tualunnit kisiani uqilliniatuagpat inuu-
qatigijaq isuaqsiniagpat piujualunnit
taanna ilulilialuummijuq. Suurlu aki-
lialuummijuq saimanialummit isumain-
naq aniqqatinnit ilaa uvannili ilakkanilu
saimanirmit tunijausimatsiaqtugut
ippigillarittara tamanna tamatsuminga
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Eva: It becomes unbearable at
times listening to peoples problems
but the fact that they are on their
journey to heal is a glory of pure
joy. The rewards are very peaceful.
At home sometimes, my relatives
and I take pleasure in maintaining
the balance through sharing our
joys and sadnesses, it relieves us
and rewards us with a balanced life
at home. The money is not the
issue here and God is overjoyed
with the honesty dealt with. The
Lord loves what we do, for he does
not want us in a burdensome situation.
He does not want anyone to be
problem-driven and he does not
want anyone to be alone, he wants
us in the healing journey, for peace
releases the pressures in a person.

Looee: How do the people show their
gratitude towards you, the people you have
supported in many more ways than one?

atugpattillunga ammalu taimailiuqtitsi-
vattillunga imminiinngisiarnirmut
saimanirmi tunijausimanivut akilia-
luummijuq ippigillarikkakku. Immaqa
kiinaujakkuungittuugaluaq kisiani
saimanilialuk ippigillarisuura tamanna
quviagijaalua Guutiup. Piulijitta quvia-
gitsiaqtanga uqumaitsaugaqujinngimmat
uvattinnit. Kinamilluunniit uqumait-
saugaqtualuuluti inutuutsijualuuqujin-
ngimmat piijaiqujimmat qaujillariqat-
tasimajunga saimanialummit aittutauni-
rani uqumaittuulauraluagsuni.

Lui: Taikkuali ikajuqtupaalliqattagsima-
Jatit qanuq ilinnut qujalinirmini saqqii-
qattagsimavat?

Iiva: Isumainnaaluk aittutuqtauqattasi-
majunga sunatuinnanit upigusunni-
nginnut. Akiligtaugumanngikkaluaq-
tillunga upigusuluaqtugalirami aittuigu-
manasuungumimat taimaitauqattasimat-
sungalu ammalu isumanagalaattinnagu
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Eva: I have been praised with
many gifts from people who have
acknowledged the support of the
healing circles. Even when I with-
draw myself from receiving gifts
because gratitude is from deep
within, people are drawn to giving,
to show their inner gratitude.
Other times when thoughts are

of no existence to me, people come
up to me and thank me for having
assisted them through their healing
journey. I do not necessarily recall
what I had consoled them on and
where I had met them, as many
individuals have taken part in the
healing circles. I feel warmth with
the trust they have placed on me.

I receive long distance calls from
people expressing their gratitude
and some people come up to me
to show their appreciation.

Looee: How about the more disapproving
peaple, how do you feel when they are
more closed to placing trust in the
process of bealing?

Eva: I have felt disheartened with
more secluded people, as I feel 1
am turning them away from myself
without me having done anything
to them. I am trying to help them
but I feel they are turning away
instead. Only today have I come to
realize that their day will come to
expose their inner fears, as we all
come to peace with our lives further
on down the path. We all have our
day to repent our fears and problems,
they too will have their day when
that day arrives. I tell myself now
that this is not their day in a more
understanding concept. Without
understanding the fear and not
understanding the consequences
associated with fear, fear creeps in
when we do not know what situation
we have arisen to. We can also hide
the shame that has been placed upon
us by others. For people to not
know what we have been exposed to,
we can be ever-so-hideous to pro-
tect our identity and to deny our
feelings, while I have come to

siaruuliraimmat uqalimaviukallaasuu-
ngutsunga nakurmiitunut. Aulajinngitak-
kaluunniit uqaqtaviningit, namilu
kasurnimangaatta taimaiqattasimajunga
upinnarani amisuuluaqtunit inunnit
taimailiuqtitsiqattasuni uqaqtaviningil-
luunniit aulajiqqajainnarmata — rumi-
naratillu. Uliumijaaqallaasuungujunga
talapuuqtauqattasungalu qaninngitukkut
uvvaluunniit takugaigakkit taimaili-
jauqattasimajunga.

Lui: Taikkuali pijariatunigsait saqqiigu-
manngiluarningit ganuq ilinnut ippinna-
qattasuunguvat?

Iiva: Taimaittuapiit aannirutigiqat-
tasimagaluarmijakka uvannit kavalingaa-
tuinnatuyjaaqtillugit sunngikkaluagsugit.
Ikajurasuatuinnatillunga naammasaqtu-
ujaarunnairmata tamatsuminga pijju-
tiqagsuti. Ullumi tukisivaallisuuri-
liqtakka ulluliinnaaluugatta ulluq
naammassiqattarmat ulluginnginnamiuk
taimailiuqtuminiugaluat mamisarnirmut
tikisuungummata ullunga naammatsisi-
manngimmat tukisimagatillu.
Tukisimagani nalunaqtualuummat
tammagqtitaugumananilu uppirituin-
narmijakka ammalu qaujijaugumanarani
qanuiliuqtavinialuunirijaq. Inunnut
unikkaataalugumagani ijigsimasitialuu-
gunnaratta inuutsuta qanuinngitun-
nguajarunnaqgsitimmarialuugatta
qanuittualuugaluarutta tukisiligsugit
ilaaniunngimmijuq. Ilaaniunngigianga
tukisiligsugit suqutiginngitakka
ulluqalaarmimmata qangatuinnaq —
giaqaliruti.

Lui: Taima aullagattaninnit nalunaiq-
SISIMAgavit, qaujinaqattarivan uqumais-
saniqsait nunalinnit imialuttaqarninganut
wvvaluunniit uqumaissanginniqsait
imialuttagannginninganut nunalinnit,

Tiva: -Juugaluaq kisiani ajjigiinngituu-
jaaqattangittut uqaajaulituarmata
aanniarutausimajuit suurlu imialutta-
galluasuungunngittumit aanniarutaujut
uqaajausimammata ammalu imialutsa-
paalummit uqaajausimajut taakkuasain-
nagalatuinnauvattuit taimanngat isuilutait:
angutigiinnimut, piarariinnimut, ilagiin- .
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...the fact that they are on
their journey to beal is a

glory of pure joy.

Isumainnaaluk qainingit
uvannut angijualuummat
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understand the kind of state others
can be at. It is not a purposeful act,
I do not mind it anymore as every-
one is set to have their day when
the time comes.

Looee: You have mentioned having
travelled to different places with your
share of helping people, have you
noticed that more problems are visible
in communities with the availabity of
alcobol than communities with no alcobol,
or does that not make a difference to
the whole outcome?

Eva: Having no alcohol available is
an asset, yes, but the problems that
are revealed are all the same when
shared: relationships, sibling rivalry,
relatives, child sexual abuse, assaults,
verbal abuse and belittling people.
The problems are all similar to one
another whether it is in this com-
munity or another. Some people
are so strong within themselves to
have kept a lot of their pains within
themselves. How they maintain
themselves is another miracle, to
stay on their two feet, it can be just
unbelievable. It becomes known
that we are not all alone once

again during our sharing circles.

Looee: Is it essential to refer people

to places for follow-up consultations
after having taken part at healing
circles or is there no room to manouver
in that matter?

Eva: Once the things that have
burdened people are said at the circle
than that is taken care of, that is
how I feel. I am not about to suggest
to people that there is further help
available if they do not inquire about
it. If people do not ask for further
consultations then I do not mention
any references. I will make it known
to people though that I am available
for consultations if they prefer to.
Whether they want it on a one-to-
one basis, or to share their feelings
at the healing circle I leave that up
to them. It is up to individuals
whether they want privacy, for I am

nimut, piararnautirnirmut, pigiaqat-
tarniq makua uqausirlunut aannitauqat-
taniit qanulimaaq mikillitiqtaunirnut.
Ajjiungittuuluaqattangittuit naniiga-
luarami ilangit imaallarialu pisitialuit
inuit, imaallarialuk uqumaittujuaraaluk-
kuugsuti makitajualuuqattaqtut,
kamanatsiatut. Imminiinnginnivut
tukisigiallanaqtupaaluk taikani.

Lui: Taikaniittuminiulauqtillugit
MAMISArvIgHASSINNIt UGAUJIgIAtUNarivaa
tkkua ikajuriakkannirunnaqtut
uqarvigijaqakkannirumaguvit imailin-
riatunarivaa wovaluunniit tamanna
asianuurviganngilag?

Tiva: Tamakkua uqaajautuarami
uqumaigijayjuit piirmata ilaa taimaalli
isumasuungugama. Ikkununga ikajuq-
taugiallariagaqqutit taimailiurniujan-
ngittunga apirijaunngituaruma. Qanuili-
uriallariaqaqqungaa -lajaunnginnili-
maarani imaittuugiaqaliqqutit imailiuri-
aqaliqqutit — larumasuungunngittunga
taimailiuqtillugit. Taimalu atuinnauni-
ratuinnaqsunga qangatuinnalimaaq
ammalu atuinnauvigatsunga. Inutuuj-
jaujumatuaqpatalu uvvaluunniit ami-
suutilluta qanuitsangippata. Inutuulut
kisiani uqaagumappata piviqatsimitsugit.
Qaujigasuannginnama sujuviniumma-
ngaata sujaviniummangaatalu kisiani
piigsitsalaugpata tamakkuninga
taannatuangummat. Paliisikkunnut
qaujijaugialiit, inulirijikkunnut qauji-
jaugialiit tamakkua taimailinganngit-
siarmata. Qaujigasuaqtiunginnama
tamakkuninga ammalu ikkuninga
kamagijaugiaqaliqtutiilagumananga.
Isumainnaaluk qainingit uvannut angi-
jualuummat kinaugaluagpat ikajugsim-
mat qaitaummata. Una atausirmut
inummuulinganngitualuummat taikaniit-
tulimaat piluti kisianitsiaq pinngituq-
taqarunniigsuti allaat nillingittuugaluaq
ammalu nilliriaqaqtutit — lasuungun-
ngittunga taikani. Nillirumanngittuqaqpat
ganuinngittuq — rumajuqaqpat kisiani
ilangani utaqqiuriaqasuuq akunikal-
laaluk nilliqujiniarmitillugit uvvaluun-
niit nilligtugajjangimmariqattasimam-
mijuq ilaanni — raluarmat taikani nil-
liriagaqtutit — nianngittunga -—giaq-
anngittutit — niarnangalu ukkuinga-
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If it is kept ongoing,
it will be beneficial,
that is how I see it.

Tamanna
kajusiinnaqtauppat
piujualuk
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not out to find out what they have
done wrong, or what others have
done to them. The fact that people
come to me on a trustworthy basis
is a huge step to see, whomever it
is. It is a beneficial sign of a positive
healing process. It is not aimed
towards one person only. All the
participants are to take part even if
there are people who do not share
within the circle—it is made known
that it is okay and I do not push
people to talk either. If people prefer
not to say anything, it is fine if they
do not want to talk. Sometimes we
wait for a while before anybody says
anything or there might be a time
that nobody says anything at all.
Regardless, I will not push for
anyone to talk, I am not about

to, for all I want is openness.

Looee: After the bealing circle,
do people call you up around the
clock for further consolation?

Eva: No, upon completion at the
healing circles, we leave the issues
behind at the gathering site. People
do not call me up for more healing
recitations but in smaller commu-
nities healing circles are ongoing
every night which are truly uplifting,
although somewhat exhausting.

Looee: On occasions after bealing
circles, have you gone on group picnics
or activities for celebration purposes?

Eva: No, we have not done that
but in smaller communities we
have. When I went to Pond Inlet
for two weeks, there, after healing
circles, we would have feasts and
outdoor activities which I found
to be very refreshing.

Looee: I am pretty much finished with
our interview but if you have anything
else to add to our conversation, please

feel free to express yourself.

Eva: People who have taken part in
healing circles and have welcomed
me into their lives and have supported

arvigituinnaqsugit.

Lui: Mamisaqtuminiulauqtillusi uqariak-
kannirumajut ilinnut uqaalasuunguvaat
qattimuutuinnatillugu siginngujaq?

Tiva: Auka, taikani pijariiqtupaaluusuut.
Sivaniriallakaqtitausuungunngittunga
mamisariallarumajunut. Kisiani
nunalinniiliraigama qautamaaraaluk
unnutamaaraaluk taimailiuqattasuni
isumainnaq piujualuusuuq
taqanaraluaqsuni.

Lui: Asiagulli tisturiaqturlusiluunniit
qUUIASHULISSINTUL PISUUNGUGIVIST
mamisaqtuminiulangtillusi?

Tiva: — Laugsimanngittugut, nunalinnut
ailiraigama taimaiqattasimagaluarmijugut.
Mitsimatalimmiilaujummigama mami-
saigiaqtutsunga maqquunni pinasuaru-
siinni taavaniitsunga. Mamisaqattasuta
nirimmaaqtualuuqattasuta aniinnguasu-
talu pivjualuyjujuq taimailiugsuta.

Lui: Apigqutiqaluarunniirama kisumit
puiguqtamininnit apiqqutinit isumagija-
qaruvit nalunairunnatiarmijatit asingit
uqausirilaunngitatit.

Iiva: Inunnit mamisaqattasimajunit
tunngasuttitsisimajunillu ikajuqattasi-
majuni isumainnaaluk nakurmiitunga.
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Eva Lapage

P.O. Box 211
Kuujjuaq, Quebec
JOM 1CO

Db DNL: (819) 964-2679

me, [ am grateful to you all.
Everyone I have met through the
healing circle journey wherever and
whomever are all within my heart.
Actually, I do not recall all the people
but they have all assisted in bettering
our ways so I thank each and
everyone of you. I do not favour
this community for that community
for I know you have all instilled
pride within me, I know this through
your invitations in facilitating healing
circles. I want to say further that
healing circles will not stop as
things never end in a standstill,

we will all have to be involved in

a healing process and our children
and grandchildren will be doing it
too. If it is kept ongoing, it will be
beneficial, that is how I see it.
During your life, even at home
with relatives, healing takes place.
Healing circles are not new to people
here and in other communities.
Unknowingly too, we — the two of
us, can be in the midst of a healing
process whether we are aware of

it or not.

While continuing school in Ottawa,
Ontario, Eva Lapage was an inter-
preter/translator for Inuit lapirisat of
Canada in the late 1960s and linised
with Inuit on I'TC activities and goals.
Eva is ongoingly available to facilitate
healing circles and can be reached for
consultative arrangements at this
address/phone number:

Eva Lapage

P.O. Box 211
Kuujjuaq, Quebec
JoM 1CO

Ph: (819) 964-2679

Taikkualimaatsiat kasuqattasimajakka
nanilimaaq mamisarniq pillugu uvannii-
tuit, ilaa, kinakkuummangaataluunniit
aulajitsiangikkaluaqtunga kisiani ikajuq-
sisimajuinnaummata nakurmiitaalukka
iluunnatsiati. Nunalik — nginnisarinn-
gillugu uppirijaqaqtusi uvannit qaiqqu-
jiqattasimammata. Uvangaluttauq
pigunnangitturuluummitillunga
isumaugasutsunga — raluarama imaak
sapummitsiaqattasimammata nakurmi-
itunga. — Lagumammitsungalu tamanna
nuqqalangaqquungimmat sunalimaat
nuqqarajanngimmata mamisainnaqat-
tariagalangammatalu giturngarilaaqtavut
irngutarilaagtavut. Tamanna kajusiin-
naqtauppat pivjualuk — jurijara. Inuu-
sittinnit allaat aniqqatuinnasinni ilagii-
nginnauluta — runnaturut. Inuuqatit-
tinnit nunalinnimiulimaaraalunnit kisiani
nutaunngittuq. Allaat magquinnaulunu
— runnatugu — suungujugullu — juri-
gatalu mamisalisuungujugut sunauvva.

liva Lapaj 1960 nunngunginnit Inuit
Tapiriiksat Kanatamit igqanaijaqattalong-
simajuq tusaajiulluni ammaly qaujikkaiji-
ulluni Aatuvaa Aantinrinmit ilinniasin-
naaqtuni. liva atwinnaunginnaqtuq
mamisarnirmut qaigqujaulirnigpat
qaujigiarviujunnaqtunilu titigqatigut
wvvaluunniit ugaalautitigut. Iivaup

wova turaarutinga:

Eva Lapage

P.O. Box 211
Kuujjuaq, Quebec
JOM 1CO

Uqaalautinga: (819) 964-2679
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As it shows in this photograph,
Arnaitok Ipellie was forever
Jjubilant wherever be was.
Qaujijassaummat ajjimit uvani,
Arnaittuq Aipili namilimaaqtuni
quuiasuppajujuq.

My name is Arnaitok Ipellie. I do

not have stories of my own, I will be
telling some of my father’s stories that
he used to tell. Inuit would tell the
same stories even though they were
told in different ways.

First of all, I will be writing down
the stories so that they will have
been documented and because
some of the stories are wonderful
to hear when you are an Inuk.
Elders would tell stories about
the old ways of Inuit, that is how
some of us know about the traditional
Inuit way of life, though some
elders did not tell stories. But for
myself, when I was a youngster I
would listen to stories being told.
Today, now that I am able to think
as an elder would, I am now able to
tell the stories because I want the
Inuit culture to be preserved.
Stories are wonderful to listen to
and they are like watching a movie
and they keep people worldwide

Uvanga Arnaittug Aipili. Namminiq
unikkaaqtuaqanngittunga ataataga
unikkaatuagpalawrmat kisiani unikkaa-
tuagpalauqtanginnit unikkaapattunga. Inuit
naugaluaq unikkaatuaqpalaurmata kisu-
tuinnait unikkaarillugit.

Sivulligpaamit unikkaaqtuani titirar-
niarama inuilli unikkaaqtuangittauq
takussaujunnaqullugit ilangittauq
unikkaaqtuat tusarnirmata inuulluni.
Inuillu piusiviningit taissumani
unikkaaqtauvalaurmata inutuqarnut.
"Taimaak tusaumalaqivugut ilaatigut,
ilangillu unikkaaqtuaqasuungunningittut.
Uvangali surusiullunga unikkaaqtunit
tusaasuungulauqtunga. Maannali suurlu

isumajunnaqsigama inummariup isumaj-

jutingatut kisiani unikkaaqtuaqalaqivunga
inuittauq unikkausingit puiguqtauqunagit.
Unikkausiit tusarnirmata ammalu tarri-
jautautillugit ginuisaarutaullut kipin-
ngujaikkutaulluti silarjuarmi. Inuittauq
unikkaangit tarrijautauppata akauga-
jarmimmat uqausirijunnaqtanginnit
uqausinngualiurlugit. Taimaak pillugu
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from becoming bored. It would be
great too if the Inuit stories could
be made into movies using the
Inuit language. For all of these
reasons, I will be telling a story.
We do not want to return to the
old Inuit way of life the way it
used to be as we remember it.

Living the true Inuit way of life
and following the traditional way of
marriages and using their language,
it would not be lost. Remembering
the traditional way of life that Inuit
used to have, some of them are not
right. So therefore, if the Inuit
language—Inuktitut, and appearance
could be preserved, the Inuit heri-
tage will never become extinct.

We have all heard by now that
we should all have different appear-
ances and have our own languages
but we have not heard anything
said about something like, “‘What
type of clothing will you wear?’
We are not criticized for the way
we dress but there are all sorts of
different garb that people wear
from all over the world depending
on the kind worn for colder climates
and warmer climates. Depending
on where we plan to reside anywhere
around the world, we need to
consider the kind of climate in
which we will be living. If that
were the case, it would be great if
we lived the way Inuit live. Inuit
too have said that our traditional
way of life is being destroyed by
the qallunaat, and for that reason
we, older Inuit, are opposed to
some of the methods qallunaat
impose on us.

Let us also remember that God
made us people all different and we
had to travel to different parts of
the world. And as people of different
races travelled to different parts of
the earth, the Inuit travelled to the
land that we call the Arctic, it now
feels like we have become lost.
How did that happen? It is like
this, we were like we were lost
because we forgot about the one
who created us, like who is it that
created us and how did he do that?

unikkaalaqivunga. Inuit piusivininginnut
utiruminanngittuq taikkua iqgqaumal-
lugit piusiviningit.

Kisianilu inullariit inuggutaulut
nuliariippakkuti inullariuninga jagain-
najaanngilaq. Uqausirminillu atuinnarlud.
"Taikkua inullariit piusirijaviningit
naammangimmata, kingumut iqqaumal-
lugit taimali uqausingat jaganngippat
tauttungalu jaganngippat inullariuninga
jagajjaanngilaq inuup.

Tamatta tusaumaliratta silarjuarmi
immikullu uqausiqarluta kisianili
tusaumanngilagut, ‘Qanuittumit annu-
ninginnut pasijaujjaanngilagut kisianili
ganuittutuinnaulluni silarjuap nunarjuap
sanamaniqaqpuq ikkiinaqturlu uqquu-
jurlu. Nami inuuniarutta silarjuup ilin-
ganinga malillugu annuraaqarun-
naqpugut nunami. Taimaikkaluaqtillugu
Inuit annuraaqausiminingit jagatauqu-
nannginnivuq nunami. Taimaippat
quvianarajagpuq inullariup piusirijangita
ammaluunniit piusirijaminingata
piuningit aturuttigu atuqtauppata
naammagajaqpuq ammalu inuujugut
uqagpattugut qallunaanut piusirijavut
surattaulirmat taimaak pillugu akiraqtu-
pappugut inullariujutigut.

Taissumanirmit igqaumalaugqtattauq
imaittumit taissumani Guutip silarjuar-
put najuqtamini avammuallutillu
nunanut namutuinnaq. Tagvali namutuin-
naq avammuanirmata uvagut inullariul-
luta Inuit nunangannit taivattatinnit
jagattuminiujaagpugut uvagut inulla-
riulluta. ‘Qanurli jaganniqqita?’, imaak
suurlu jagattutitut taimailaugpugut
silarjuarmi tainna pinnguqtitsijuq
silarjuarmiunit Guud. Taimaak pillugu
inullariit puigurnigput Guutimit.
Qaujimajunniiqtutillu Guuti piqujanga-
nit. Taikkua sivullivut tamaani Inuit
nunangannit puigurniqput nalunanngit-
tuugaluaq iluunnati tarniqaqtut.

Sivullirmit iluunnati qaujimalaurmata
Guutip piqujanginnit suurlu nirjutititut
piusiqanngikkaluaqtuti. Taimaak pillugu
jagasimajutitut taimainniqpuq sivulivut
Inuit nunangannit suurlu iluanugguuq
inuulirlud silatuniqarludllu piunngittuup
aqqutingagut. ‘Qanuq?’, imaak taanna
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in those days they
used shamans to cure
their illnesses.

Inunlijanvattutillu qanimajut
piqujaqaqtutilly angakkuup
piqujangani.
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That is how Inuit forgot about their
God and forgot his Commandments.
The first Inuit forgot about these
even though it is evident we all
have souls.

In the beginning all knew God’s
Commandments, as they were not
like animals. And because we forgot
about the one who created us, we
became like we were lost until we
are spiritually reborn. How is that
attainable? God forbade the practice
of shamanism, but it was practiced
anyways, and in those days they
used shamans to cure their illnesses,
following the rules of the shamans.
If Inuit still lived that way, it would
not be right because they would
then still be living the traditional
way of life, right up until the
second-coming.

Qallunaat have various ways of
communicating. When they first
came to live together as a race, their
ways were not appropriate either,
living a life of sin because it did not
come from God but from Satan.

The people who worked so hard
to turn Inuit towards God were
tireless. If the world were to come
to an end before the qallunaat came
up to the Arctic to preach about
God, not one of the Inuit would
have been saved because it is not
acceptable to God to live by
shamanism. Because of this, if the
qallunaat were to say that Inuit lead
a life without God, it would have
been true. If we were members of
a certain board or of a planning
committee, young people would be
able to come up to us and ask about
how the Inuit way of life was.

Arnaitok Ipellie was from lqaluit, be
bas passed away now. He belped out
tremendously towards his community
and was a leader; and he also helped
out with church services. Arnaitok has
quite a lot of stories compiled bere. His
nephew, Alootook Ipellie has given us
permission to republish some of bis leg-
ends, more to come in the next issue of
INUKTITUT magazine, #82.

Guuti atuqunngitanga angakkuuniq
inuulijauvattutillu qanimajut piqujaqaq-
tutillu angakkuup piqujanganit.
Taimaak pillugu maannamut tikittugu
taimaippata suli naammagajanngilaq
inullarik inuusinga taimaittuutillugu
tikitaulirnigpug.

Qallunaat ingirrajjutiliugpammata
qanuittutuinnarnit. Katijaullutillu asuil-
laak katijaugami inuusinga naamman-
gittuq takujaulauqpuq inuusingalu
sangutitaulluni asianut Guuti piqujang-
innit malingaaqullugit. Angakkuuniq
Guutimit pisimanngimmat Sataan-
asimilli pisimavugq.

"Taikkua saattissinasuaqtuminiit nalu-
nanngittuq Guutip piqujanganut sapi-
launngimmata Inuit saattittugit Guuti
piqujanganut. Qallunaat Inuit nunan-
gannuulauqtinnagit silarjuap naanissan-
ga tikigajalaugpat, Inuk atausirluunniit
piulijaunajanngilaq Inuit nunangannit
upinnarani Guuti taimaak piqujinngim-
mat angakkuunirmit. Tamanna pillugu
gallunaat uqarajagpata Inuit inuusinga
naammalaunngimmat isuligajaqtuq
tamanna suligajaqtuq uqaujjaugutta
taimaak. Qanutuinnaq iluunnarinasuaq-
tanganit isumanasuarunnaqtugut
isumassasiuqtiugutta
katimajiuguttaluunniit nunamit inuusu-
ttut nalugalakkuni apirigattarunnaqtut
Inuit qanuq inuulaurmangaata
inutuqauniqsanit.

Arnaittug Aipili Igalummintaujujug
nunalimminut ikajurniqattiajujuq inuu-
nirminit qanuilivrutaujunit aulattijing-
atauvattuni ammaly tussiavinmmit
ikajuqtinlluni. Arnaittug unikkaaqtuanit
katujjiniqattingquq woani nuangata katiq-
sugsimattianiqgtunigit Aarlugtug Aipiliup.
Qujannamiik atuqtittiniqarassi uqalimaa-
gattinnut Inuttituumut nalunanngittug
tukisivivvaalliniagtut taakkua unikkaaqtuat,
ilangit unikkaagtuat saqqijaalaarmijut
INUKTITUT namma 82mit.
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First of all, I will tell a story of a
woman with two children. The three
of them were the only ones living
in a camp. They had a dog named
Nagat. The woman’s children was a
girl and a boy. The boy was blind.
These three lived in a sodhouse,
and it had a window made of
stretched walrus intestines. One
day, the woman heard the dog
barking, so she went to see what it
was about. There was a polar bear.
She stepped back inside the house.
The only male was her son who
was blind, so she had to figure out
what to do. Then she realized that
there was a bow and arrow. The
mother asked her son, “Son, can
you use a bow and arrow? You can
try to shoot it if it goes in front
of the window.” He replied to his
mother, “Aim the bow and I’ll
shoot the arrow”. So that is what
they did. The boy heard a thump

and then the sound of an animal

Sivulligpaamit unikkaaniaqtunga arnamit
qiturngalimmit marruunnik. Pingasuinnait
nunalituaminiit, gimmiqaqtuti atausirmit
atiqaqtuni Nagatmit. Taannaguuq arnaq
giturngalik marruunnik: atausiq arnaq
aippanga angut. Irninga tautunngittugq.
Nunalituugamigguuq pingasuinnait
garmamiikkami igalaaqarmagguuq qar-
manga, inalugarmi aiviup inalunganik.
Qimmingaguuq qilugvalulirmat
takujaqturamiguuq taannaliguuq nanu-
aluk takulluniu anaanangata. Tagvaliguuq
isituinnaliqquq. Irningaguuq angutituangat
tautunngimmat. Qanuq pinasuarianga
isumassaqsiulirami sunaugvaguuq pititsi-
tagaqtuq tagvani. Anaanangaguuq
irnirminut uqagpugq, ‘Irniik pititsigiarun-
naqgqiin? Igalaap nalaanuuqqat pititsigiar-
niaraviuk.” Kiuvuruuq anaanaminug,
‘Pititsik giluniarakku turaaqtikkuviuk
igalaamut.” Asuillaaguuq igalaap nalaanu-
urmat pititsigiaqtualuuvug, anaananga
pigiaqujilirmat. Tagvaliguuq taanna tau-
tunngittuq irninga uqaqpuq takun-
nanginnami suurlu nirjut pititsinirmit, tisu-
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falling down and sliding, and asked,
“Did I get it?”. The mother replied,
“No, you shot Nagat! You shot
Nagat!”. She had lied to her blind
son. The boy’s sister saw what
happened, but she was afraid of her
mother to say anything, and then
the mother killed Nagat. The
mother and her daughter would go
cook and eat the bear somewhere
else leaving behind the blind boy
with some cooked dog meat. His
sister would stash some polar bear
meat inside her parka to drop off
to the boy later on. The mother
thought that the girl just ate a lot,
and would scold her for being so.
"This became a ritual for quite
some time.

The boy would be left alone
while his mother and sister went to
go cook some polar bear meat and
eat some, while his mother left him
with some cooked dog meat. While
they were gone, he would hear the
sounds of a common loon, and he
would say to it, “Open my eyes,
let me see.”

valungaguuq tusaramiuk, nanuup
tuquvalunga. Anaanangaguuq uqagpugq,
‘Aagga, Nagat pititsippat, Nagat pititsip-
pat.” Irninigguuq tautunngittuq manga-
taalugivaa qimmimini pititsinniraqtugu.
Taannaliguuq najanga qaujijuugaluaq
ilirasumut anaanamini uganngittuq
tagvaliguuq anaanangata gimmiruluni
tuquttugu.

Panigiigguuq igajaqtugpaligpuuk
irnini tautunngittuq qimattugu. Anaa-
nagiigguuq najangalu nanuminirmit
uujuqtugpaligpuuk, irnini qimmiminirmi
uyjuqtutippattugu. ‘Taannaguuq najanga
uujuqtuliraigami atigingata ikianganut
uujunit katagaivattuq animinut qumiu-
tigillugit. Uujuit nirinnguaqtuni tag-
vuunaguuq manummigut katattipattugit.
Anaanangaguuq uqaqpakkivuq nunguut-
sisarairjuallarivurluuna. Paninigguuq
assualuk suappattanga. Akuniguuq
taimaimmatik.

"Taannaguuq aninga inutuuqattarami
igajaqtugsimatillugik anaanangata gim-
miminiqtutippammagu. Inutuulirai-
gamiguuq tuulligguuq timmiat nillia-
qattagput. Uqalimavatturuuq imaak,
‘Uititaulanga takutitaulanga.” Akuniguuq
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He was shown that the
common loons were in the
shape of bumans.

Sunaugvaguuq tunlli,
inurunqqajuq, takutitauvug
tuullinut.
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One day, he heard that someone
entered the house, and knew that
it was not his mother and sister.
When they had entered, he was
asked: “Can you put your clothes
on?” He said he could, put his
clothes on, and was guided outside
the house. He was brought to a
lake, and taken to the water. He
was told, “We will be diving under-
water, and we will hold your hand.
If you need to breathe, let us know.”
So they dived underwater, and he
tested them by making a slight
movement, and right away, they
took him above water, and he saw
the horizon on the lake. He was
told, “Hold your breath a while
longer before you ask us to go up.”
So they went back down. As he was
told, he held his breath a while
longer, and then made another
slight movement, and as before,
they came back up above water.
When they were above water, he
saw that they had gone quite a
distance farther into the lake than
they had gone before. He was told
the third time, “Hold your breath
longer than the last time, before
you ask to go up.” So he did as he
was told, and when he motioned
them to take him back up, this time
they did not listen. They waited until
he was almost drowning, and finally
brought him back above water. He
had almost drowned. He could see
now, and so they stopped taking
him underwater, and they left him.
He was shown that the common
loons were in the shape of humans.
They gave him his sight. He head-
ed back to the house, where his
mother and sister were waiting for
him. He asked his mother, “Did
you lay the polar bear skin out to
dry?”, for he knew what she was
doing as his sister had kept him
informed. Then he asked, “Where
did this polar bear skin come from?”
His mother replied, “My nephew
brought it in by boat.” He said,

“I know that this is the skin of
the polar bear I shot, as my sister
would bring me some of the meat.”

taimailiuqattarami anaanakkugiigguuq
igajaqtugsimatillugik, ‘Uititaulanga
takutitaulanga.’

Isirvaluttunigguuq tusaliqtuq
anaanakkuginngitaminni. Isiramigguuq
uqaujjauvuq, ‘Annuraarunnaqqiin?’
Angirmagguuq annuraariirmat silamut
tasiuqtauligpuq sunaugvaguuq tasirmut,
imaanut tasiuqtaujuq. Uqaujjauvuruug,
‘Aggaumaqattarniaratta avatini, taliikkik
tigumiaqtaulutik tasiuqtauluti uvattinnut.
lilaangai ijjannguliruvit aulajjagiarniaq-
qutit.” Asuillaaguuq aqqarami ijjan-
ngulauraniguuq aulajjagiaraarjuppuq
asuillaaguuq puijariiqtuq. Puigamiguuq
tasiup akia takujariiqpaa. Ugaujjauvuruugq,
‘Ippinnianiqsaulirlutit aulajjagiarniaq-
putit.” Asuillaaguuq aqqarmigami ippin-
nianiqsauliqtuni aulajjagiattarivuq
puijariiramiguuq ungasittukanniruuq
takugivaa. Ammaguuq pingajuani uqauj-
jaugivug, ‘Suli ippinnianigsaulutit aulaj-
jagiarniarivutit.” Asuillaa aqqarmigami
ippinnianiqsaulluni aulajjagiattarivuq
tagvaliguuq puitsautiginngittualuugami
kisianiguuq ipiliqtuni puijualuit, ipika-
satsiaqturuugq. Asuillaaguuq Inuk tautug-
gaqtuq tautuligtillugu nuqqaujjauvug.
Taimalu gimattaulluni. Sunaugvaguugq
tuulli, inuruuqqajuq, takutitauvuq
tuullinut.

Tagvaguuq tautuliqtuni, ilaminut
anaanakkuminnu najaminullu tikiligpuq

anaanakkugiigguuq utaqqijuuk tikippaak.

Anaananigguuq apirivaa nanurarmi
pauqtuaqarmat qaujimagaluaqtuni
apirinnguaqtug, najaata qaujimatimmagu,
apirivuq, ‘Nakinuna nanurarjuaq?’
Anaanangaguuq kiuvuq, ‘Unannganuna
umiarnit gangiani nivjaulauqtuq.’
Qaujimagamiguuq taannaummat nanu-
raq pitilauqtani siqullugpaaguuq pissaq-
taqarunniiqturuuq mikijuutaunaaqtin-
ngaaqtugu anaananilu uqautillugu,
‘Qaujimajunga najama nanuminirmit
niritippalaurmaanga, taannauna nannu-
laugtara.” Anaanangaguuq pinnginngua-
runniigpuq irninga tautulirmat,
uumajuqpalirlunilu tautulirami.
"Tagvaniguuq nunalimmit nunalituugami
akuni, anaananiguuq uqaujjanga,
‘Tkkualiguuq Inuit anaanamini avataqaq-
paligtut, taimaak qilalugagpattut
anaanaminni avataqaqtuti. Anaanaak
avatarilaurlagillii?” Asuillaaguuq angi-
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So then his mother decided not to
lie anymore, because she knew her
son was able to hunt now, now that
he could see. They had been the
only ones living in the same camp.
He told his mother, “There are
some men who use their mother for
a float, they use their mother as a
float to catch whales. Why don’t I
use you for a float?” His mother
said yes right away.

Then one day there were whales
along the beach. The boy told his
mother, “I will tie the rope around
your midriff and with the other end
my sister and I will catch a whale.”
They waited first for the whales to
come closer along the beach. Once
the whales were close enough, the
boy asked his mother: “Which one
would you like me to aim for?” His
mother said, “Get the grey one!
Get the grey one!” Her son said,
“The grey ones drown too fast, and
they are so strong they will drag a
float a long distance.” Then his
mother said, “Get the white one!
Get the white one!” Her son said,
“The white ones do not drown fast,
and they are not so strong so they
won’t drag a float a long distance.”
So he aimed at it and harpooned it,
since his mother had chosen that
certain one. He and his sister pre-
tended that they had hold of the
rope, which had the whale in one
end, and his mother at the other
end. His sister and him then let go
of the rope, sending their mother
towards the water, as she was being
pulled by the whale. As she landed
in the water, there was a big splash
of water. She was dragged onto the
water by the whale, bobbing up
beside the whale each time it came
up for air, and the hood of her parka
was filled with air. As this was
going on, his sister and he heard
his mother start to sing this song,

“He’s changed me, and he who’s
changed me, wants me to go
abovewater, wants me to go
underwater, Luu!

He’s changed me, and he who’s

riiqtuq anaananga. Asuillaaguuq qilalu-
gaaluit saruajualuummata nunaugguuq
sarapianguqattarmata uqautilluguguuq
anaanani, ‘Qitkkut allirmut gilallutit
najagalu nuginniarannu naulissiguma
gilalugarmit.” Asuillaaguuq gilalugaaluit
saruajualuummata nunamiikkami.
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So the brother and sister
were alone, since their
mother changed
into a whale.

Taimaliguuq najagiik
marruinnaulirniqpuuk
anaananga
Luumajururmat.

Anaananiguuq apirivaa ‘Qanuittumit
naggaligsilangavunga?’ Anaananga ni-
rualigpuq ugalimalluniguuq anaananga,
‘Manna manna isuqtassiaq isuqtassiaq.’
Irningaguuq uqaqtuni, ‘Isuqtaillimakua
gajumalugarmi qimualaaluit sanngijualuit,
taimaaguuq ugagpuq. Anaananga
uqalirivug, ‘Manna manna qaquarijua
gaquarijua.’ Irningaguuq uqalirivug,
‘Qakuariilli makua kajumainnialuugami
kimualaittualuit.” Asuillaa irninga naulit-
tagpuq anaananga niruarmat gakuqtamik.
Najagiiguuq nuqgigiannguaraluaqtuti
alliq sakkummakku najagiik taugaliguuq
anaanaruluat ullaligpuq qaigsukkut
alungigguuq tattaturjuinnauliqtuuk.
Imaanugguuq tuttarami sigpagijualuul-
luni qilalugarmut kalitauligpug.
Nasangaguuq atigingata puviqtualuuqat-
taliqtuq, aqgariaraimmat tamaunaguuq
saangagut puiqattaliqtuq. Qilalugaq
kalittuq anaananganit tusaaliqtuugguuq
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changed me, wants me to go
underwater, wants me to go
abovewater, Luu!

Up there above is the plankton
I’d like to catch, Luu!

Up there is where I would like
to go dry myself, Luu! Luu!”

And so she quit saying Luu and
became a whale. Since then, it is
said that she is now Luumajuq, a
person transformed into a whale,
and is with a school of whales.

So the brother and sister were
alone, since their mother changed
into a whale. Once they were
alone, they started going for walks.
On one of their walks, they came
upon a village of people, people
whom they did not know. After
their arrival and later that evening,
they realized they were not wel-
come by the villagers. The brother
built an iglu so that they would
sleep in it for the night. After he
had built the iglu, he went inside
and was thirsty, and told his sister,
“Sister, I'm thirsty, go get some
water for me.” So his sister went to
one of the villager’s iglus and asked
for some water, saying that her
brother was thirsty. She was told,
“Remove your top, and take some
water.” So she removed her top as
she was told and went to take some
water. As she was trying to get some
water, at once she felt she was
being scratched. Then she realized
that they had long nails and were
snatchers, and yelled out: “Brother!
They have taken me!” When her
brother heard her, he grabbed his
knife and went out. When he
entered the iglu, he found them
scratching his sister, licking their
nails clean of her skin. He had
entered before they killed his sister,
and started stabbing them with his
knife. He got in and found his sister
with her body all scratched up.

The next day, he carried his
sister away from the village walking,
and when her wounds had healed,
she started to walk with him. Once
again, they came upon a village of

najagiik anaanamini kalitarmit qitin-
gagut giluagsimajumit inngiliqturuuq
imaak:

‘Quarjuama, quarjuama puivakku-
mangaa aqqapakkamangaa aqqapan-
nialiqtuagpunga, Luu.

Quarjuama, quarjuama aqqapakku-
mangaa puivakkumangaa puivan-
nialiqtuagpunga, Luu.

Pikungatuq illirnaq pikka qaangani
qanusaugariaqtulirlanga, Luu
Pikungatuq kuukuusap iluani saluaq-
siugariaqtulirlanga Luu, Luu.'

Taimaliguuq Luumajurunniigpuq
gilalugaruqtuni. Taimaguuq maannamut
tikittugu Luumajunguniraqtaunngua-
suunguvuq. Amisualunnigguuq qilalu-
garnit ilaqaliqtuq.

Taimaliguuq najagiik marruinnaulir-
nigpuuk anaananga Luumajururmat.
Taimaguuq marruinnaulirami pisuppalir-
nigpuuk najagiik. Pisuttagpaliramigguuq
nunalinnugguuq inualunnut tikittual-
uulirnirivauk, nunalialunnut qaujiman-
ngitaminnut. Unnumagguuq inungigguuq
tunnganatsiangittualuit, tunnganatsia-
ngimmataguuq aningaguugq illuvigaliulig-
tuq unnukkut sinittarniarami illulilluni-
guuq uqquusigami imiruliqtunilu najani
uqautivaa, ‘Najaak imirukkama imiisu-
laurit.” Asuillaaguuq imiisuliqquq taka-
nanngat illuvigait ilanganit. Isiramiguuq
uqasivugq, ‘Aniga imirummat imiisuqtunga.’
Uqaujjauvuruuq, ‘Mattarlutit kagirmit
qalusilirit.” Asuillaaguuq mattaqtuni
qalusigasualiqtuq mattaqujaugami.
Tavvaliguuq qalusigialirmat gitsuttausi-
jualuuvug. Sunaugvaguungukua qitsua-
juuraaluit kukikutaalialuit. Qaigallaaliq-
puq, ‘Aniik ukua pivaanga.” Aningaguuq
tusarami ullasilluni savinilu tigullugu.
Itiramiguuq gitsuttualuit najanganit,
kukimminigguuq alupiqtummarialuit
isiqtangit. Kapuaraalugiligtangigguuq
savimminut, najanga tuqutaulaugtinnagu
isiqtuq. Assualuguuq arngiajaq uvininga
timinga. Tagvaliguuq qaummimmat
najani ajjaqtugu aullasittarivuq pisuttaq-
palirmigamiguuq najangata uvininga
mamippuq. Inualunnugguuq tkittualu-
ummijuuk nunalialunnut tikilirami kaat-
tualuullud. Inuigguuq animmata, tikili-
ramiguuq nunami tunnualuit silami
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people, both hungry. From a hilltop,
they could see that there were some
chewed up caribou fat hanging out-
side of the villager’s housing. They
stole some of this and started eating
some. They were told, “Those are
dung, they are not good to eat,”
and were told not to eat it. These
people were friendly. They started
to live in the village and they real-
ized the people had no anuses. It
happened that because they had no
anus, they would chew their food
and not swallow it. When they had
been living among them for some
time, the brother found a wife, and
the sister found a husband, and lived
with the villagers.

The woman reared a child, and
someone said, “Our daughter-in-law
has a son with an anus, with a penis;
Who will he be?” Someone said,
“Pualulik”. So he was named Pualulik.
The villagers then attempted to get
anuses with their sticks which they
use to lay skin to dry, and would die
from the practice, because the woman
had reared a child with an anus.

That is the end of the story.

This brings to mind of snowy owls.
Snowy owls do not excrement, but
vomit their food after they digest the
food in their stomach. “Maybe these
villagers were snowy owls?”

tamuasimajuminiit takuvait qaqqamit.
"Tamakkuninga pukuliqtuuk tamuaqat-
taligtuuk. Uqaujjauvugguu, “Tamakkuali
anait piunngittut.” Niriqujaunngituug-
guuq anaummata. Tunnganarmataguuq
inungit, taakkunaniguuq nunaqaliqtuuk
sunaugvaguungukua Inuit itiganngittut.
Sunaugvaguuq itiqgannginnami tamuatu-
innaqtuti igitsiqattaqtut anarunnangittut.
Taakkunaniguuq akuni nunagalirami
aninga nuliaqtaagpuq, najanga uitaaqtuni
taakkunaniiliqtutik.

"Tagvaliguuq ukuanga giturngataaq-
puq uqaqtuqaqpuruug, ‘Ukuavut irnivuq
itilimmik, usulimmik kinaunavauna?’
Uqaqtuqaqpuruug, ‘Pualulik.’
Pualulimmiguuq atiqtaaqtitauvug.
"Tagvali itiqtaarasuaqattaqtualuuliqtut
pauqtumut kapilluti, tuqutuinnaqattaliq-
tugguuq itiqtaarasuaqtuti. Itilimmit
giturngataaqtualuummat ukuangat.

"Tagva isua.

Arnaittug Aipili: ‘Ukua isumanagput up-
pyjuangunniviangita, uppijjuat anarun-
nangimmata kisiani akuni aqiarunganiitit-
titillugit nirijanginnit miriaqattasuunguni-
mata. Uknaqai uppiminiit?’
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The Shaman’s Rise

There are a lot of stories and songs

of the Inuit life

They are inspiring and electrifying

As one reads or hears about them

They are striking like fire and
lightning in the sky...

The speed that rushes like a whip

as you silently sit and stare

Only now they are lyrics, ballads,
and mystical words you read on paper
Behind us they lie as truth within

our grandparents eyes

We can hear their echos at night

as we listen to the wind

Suspense creeping up the spine
as you close your eyes

A moonless sky, a hopeless cry
carry the drum and sing

Let it rise
Wear the past and bring to life

The Shaman,
ayaya, ayaya...

Eva Sowdluapik

Angakkuup Qaqininga

Amisuuvut unikkaaqtuat inngiusillu
Inuit inuusinginnit pijjutiqaqtut

Unamminaqtutik sanngijuullutiglu
Uqalimaaqtautillugit tusaajautillugillu-
unniit

Qaummallaktutitut suurlu ikuallaktuti-
tut kalligtitculluunniit
Pinaqput silamit...

Iparautatitut sukkatigilluni
Nipiqarnati iksivaangujaqtillutit
atausiinnaqitillutit

Kisianili maannaujuq pisirijaullutit,
inngiusirijaullutit,

ikpingnarutit uqausiujut titiqqatigut
uqalimaarnaqtut

Kingunittinni sulisimammata
Ittutta ningiuttalu ijingitigut

Unnukkut imiangit tusaajunnaqgpavut
Anurimi tusaatilluta

Pasinnirmit qaaliqgittuta gimirlukkut
Sikunngilluni

"Tagqiqtagaqtinnagu, sapiqtumit
giajugaqtuni Qilaut tigumiarlugu
inngirlutillu

Qugvaqtillugu

Kingunivut gaqitillugulu

Angakkug,

Ajaajaa, a jaajaa...

Tiva Saulluapik

69






5b? A AD® Asl®e™ /LD BYALNATDC® ADALTTE AZa7 D%,
el ADS Col®

Lucassie Billy Etok of Kangigsuallujjuaq, who has passed away, gives the finishing
touches to an illuvigaq (snowhouse). Photo: Pierre Dunnigan

Luucasi Vili Ittuq inuujunniigsimaliqtuq Kangiqsualujjuarmiutaq illuvigaliaminit
pijariijjaqpuq. Ajji: Piur Tanigan



